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Preface

This publication consists of the contribution of eight scholars to the research of the
Ancient Near East and the Biblical world. In April 2019 these scholars joined together to
present to the general public and to the scholarly community, a picture of the diversity of
cultural interactions between different groups, kingdoms and regions in the Ancient Near
East (=ANE), during a period that covers the second and the first millennia BCE.

The theme of the conference, which was held at Doshisha University in Kyoto
on the 13" and 14™ of April, was cultural diversity in the Ancient Near East, a subject
which is an important part of my research into the ANE textual and archeological material.
The conference hosted eight participants in diverse fields of research in the ANE, covering
different regions and periods from Assyria to Syria, Anatolia, the Levant and as far as
Egypt. The participants covered various aspects of the ANE, referring to texts in languages
including Akkadian, Hittite, ancient Hebrew, and ancient Egyptian. The research
presented at the conference thus also had implications for biblical studies.

The major part of the conference was held in English, but two papers were
delivered in Japanese. The two in Japanese covered an international network’s
archaeological evidence from the second millennium Mesopotamia to the Levant, as well
as the study of the correlation between Egyptian history and its appearance in the biblical
texts. Other papers covered Hittite and Neo-Assyrian texts and two related directly to
biblical texts.

The conference hosted international and local scholars. We were honored to have
as a keynote speaker, a distinguished scholar of Hittitology Prof. Marina Zorman, who
traveled from Ljubljana in Slovenia to Kyoto for only a very short stay, and who delivered
a paper on the Hittite religious thought.

The eight papers included in this publication are published in two languages: four
papers are published in English and four in Japanese with an abstract for each paper in
both languages. In each section, the papers are organized starting with textual studies and
then followed by a more archaeological approach.

The conference program included nine papers but for this publication we have
included only eight papers as one paper has been promised for publication elsewhere. The
conference program is attached at the end with a list of participants and a couple of photos.

The conference was hosted by Doshisha Center for Interdisciplinary Study of the
Monotheistic Religions (CISMOR) and was supported by a grant from the Mishima



Foundation ( = /& 22 50 /& M [H1 S A 30 4F B 77 4716 ) 32 4% ) and by governmental grants
of JSPS (H A “#{ii K% %) of Prof. Ada Taggar Cohen and Dr. Hajime Yamamoto
(17K02234 and 17K 13549). I wish to thank Dr. Hajime Yamamoto for his joint work and
extensive efforts invested in successfully organizing and hosting this conference. I also
thank him for translating Prof. Zorman paper into Japanese. Thanks are due also to Dr.
Tetsu Kitamura and Ms. Miyaki Arai for helping with the proofreading of the Japanese
papers.

My gratitude is extended to the CISMOR office, as well as the students and young
researchers who helped during the two days in the preparation and organization of the

venues and the well-being of the participants.

Prof. Ada Taggar Cohen
Graduate School of Theology
Director of CISMOR
Doshisha University

Kyoto, December, 2020
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International Cultural Diversity in the Ancient Near East
Archaeological and Textual Approaches

The Religious Cultural Heritage of the Hittites and
the Hebrew Bible Description of the Ancient Israelite Religion:
A Transmission of Concepts

Ada Taggar Cohen
Professor, Graduate School of Theology, Doshisha University

Abstract

The origin of the search for the Hittites was due to their mention in the Hebrew Bible.
Their discovery brought about a complete reversal of how they were projected in the
biblical texts. Since the Hittites were one of the major political powers in the Ancient Near
East during the second millennium BCE, their cultural heritage can be found reflected in
biblical texts, if one agrees to assume an indirect transfer through the Neo-Hittite
kingdoms, which were heirs to that great culture. This paper will draw a historical picture
of the possible cultural transfer using archeological evidence from recent excavations as

well as close reading of textual examples.

Keywords

Hittites, Cultural Heritage, Hebrew Bible, Israelite Religion, Religious Transmission
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Introduction

This is one of the unresolved discourses that has concerned biblical scholars since Hittite
texts were published starting in the first part of the 20th century. The more Hittite texts
were published, the more biblical scholars found similar points of correlation between the
two cultures, largely a result of the trend in biblical research to look for comparative
material from the Ancient Near East to explain the biblical texts and in some cases to
prove the historicity of the Hebrew Bible traditions.!

For decades, the main point of departure for biblical research was the mention of
an ethnic entity called “Hittite” (°An) in the Hebrew Bible.? The presence of such a people,
counted among the seven groups of people inhabiting the land of Canaan prior to the
arrival of the Israelites (cf. Exodus 13:5, 23:23, Deuteronomy 7:1 and passim), led the
19"-century English scholar Archibald Henry Sayce, based on Mesopotamian-Akkadian
texts and Egyptian texts mentioning the land of Hatti on the western part of Syria, to
suggest the Hittites were the people who wrote the then yet un-deciphered hieroglyphic
inscriptions found in North Syria and Anatolia, and thus pointed to possible archeological
evidence of a lost historical kingdom of the Hittites.> When archaeological excavations
started in central Anatolia in 1906, it soon became clear from the vast amount of clay
tablets written in cuneiform script that were found at the site called Bogazkdy, which
turned out to be the site of the capital of the Hittite kingdom, that indeed a kingdom bearing
the name “Hatti” ruled from central Anatolia for at least 450 years.* As for the
hieroglyphic inscriptions, which were deciphered later, they turned out to have been
written in the Luwian language by some of the Hittite kings known to us today.’

The Hittite empire was called “the land of Hatti” by its neighbors, from at least
1400 BCE, a name maintained for the entire region at least until the middle of the first
millennium BCE. When the kingdom disappeared in 1180 BCE, small kingdoms replaced
it in the southern parts of Anatolia and the levant. These kingdoms were named “Hatti” by
their neighbors and are termed “Neo-Hittites” in scholarly works today.®

However, with regards to the correlation between the Hittites of central Anatolia
and the Israelites of the levant, two important points stood out against a comparison
between them, and to which Hittitologists, who wished to distance their research from
biblical studies added their voice:

1) Geographically Anatolia was far from the Land of Israel, and there had been no
historical contact between these two regions, as far as archaeological material could have

shown then.”
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2) The distance in time was seen as even more crucial for historians, since the
Hittites belonged to the middle of the second millennium, disappearing around 1200, and
the Israelites appeared on the stage of history as a nation around 1000 with kings Saul and
David, according to biblical texts. Previously, according to a large number of biblical
scholars, Israelite records started only around 850,® thus a gap of more than 300 years of
written cultural assets means that contact between these two cultures cannot be proved
and it was maintained that biblical scholars should not look for comparisons between two
cultures that could not have had a direct historical contact.

This attitude was maintained up to the beginning of the 2000s, when some biblical
scholars devised methods of comparative research, and the development of comparative
studies continued to advance.® During the two following decades, two important things
happened. The first one was intensive archaeological excavations in Israel and in southeast
Turkey and North Syria that brought to light new information regarding contacts between
Anatolia and the South Levant and Israel during the Late Bronze Age.!° The second, was
the study of literature, genres as well as the understanding of the development of scribal
work in ANE, which led to new interpretations of contacts, collaboration and transfer of
knowledge and cultural heritage between these regions.

In this paper I will touch on these two aspects, starting with a few examples from
recent archaeological findings relating to the land of Israel in the 11"™-10" centuries, and
continuing with the similarities and differences between the two cultures’ religious
institutions. I maintain that such correlation between the cultures, besides the economic-
trade contacts, is largely due to scribal traditions, as well as probable migration by

individuals or small groups.

1. On the Archaeological Findings

Resulting from the work of Israeli archaeologists in the last decades in several digs in the
region, the period of the late 11" century and the 10™ century shows the growth of a central
administration, especially in the region of Judah as mainly offered by the work of Prof. Y.
Garfinkel and his team at the site of Khirbet Qeiyafa, which they identified as the biblical
town of Sha‘arayim. This site offered a one period level of exactly that time of
consolidation.!! At the same breath one has to look at earlier period of the Late Bronze
Age (c. 1550-1200 BCE) which presented a picture of the land of Canaan as a place with

anumber of small city-kingdoms. Much of this picture is reflected in the EI-Amarna letters
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(1400 BCE), which show a peripheral Akkadian correspondence between Canaanite
kingdoms and the Egyptian Pharaoh.'?

I would now like to introduce two recent archeological findings relating to the
contacts between Anatolia and the region of Israel, in the 11"-10"" to the 9" centuries BCE.

1) During the excavation season of the year 2007 at Tel Rehov, beehives with the
remains of bees imported from Anatolia were found.!> These beehives first of all showed
not only the level of technology present in the region, but also the most crucial fact that
the bees were of Anatolian origin and not Syrian. The main reason is that they had to be
imported regularly — in order not to mate with local bees. The Anatolian bees were better
for producing an abundance of high-quality honey. These findings suggest that
beekeeping was already an elaborate agricultural practice in Israel at the turn of the
millennium. The apiary found at Tel Rehov, included 30 hives (out of 100-200
estimated) which were made of unfired clay cylinders. The hives have a small hole on
one side for the bees to enter and exit and a lid on the opposite side for the beekeepers
to access the honey-comb. The Bible speaks of Israel as a land of Honey and Milk.
But the honey was assumed by scholars to be from fruit, or made by wild bees. The
Bible does not mention beekeeping as an agricultural practice. On the other hand, the bees
in Anatolia were considered an important commodity, and used in business. The Hittite
laws, which can be dated to between 16th—13th centuries BCE, mention punishment for

thieves of bee swarms and hives (law 91-92):

§91[If] anyone [steals bees] in a swarm. [formerly] they paid [... shekels of silver],
but now he shall pay 5 shekels of silver. He shall look to his house for it.

§92 [If] anyone steals [2] or 3 bee hives. formerly the offender would have been
exposed to bee-sting. But now he shall pay 6 shekels of silver. If anyone steals a

bee-hive, if there are no bees in the hive, he shall pay 3 shekels of silver.'

The Hittite culture has also myths in which the bee has an important role awakening the
god of vegetation (The disappearance of Telipinu'3). Still, the most important point is that
during the period of the 11" -10"™ -9'" centuries a dynamic economic transfer took place
between the two regions.!® During the 13™ century, just before the disappearance of the
Hittite kingdom there were strong diplomatic and economic ties between Hatti and Egypt
which resulted in constant journeying through Israel by Hittite delegations.!” However, a

more interesting question is: how many migrating groups settled in Israel during that
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period of time that incited the biblical writers to suggest the definition of the nations of
Canaan - The Hittites, the Girgashites, the Amorites, the Canaanites, the Perizzites, the
Hivites, and the Jebusites — seven nations living in the land before the arrival of the
Israelites, which has long been taken as a myth? Singer suggested an early period for such
possible migration, though he is very hesitant, of a group of Hatti people during the reign
of the Hittite king Tudhaliya I during the late 15" century, early 14™ century, a period
during which Egypt and Hatti were at peace.'®

2) However, that plausible immigration may have existed, can be surmised from
the second archaeological finding, at the excavations in Hazor which took place in the
year 2012. In a residential building complex on the acropolis, a large cooking pot with
two handles stamped with Anatolian Hieroglyphs was found in a stratum dating to the 10™
century BCE." The cooking pot form is very different from local vessels. An attempt by
archaeologists to determine its origin was not conclusive, but it is possible it came from
Syria or south east Turkey. The most striking point is the fact that on the two handles,
stamps of Anatolian hieroglyphs are seen clearly. The signs incised on the handles
resemble hieroglyphic seal stamps from central Anatolia, from the period after the
destruction of the Hittite Empire. Weeden clearly says that: “A post-imperial, perhaps very
tentatively 12th-century BCE date for the seal that produced these impressions thus seems
to be a reasonable hypothesis.” He continues: “It is highly improbable that a cooking-pot
of this nature would have been preserved over several hundred years until being deposited
in the 10th century BCE. It is not at all unusual, however, for a seal to be kept for more

than hundreds of years.” 2°

He then continues to say that “The reading of the signs gives
an inscription that is a gift of some kind for a specific woman.” A single sign on one of
the handles stands for a “king”. Whether or not this pot comes from a royal context we
cannot determine, it still seems to me that it traveled from Anatolia to Hazor. The reason
for this is that if the pot was local, the local potters would have used the Canaanite
Alphabet and not Hieroglyphs, since at this period this alphabet was already in use.
Therefore, a question needs to be asked: who would carry a cooking pot over such a long
distance if not a migrating group? The fact that migrating groups carry with them their
household items can be seen in two well-known iconographic scenes — one is from an
Egyptian description of the Sea People on their boats where household objects can be seen
including cooking pots. The second is on the slabs from the Nineveh relief of Sennacherib
depicting exiled Judahites carrying their belongings migrating to Assyria. One of the

panels shows a family on the move and a cooking pot can be seen on the wagon.?!
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In an article summarizing the study of the Philistine City-State of Gath/Tel es-
Safi, in the South West region of Canaan (=southern part of Israel), Aren M. Maeir and
six other archaeologists made an interesting observation regarding the transition from the
Late Bronze Age to the Early Iron Age (late 13" century to the late 12" century) as

follows:??

Significantly, the transition between the final LB and the earliest Philistine phases
in Area A (which did not produce evidence of a break between the periods, but
rather evidence of continuity reaffirming the connection between migration and
prior contact) was dated by repeated Carbon 14 analyses to the late 13th cent.
BCE, a few decades earlier than the accepted paradigm for the beginning of this
transition (p. 9)

While a straightforward, and somewhat simplistic understanding is convenient to
suggest (such as uniform destruction by specific agents such as the Philistines), it
would appear that the processes involved took place over an extended period —
from the late 13th until the late 12th centuries BCE — and that various cultural,
political and identity groups were involved, creating a complex “matrix of

identities” [...] and unfolding historical scenarios. (p. 14)

Thus, the region that was to become the land of Israel shows a mixture and diversity of
residential inhabitants with newcomers migrating mainly from the north, either in groups
or as individuals, as part of the groups identified as Philistines who arrived over land and
not by sea.?? Thus the idea that the movement of populations from the Anatolian region
to Canaan bringing with them their own beliefs and customs, including household objects,
and integrating with the local Canaanite society into which the Israelites later merged,
should be taken as a background for the way contacts were established between these
regions starting from the Late Bronze Age and continuing to the Iron Age.>* The Late
Bronze age transition into the Iron Age was the time of the disappearance of the Hittite
empire but its culture and heritage as can be seen from findings especially in south
Anatolia, Carchemish, Aleppo, and Hallab, have continued into the first Millennium BCE
in the region.?

I will now move on to the second perspective: the transfer of religious cultural

heritage between the two societies.
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2. Transfer of cultural heritage between the Hittite society and the
Israelite society as reflected in written material
Archaeological findings in the land of Israel, however, lead us to a more detailed look at
the cultural contacts between these regions. An important point of relationship can be seen
in the work of the scribes who transferred written legacy, which was maintained by royal
houses. It should be pointed out that the transfer of knowledge, although done by educated
professionals, was through central rule and with the strong support of the priesthood and
the central religious institutions such as temples. Since I have been studying the priesthood
of these two cultures, I would like to suggest taking a look at the social construction of
these two societies through the institution of the Priesthood, and specifically through the
relations of their priesthoods and the divine world they served.

I have chosen the cultural biblical term 291 herem and its correlation in Hittite

society. 2¢

2.1 Introducing the Theme herem (D1n)

The Hebrew word herem (271) is used in the biblical texts in two different contexts: in a
war context and in a non-war context. In both cases herem relates to the idea that on
becoming herem, an object is dedicated to god and therefore cannot be used outside of the
deity’s premise. Thus, an item identified as having the status of herem is actually holy,
since it belongs to the divine world. The origin of the word 271 in Hebrew is still
unknown.?’ In the Ancient Near Eastern cultures the concept of 0711 is seen in the war
context. Only the Hittite texts allow us to see it also in a non-war context, which is what

I would like to present in the following.

2.2 Herem in Non-War Contexts: The Possessions of Temples and the
Priesthood
The main passages in the Hebrew Bible, in which the term 071 appears in a non-war

context, are as follows:

Lev. 27:21:30108 MR 1027 8903 7702 M2 Wip 22°2 X2 77a 1im
But the field, when it is released in the jubilee, shall be a holy gift to the LORD,
like a field that has been devoted. The priest shall be in possession of it.
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Lev. 27:28 =73 4% X779 X7 10N i7igny 1og7isn 0w 9720 i Wk B N ey o
Symedinleavavarioy s

But no devoted-thing that a man devotes to the LORD, of anything that he has,
whether man or beast, or of his inherited field, shall be sold or redeemed; every
devoted-thing is most holy to the LORD.

Lev. 27:29 :nn nin 7790 X7 DIRT™10 2907 YR 298703

No one devoted, who is to be devoted from mankind, shall be ransomed; he shall

surely be put to death.

Num. 18:14 77 77 %812 290773

Every devoted thing in Israel shall be yours.

As can be seen from these references herem 07 relates to items that become part of the
deity’s possessions. Leviticus and Numbers indicate specifically that items which are
dedicated to god and the temple can only be used by the priests, especially in Numbers
18:14. Whatever is thus dedicated to god, that is to the temple, cannot be taken back —
cannot be redeemed 9X» — cannot be sold (that is by the priests); it becomes part of the
divine’s possessions. However, it can be used by the priests but must not leave the priestly
ownership. Therefore, what we have here is a social law regarding the separation between
temple possessions and private possessions. If temple workers sold such an item, it was
considered a sin punishable by god.

Most interestingly in these laws regarding o7 is the fact that the priests were
allowed to use these items. Herem (291) was an item (or items) that became holy (v7p)
and thus could not be used by the donor, nor could they be transferred to others outside
the temple circle. But the priests who belonged to the temple were allowed to use these
items which eventually could become part of their own property = NIX.

Lev. 6-7 instructs that legally, sacrificial parts were to be eaten by the priests and
indicates which specific parts of the sacrifice were for them (7°nn 19), esp. Lev. 7:34.
Moreover, members of the priest’s family could eat everything that was allotted to the

priest. In Lev. 22:11 we read the following:

Jinm23 9IX° 07 A0 TR 12 22K RIT 992 13R WHY TR 1)

And if a priest buys a ‘slave’ as his property for money, the ‘slave’ may eat of it, and
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anyone born in his house may eat of his food. (And even the priest’s daughter who

returns to the house after divorce can eat Lev. 22:13).

Lev. 23:20 describes a case at the festival of the Omer, where the Israelites had to bring
items from their fields to the temple:
VIR MY U WP 022 "3y 79T 2397 9N 0003 oy oy oK 11ed 173
And the priest shall wave? them with the bread of the first-fruits as a wave? offering
before the LORD, with the two lambs. They shall be holy to the LORD for the priest.

In Num. 5:9-10
AT 17 3332 Y00 PRI W TRTI2? N3
i 71397 1| R i 17 YETRTIN UK
And every contribution, all the holy donations of the people of Israel, which they
bring to the priest, shall be his. Each one shall keep his holy donations: whatever

anyone gives to the priest shall be his.

In Num. 18 the priestly text decrees in detail the part of temple donations and sacrifices
that belong to the priests and separately to the Levites. This text, identified as the
“covenant” (n"2) of the priesthood, indicates that the sacrifices brought to the temple

were given to the priests and Levites as their income — vv. 18:7, 19-20

DINITZ™NN Y08 TEAR NTAY DRTAY NP7 MUANY MAMT TRT7237 DANITTNN TMWA IAK T3 AN
ARY 2R W

And you and your sons with you shall guard your priesthood for all that concerns the
altar and that is within the veil; and you shall serve. I give your priesthood as a gift,
and any outsider who comes near shall be put to death.

o i o o7 ol g Sy N TOEA TR TR A AR e WS o i

NN TR0 28 DIN3 T MNNY PR 2030 K7 DY TN AT M AnR A
X 32 TR

“All the holy contributions that the people of Israel present to the LORD I give to
you, and to your sons and daughters with you, as a perpetual due. It is a covenant of
salt forever before the LORD for you and for your offspring with you.” And the

LORD said to Aaron, “You shall have no inheritance in their land, neither shall you
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have any portion among them. I am your portion and your inheritance among the

people of Israel.

Especially regarding the Levites, emphasis is placed on the fact that the sacrifices belong
to them in exchange (n2n) for their work, and if this is not observed as prescribed, the

death penalty is to be expected, vv. 31-32:

79I 253 DRNTY PN 827 RIT IRW™R DRPR1 AN DiPRT033 N DATN)

R K91 92700 X7 2X1WTI2 YW TRTNNY A 129078 D 2 XY Y WYnKY)

And you may eat it in any place, you and your households, for it is your reward in
return for your service in the tent of meeting. And you shall bear no sin by reason
of it, when you have contributed the best of it. But you shall not profane the holy
things of the people of Israel, lest you die.

According to these laws regarding the priesthood in the Pentateuch, the Israelites were
responsible for allotting land to the priests and their families enabling them to make a
living and thus be able to carry out their duties to the god. Their “living costs” were
covered by the Israelites’ donations and sacrifices to the temple and their god. These
donations and sacrifices were then categorized under the legal term 091 herem. This
biblical social construction in the priestly texts has no “king” to oversee the system, except
for the mediator Moses, under whose name the laws appear. This is in a sense in contrast
to the situation in other kingdoms of the Ancient Near East. YHWH, thus, acts as the king
who controls the land, temples and priesthood, since they are his subjects. As such he
gives the priesthood a special covenant. That covenant is between the god and the
priesthood. Numbers 18:19:

X7 220 123 TP B 9N T TR A2 B0y AT W W W DR a1
AR T 97 T "0

All the holy offerings that the Israelites present to the LORD I have given to you,
together with your sons and daughters, as a perpetual due; it is a covenant of salt

forever before the LORD for you and your descendants as well.

The social construction demanded in the priestly sources — a requirement from the entire

society to share the burden of the support to the priesthood and the temples — was partly
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shared by other Ancient Near Eastern societies, in the demand for sacrifices, but the
allocation of temples to gods was understood as the duty of the rulers, who had to donate
land and paraphernalia, as well as sacrifices to the temples and the priesthood.?® Rulers
controlled social cultic activity. Dedication to YHWH through social categories in later
periods is shown in a similar way. Ex. 22:19 declares that only those people who worship
YHWH alone could be part of the society that is to be established by the Israelites in their
new land. This law is part of the laws concerning capital punishment in the divine code

delivered at Sinai.

Ex. 22:19 1727 M2 "n72 29 070787 031
Whoever sacrifices to any god, other than the LORD alone, shall be devoted
to destruction. (JPS: “shall be proscribed”)

This law was applied by Ezra when creating the new society of the returnees to Jerusalem.
He forced the whole community to gather together for the cultic celebration under a legal
threat of being ousted from the community, by confiscating their possessions. This shows

the political power Ezra had over that community, in that he could confiscate property.

Ezra 10:8 797 27pn 2720 XM 1907722 29 2ipim boiwa ngya 078h new Ri2sy g™
and that if anyone did not come within three days, by order of the officials and the
elders all his property should be forfeited, and he himself banned from the

congregation of the exiles.

I now refer back further in history to the Hittite period, since some Hittite textual evidence
has cultural correlation with the Hebrew Bible of herem and may be further illuminating

regarding the possessions of the cult and the priesthood.

2.3 Hittite Priesthood and Divine Possessions

The first point to be raised in this regard is the fact that Hittite texts all come from royal
archives; therefore, their focal interest is in the rulers and their administration. At the same
time, the Hittite royalty considered its most important duty was to care for the gods, and
therefore the king maintained the temples, supported their building and their renovation
as well as appointing the priesthood as part of the administration.?’ The Great King in the

capital Hattusa controlled the assignment of the priesthood to different towns and areas of
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the kingdom. He also assigned land and villages to temples, and the appointment of priests
as heads of those temples. The Hittite priesthood therefore owned land and property and
had families as well as household staff that supported the temple and its activities. The
priesthood was also responsible for the fields allocated to the villagers, as well as herds
of cattle and sheep, in order to produce food for the gods. However, the attitude towards
the possessions of the temples in regard to the priesthood was different from the biblical
approach, and therefore is of great interest.

The Hittite text CTH 264 is the most informative text regarding rules for the conduct
of the priesthood and for temple personnel in general in the Hittite kingdom. Being a legal
text (which probably had variations for different temples during the existence of the Hittite
Kingdom), it decrees priestly rules of conduct. The format is very similar to the laws of
Leviticus and Numbers, in the form of commands to a second person — “you shall do/ you
shall not do”, as well as judging misconduct under threat of capital punishment. The texts
instructing the priests indicate very clearly that the priests were to eat part of the sacrificial
offerings but only inside the temple during the rituals, taking food and beverages out of the
temple was prohibited. The crops and fruits grown on the lands of the temple belonged
solely to the temple and thus to the gods. The legal text of instructions to temple personnel
— CTH 264 — which by its colophon is termed ishiul-, is a legal subordination text for temple

personnel to their king and the gods, and commands thus:*°

§6/1: 60-63

Keep up in the temple everything including bread, beer and wine.

Let no one leave for himself the divine thick bread (or) the thin bread of the god.
Let no one pour out beer (or) wine off the libation vessel.

Hand all back to the god.

§6/2: 1-5

If on that day [you are able] to eat and dri[nk the remains], eat and drink it! If,
however, you are not a[ble], eat and drink [it within] three days. The piantalla-
bread, however, [do not give to your wiv]es, children or female or male slaves.
Beer and wine, you shall in no way [distribute] at the threshold of the gods.

§8: 30-34

Furthermore: What silver, gold, garment(s) (or) utensils of bronze of the gods you
hold, you (are) its guards. There is no silver, gold, garments or utensils of bronze

of the gods (for you). Whatever (is) in the house of the gods (is) not (for you).
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Whatever (there is), it is only to the god. Be very much afraid! Silver (and) gold
should not at all be for the Temple-Man.

These passages indicate precisely that the temple personnel had no right to anything that
belonged to the temple, neither food nor implements (especially valuable paraphernalia
made of silver and gold). Whatever had been donated to the temple was sacred and
belonged to the divine world only, that is to the temple. The priesthood and temple
personnel were not allowed to use it for their own benefit. From this Hittite text and other
texts relating to temple personnel we learn that this kind of use of temple possessions was
a sin for which capital punishment was decreed by royal authority — if the culprit was
caught — or by the divine authority that always catches such transgressions even if later.

In the wording of the text:

CTH 264 §7: 25-29:

Watch out also for a man who whisks away your desired food from (before your)
eyes!3! When afterwards it acts, the will of the gods (is) strong. It is not fast to
seize, but once it seizes it never lets go. Be very much afraid (regarding) the soul

of the gods.

The translations “will of the god” and “soul of the god” here stand for a Hittite word
written either by the Sumerogram ZI or the Hittite word istanza(n)-. This has several
possible meanings according to the context, including “soul”, “will”, “desire”, “spirit”,
and “mind”. I have chosen to translate this word in CTH 264 with basically two English
words “will” and “soul”. Both point to an inner-wish of the deity(s). This specific “will”
directly conveys the mood of the deity, its satisfaction or dissatisfaction with the actions
carried out on its behalf. In my interpretation this word in Hittite in this context correlates
with the biblical Hebrew word 11%7 of YHWH, as for example in Ex 28:38.3? Thus the
deities must always be satisfied with the service they receive from their temple personnel
including the priesthood. Part of this included serving as honest and loyal servants who
do not steal from their masters. Items belonging to their master(s) remain the possessions
of the master(s) and cannot be used by the servants, unless given to the servant as a present
in an authoritative way, as in CTH 264 §8: 37-49:

If, however, as his present from the palace, silver, gold, garment(s) (or) utensils of
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bronze they give him, let it be recorded thus: “This king gave it to him.” Also, it
should be recorded how much its weight is. Further: Let it be also recorded as
follows: “They gave it to him on this festival,” and let subsequently the witnesses
be recorded. “When they gave it to him, and this (person) and this (person) were
present (there).” Even more so, he shall never leave it for himself inside his house.
He may only offer (it) for sale. When he offers it for sale, he shall not sell it secretly.
Let the Lords of Hatti be present, and let them watch, and whatever (someone)
buys, let them make it into a written document, and let them pre-seal it. When,
however, the king comes up to Hattusa, let him take it into the palace, and let them

seal it for him.

This leads to an interesting view of the Biblical concept of herem. The warnings to the
Hittite temple personnel came from royal authority as the texts are legal instructions
dictated by the king (ishiul- of the instructions form). The laws regarding the priesthood
in the Bible seem not to be royal decrees but rather divine decrees in favor of the Aaronide
priesthood. Still, the biblical authors would not have been able to exert such authority over
the cult without any political support, be it from a king or other royal power. It can be
compared with the Hittite royal cult which emphasizes that the cult was practiced in the
“Hittite manner” (KUB 5.6 iii 6 "RVKU.BABBAR-as iwar-). This manner promised the
divine world special care, but also seemed to be implemented in a specific ritualistic way
as seen in Hittite ritual texts.*

Biblical priestly law, while allowing the priests and their families to enjoy the
wealth of the donations and sacrifices, and all that had been given to the divine YHWH,
had too, to worship him according to the manner of Yahwistic laws (delivered by the deity).
The place of a Yahwistic cult is clearly being promoted in this case — it is not Judahite
manner — but YHWH’s manner. It made the Yahwistic priesthood a rich and privileged
class in the kingdom, and actually related to the royals, even though they were not
described as priests. I have already suggested that, as a designated “covenant priesthood”
(2011), the biblical priesthood was an essential part of the administrative system of the
(Judaean/Israelite) kingdom, and thus served in the same way as in the Hittite kingdom,
although their authority is identified as Moses and Aaron, replacing the king. In both
cultures the laws of the cult are dictated from the divine world.?*

Hittite records show that the cult was totally under the control of the royalty, as

can probably be seen also in ancient Israelite history reflected in biblical accounts of the
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cultic reforms of Jeroboam I, Ahab, Hezekiah, and Josiah. The idea of confiscating
property as legal punishment and donating the property to the cult has an interesting
example in Hittite records, and perhaps partially in the biblical text. In the Hittite text
titled “The Apology of Hattusili I1II” the king declared the donation of the lands

confiscated from a culprit (who was judged for witchcraft) to the cult of the goddess Istar:

I, then, gave IStar, My Lady, the property of Armatarhunta: I withdrew it and
handed it over. What had been (there) formerly, that I handed over to her, and what
I had had, that too I handed over. I withdrew it (all) and handed it over to the
goddess.

The property of Armatarhunta which I gave to her and whatever settlements were
Armatarhunta’s, behind every single cult monument they will erect her (statue) and
they will pour a vessel. (For) IStar (is) my goddess and they will worship her as
Istar the High. The mausoleum which I made myself, I handed it over to the
goddess, (and) I handed over to you in subservience my son Tuthaliya as well. Let
Tuthaliya, my son, administer the house of [tar! I (am) the servant of the goddess,
let him be servant of the goddess as well! The property which I gave the goddess,

let everyone strive and strain(?) for the goddess.®

Although we have no clear correlation with such a practice in ancient Israel, Ahab’s act of
confiscating the land of Nabot has many similarities, as Nabot was accused of defying
God and the King (1 Kings 21:12 7711 2°79% N121 712). His field was not transferred to
the cult though, and maybe for that reason it was considered that Ahab had also committed

a grave sin.

3. Closing remarks

Before I close, I would like to explain the way I suggest the Hittite patterns of royal and
priestly worship of the gods could have been inherited by the Israelites. I rely on the work
of the scribes. As is now known from archaeological findings in Israel, a total of 97 clay
tablets and other artifacts inscribed with cuneiform signs mainly in Akkadian, are
registered from 30 locations. They date from the second to the first millennium. They
include different genres: laws, myths, poetry, letters etc. Many of them were written

locally, indicating the activity of the local scribes.*® Knowledge of the relationship with
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the divine world — and especially the way it was composed textually — traveled between
the regions through the scribes, and scribal techniques, and the Israelites thus created in
writings the social framework of their society, the Tabernacle and the priestly society.
Much in this direction has been published in recent years.?’

[ will therefore conclude by saying that in both cultures we find that the priesthood
was separated from the general visitors to the temple during services. They underwent
specific purification ceremonies and were regarded as pure or holy, being allowed to eat
parts of specific sacrifices. However, whereas in the Hittite cult, temple personnel were
forbidden to use the provisions and donations to the temples which were considered
possessions of the deities alone, in the Bible, which reflects the ideas prevailing among
ancient Israelite society, while the donations to temples and their provisions were indeed
dedicated to the god, and not for use by temple outsiders, they were to be used and
consumed by the priesthood.*® The word herem (271) in the non-war context refers to
something dedicated to the cult or the act of dedicating something to the cult, and thus

creates an item or items holy to god and to be used by its personnel.
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Several summary-articles offer a short description of the relations between the Bible and the
Hittites of Anatolia: 1. Singer, “The Hittites and the Bible Revisited” (2006), 723-756. B-J.
Collins, “Hittites in the Bible” (2007b), 197-218; and her article “The Bible, The Hittites, and
the construction of “the other” (2007c), 153-161. Also, recently A. Gilan, “Hittite in Canaan?
The Archaeological Evidence” (2013), 39-52.

A difference in the group was suggested on the basis of the difference between Hatti spelled
with b, and Hitti with a h. In Akkadian it was spelled “mat Hatti” in Egyptian “Het” both with
H, but in Hebrew with H. However, as Rollston indicates, the 22 letters of the Hebrew alphabet
merged the H into the H, and I assume this is the reason why in the book of Genesis we have
the use of benei Het and in other books the Hittim is used. In any case, I believe both should be
understood as people who had relations with the region of Hatti during the second half of the
second millennium. C. Rollston, “The Iron Age Phoenician Script” (2014), 72-74.

A. H. Sayce, The Hittites (1888).

T. Bryce, The Kingdom of the Hittites (2005); Collins (2007a). In the introduction there is a
detailed description of the development of the decipherment of the language(s) of Anatolia.
For the Luwians’ historical place in the Hittite kingdom, see T. Bryce in Craig H. Melchert, The
Luwians (2003), 28-95.

The name “Hittite” in Akkadian texts already appears in Old Assyrian texts, where it was used
for the region beyond the Euphrates to the east, until the second half of the first millennium.
For the term in Akkadian: jattii, see CAD H pp. 151-152. See also M. Cogan, “Locating mat
Hatti in Neo-Assyrian Inscriptions” (2002), 86-92.

This eventually changed with time as more archaeological evidence was accumulated, to which
I will refer below.

For this assumption see mainly N. Na’aman, “Sources and Composition in the History of
Solomon” (1997), 57-80. But recent contrasting voices suggest the beginning of Old Hebrew
script, at the late 11" century, the beginning of the 10" century BCE. See Mazar (2003)
regarding the inscriptions from Tel Rehov being of the 10" century (esp. the letter mem) pp.
171-184; S. Ahituv and A. Mazar (2014).

See C. B. Hays, “Religio-Historical Approaches: Monotheism, Method, and Mortality” (2010),
169-212. See also C. B. Hays, summary in his volume Hidden Riches (2014), 15-38.

Arecent survey of contacts of the Hittites of the Late Bronze age with west Anatolia north Syria,
the Levant to Egypt in the south and to Mesopotamia in the east is in Genz (2011), 301-331.
See especially the publication by Y. Garfinkel, I. Kreimerman and P. Zilberg, Debating Khirbet
Qeiyafa (2015). Especially the last chapters 13-14 that conclude the evidence of the site pp.
199-236.

A. F. Rainey, The El-Amarna Correspondence (2015). See especially pp. 14-30 for the
background of the period. Other important written material is from the Ta’annach where
Akkadian letters and legal texts were found from the Late Bronze period; see R. Pruzsinszky,
“A Fruitful Collaboration between E. Sellin and B. Hrozny during His Viennese Years: The
Cuneiform Texts from Tell Taanach and their Impact on Syro-Levantine Studies” (2020), 78-
91: “The Taanach letters are the earliest attestations of Canaano-Akkadian, a development of a
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western dialect within a distinct scribal culture in Canaan.” (p.84)

A. Mazar, U. Davidovich, A. David, “Canaanite Rehob: Tel Rehob in the Late Bronze Age”
(2019), 163-191. This article describes the site of Tel Rehob thriving during the Late Bronze
age (1500-late 1300BCE) in contrast to the decline of many other sites in the region in that
same period. The site then continues to thrive into the early Iron Age and from that time the
apiary is as described in the article of G. Bloch, T. M. Francoy, I. Wachtel, N. Panitz-Cohen, S.
Fuchs and A. Mazar, “Industrial apiculture in the Jordan valley during Biblical times with
Anatolian honeybees” (2010) 11240-4. And a recent article by A. Mazar, “The Iron Age Apiary
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Abstract

In 672 BC, the Assyrian king Esarhaddon (reigned 680-669 BC) carried out a sort of
reform through Esarhaddon’s Succession Oath Documents (ESOD). This article will
analyze: the characteristics of the tablets and the text of ESOD, the importance of the seals
and their use in sealing by the god AsSur, how the tablets could have been deified, and
how they brought about a new stage in the religious and political situation on a wide scale

in terms of diversity and tradition of Esarhaddon’s reform.
Keywords

Tablets of Destinies, Sealing by the god Assur, Deified tablets, Worshipping scene, Votive

inscription

23



International Cultural Diversity in the Ancient Near East
Archaeological and Textual Approaches

Introduction
In 672 BC, the Assyrian king Esarhaddon (reigned 680-669 BC) made it mandatory for all
those in important positions under Assyrian dominion to swear an oath to the smooth
successions of both the next Assyrian king ASSurbanipal and the next Babylonian king
Sama$-sumu-ukin after his death. He then presented each oath taker with a tablet of
‘Esarhaddon’s Succession Oath Documents (ESOD)’. His concern had obviously been
what kind of power could be a guarantee directly following his death in a situation where
the king’s military force could not be relied on.

Both the clay tablets of ESOD and the text engraved on the tablets, show a number of
unique characteristics that are distinguished by various innovations as well as a
universality that includes diversity. This article is closely related to another of the present

author’s recent articles (Watanabe 2020).

I. Uniqueness of the tablets of ESOD

I.1. The largest clay tablets

According to D. J. Wiseman, in the sixth (1955) season of excavation by the British School
of Archaeology in Iraq at Nimrud (Ancient Kalhu, Biblical Calah), more than three
hundred and fifty fragments of baked clay tablets were found scattered in the north-west
corner of a long Throne-room in Ezida, the temple of Nabti (Wiseman 1958, 1).

The most successfully restored main tablet was N27 (Fig. 1) which was made for a
chieftain of the Medes named Ramataya of the city called Urakazabanu in 672 BC.
Wiseman noted that ND 4327 measures 45.8 x 30 cm which can be compared with K.4349,
the largest tablet in the K. collection, which when complete, was the same size, but not so
thick (Wiseman 1958, 1, fn. 6). The text K 4349+ was published in CT 24 (1908) and
belongs to the ‘God List’ (cf. Litke 1998). Wiseman also referred to IM 54669, a royal
inscription of Shalmaneser III of the size 33 x 24 cm (Wiseman 1958, 2, fn. 6), which has
been edited by Grayson (1996, 32-41, A.0.102.6), who gives the dimensions as 31 x 23.5
cm.

Wiseman did not state the thickness of the tablet of N27 which is now housed in the
Iraq Museum, Baghdad. Based on the present author’s measurements of the tablets of
ESOD housed in the British Museum, the thickness of the tablets which have been
completely preserved, varies between 4.4 cm (N37) and 5.7 cm (N32; see Watanabe 1987,
52).
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I.2. Writing is in the same direction on both sides of the tablets
Wiseman indicated that the text on “the reverse is written in the same direction as that on
the obverse so that the tablet has to be turned as the page of a book,” to which he added
“Perhaps due to its large size” (Wiseman 1958, 14 and fn. 140).

Such an exception in the writing direction (Fig. 2) would not seem to occur merely due
to its large size. The tablets of ESOD were exceptionally thick and it must have been

expected that they would be made to stand like stone monuments (see Watanabe 1988).

Il. Characteristics of the text of ESOD

Il.1. Structure of the text

The structure of the text of ESOD is so unique and complicated that it has taken a long
time for it to be fully clarified, which it has been thanks to the surprising discovery of the
Tayinat version of ESOD at Tell Tayinat in 2009 by the excavation team of the University
of Toronto led by T. P. Harrison (Harrison and Osborne 2012), and the prompt publication
of the Tayinat version by J. Lauinger (2012).! This version shed light on the sequential
order of the lines in §35, making it possible to explicate the entire structure of ESOD. The
text consists of nine elements, each of which has a different number of block(s); a “block”
indicates here, an unbroken set of lines belonging to one element. Elements (1), (6), (8),
and (9) are each found in only one block (see Watanabe 2015, 174-176 and 212-213).

(1) Caption of seals one block: {1}
(2) Titles two blocks: {1}—{2}
(3) Commands two blocks: {1}—{2}
(4) Decrees five blocks: {1}—{5}
(5) Protases (conditional clauses) 36 blocks: {1}—{36}
(6) Relative clauses as protases (§35) one block: {1}
(7) Apodoses (curses as penalties) 29 blocks: {1}—{29}
(8) Oath in the first person one block: {1}
(9) Colophon one block: {1}

I.2. Two groups of Mesopotamian clay tablets and ESOD
In 1964, A. Oppenheim divided the Mesopotamian clay tablets into two groups based on
their background:
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“First, there is the large number of tablets that belong to what I will call the stream of
the tradition—that is, what can loosely be termed the corpus of literary texts
maintained, controlled, and carefully kept alive by a tradition served by successive

generations of learned and well-trained scribes. Second, there is the mass of texts of

all descriptions, united by the fact that they were used to record the day-to-day
activities of the Babylonians and Assyrians. Both streams, of course, run side by side;
each has only limited contact with the other. Still, one has to realize that the texts of

the second level could never have been written without that cultural continuum

maintained so effectively by the scribal tradition” (Oppenheim 1977 [1964], 13;
underlined by Watanabe).

According to this division, the text of ESOD belongs to the second group. It has the form
of Neo-Assyrian legal documents, which begin with an explanation of whose seal is
impressed (element (1), see above I1.1.), followed by the actual seal impressions, the title
(element (2)), the commands (element (3)) and the decrees indicating the contents of the
oath to be taken (element (4)); the curses expressing the punishment that would result
from oath-breaking (elements (5)-(7)), the oath cited in the first person (element (8)); and
a colophon that includes the issue date of the documents (element (9)).

It has been known that deities could be named as witnesses in actual Mesopotamian
documents, for instance: in the sale of real estate in Old Babylonia (see Dekiere 1994-
1997, passim). For a document in which Babylonian curses are attached as a warning
against violation of the contract, see Owen and Watanabe 1983. See also Faist 2014a;
2014b; 2015.

The tablets of ESOD first acquainted us with an example of a genuine sealing with
divine seals, though it took a while for discussion of the issue to begin due to the apparent
difficulty in understanding this mythological event in the real world (see Watanabe
1985). The documents of ESOD were sealed by the god, and through this sealing, they
became enduring and deified (see 11.5.). In this sense, they broke out of the framework of

the second group of texts, and may even require a new category.

1.3. Diversity of religious beliefs and deities
1.3.1. The title (§§1-2, 1l. 1-24)
Disregarding the ‘caption of seals’ which is written horizontally through the first lines of

the four columns of the obverse, the text of ESOD begins in the first column with the
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second element ‘title’ (§§1-2, 1. 1-24). These two sections originally belong together, but

they are separated into two sections by a partition line for the seal impressions.

The title declares the purpose of the documents, named adé (here translated,

‘covenants’) and it lists the deities that will be present at the oath ritual. Each oath taker

is addressed by name and all the deities are called upon to witness the oath. The text cited

here is taken mainly from the Nimrud version (N27 for 1. 3-4).

§1: 1-122

ab 1

adé Sa Assur-ahu-iddina (Sar kissati) Sar mat ASsur

ab 2 mar’i Sin-ahhé-eriba (Sar kissati) sar mat Assur(-ma)

a 3 isse Ramataya bél ali Urakazabanu

a 4  (isse) mar’éSu mar’e mar’ésu isse Urakazabanu’ayé (/N43+: isse mar’ésu
ahhésu qginnisSu zar’i bét abisu)

b 5  (sab qatésu) gabbu seher (u) rabi mala basii

ab 6  isse napah Samsi adi raba’ (/N36: rabé; N27, N28A, T: ereb) samsi

a ammar AsSur-ahu-iddina Sar mat Assur Sarruttu béluttu (/N36, T: Sarritu
belitu)

a 8  ina mubhiSunu uppasini (/N27: ubbasini)

a 9  issekunu (/T: isseSunu; N32: isse) mar ekunu (/T: sabésunu) mar’é mar’ekunu

a 10  Saurki adé ana (/N27, N28A, T: ina) umé sati ibbassini

a lla N27,T: saina muhhi ASSur-bani-apli mar’i Sarri rabi’i (=GAL(-u))

a 11b N27, T: sa béet riduti/e mar’i AsSur-ahu-iddina

a 12 N27, T: Sar mat Assur Sa ina mubhiSu adé issekunu iskuniini

§2: 13-24

ab 13 ina pan(é) Néeberi Delebat

ab 14 Kayyamani Sihti

ab 15 Salbatani Sukiidi

ab 16  ina pan(é) Assur Anum Ellil Ea

ab 17 Sin Samas Adad Marduk

ab 18  Nabii Nusku Uras Nergal

ab 19 Mullissi Serii’a Bélet-ili

a 20  Istar Sa Ninu’a IStar sa Arba’il

ab 21 ilant asibuti Samé (u) erseti
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ab 22 ilani mat Assur ilant mat Sumeri u Akkadi
ab 23 ilani matati kaltSunu udannin[ini]
ab 24  issékunu (N27, T: isbatu) iSkunun][i]

'The covenants (adé) that Esarhaddon, (king of the world,) king of Assyria, 2son of
Sennacherib, also (king of the world,) king of Assyria, *with Ramataya, lord of the

city (bel ali) of Urakazabanu, **(with) his sons, his grandsons and the people of

Urakazabanu, all people in his hands, great and small, as many as they are,’

®from sunrise to sunset, “as far as Esarhaddon, king of Assyria, %executes the kingship
and the lordship over them, *with you (,with) your sons and the sons of your sons,
"%ho shall be born after the covenants, in the future, (only in text N27: "'which
concerning A$Surbanipal, the great crown prince, son of Esarhaddon, '?king of Assyria,
who has established the covenants concerning him with you).* (§2) '3in the presence
of Jupiter, Venus, '“Saturn, Mercury, '"Mars, and Sirius, !°before AsSur, Anum, Ellil,
Ea, '7Sin, Sama$, Adad, Marduk, '*Nab@i, Nusku, Ura§, Nergal, '*Mullissu, Serii’a

Bélet-ili, 2°Istar of Nineveh, I3tar of Arba’il, >'the gods who dwell in heaven and on

earth, *’the gods of Assyria, the gods of Sumer and Akkad, **and all the gods of the

(foreign) countries, **reinforced, (and) established with you (var.: fixed, and
established). (Underlined in the translation by Watanabe).

Commentary on §§1-2

At the beginning, the names of the five planets along with the star Sirius were added to

the list of deities who would function as witnesses (11.13-15). For the other deities, see

commentary on §3.

11.3.2. Command to take oaths

The first block (§3: 25-40) of element ‘(3) Commands’ orders each oath taker to swear to
‘all” deities (As for the text, see Watanabe 2015, 176-180).
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ab 29 Mullissi Serii’a Bélet-ili MIN

a 30 IStar Sa Ninu’a IStar Sa Arba’il MIN

ab 31 ilant kaltsunu $a Libbi-ali MIN

ab 32 ilant kaltsunu Sa Ninu’a MIN

ab 33 ilant kalisunu $a Kalha MIN

ab 34 ilant kaltsunu Sa Arba’il MIN

ab 35 ilant kaltsunu Sa Kalzi MIN

ab 36 ilant kalisunu $a Harrana MIN

ab 37 ilant Babili Barsippa Nippuri (kaltsunu) MIN
ab 38 ilant mat Assur (kaltsunu) MIN

ab 39 ilant mat Sumeri u Akkadi (kalisunu) MIN
ab 40a ilant matati kaliSunu MIN

ab 40b ilani Sa Samé u erseti (kaltsunu) MIN

ab 40c ilant matisu nagisu kaltsunu MIN

Translation of §3: 25-40

2By ASSur, the father of the gods, the lord of the countries, let each (of you) sw[ear]
(titflamma], 2pl. imp. Gtn)! 2°By Anum, Ellil, Ea, ditto! >’By Sin, Samas, Adad, Marduk,
ditto! 2By Nabii, Nusku, Ura$, Nergal, ditto! >’By Mullissu, Serii’a, Bélet-ili, ditto!
30By Istar of Nineveh, Istar of Arba’il, ditto! 3'By all the gods of Libbi-ali, ditto! 3*By

all the gods of Nineveh, ditto! 3*By all the gods of Kalhu, ditto! 3*By all the gods of
Arba’il, ditto! By all the gods of Kalzi ditto! *By all the gods of Harran, ditto! *’By

(all) the gods of Babylon, Borsippa, and Nippur, ditto! 3*By (all) the gods of Assyria,
(ditto! **By all) the gods of Sumer and Akkad, ditto! ***By (all) the gods of all the

countries, ditto! “°*By (all) the gods of heaven and earth, ditto! *°*By (all) the gods of
his (= each oath taker’s) land and (/or) his district, ditto!

Commentary on §3

In §§1-3, it is acknowledged that each person could be of a different belief and worship a

different deity. One primary aim of Esarhaddon’s court was to display the complete list of
deities in §§2-3. The list of deities in §3 is divided into four parts. The first part lists the

great deities beginning with the god AsSur and continuing on with the great Babylonian
deities (11. 25-29). The second part lists the deities of the principal Assyrian (1. 30-36) and
Babylonian cities (1. 37). The third part lists the deities of the region called Assyria (1. 38)
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and the region called ‘Sumer and Akkad’ (= Babylonia) (1. 39). The fourth and last part
lists the deities of every country (l. 40a), all the deities of the heavens and the earth (I.
40b), and all the deities of the oath taker’s land and (or) his district.

In these four parts, only a limited number of proper names of deities are listed, but
close attention is paid not to omit any. However, no specific deities of small foreign towns
are named since ESOD were not vassal treaties concerned with the special issues of vassals.

The list of deities in §3 indicates their order giving priority to those whom ESOD are
addressing; the Assyrians, the Babylonians, and others. The deities double-underlined are

those in common with the deities mentioned in §2. See Watanabe 2015, 176-181.

Il.4. Diversity of curses

The text of ESOD is basically written in (Neo-)Assyrian language using Assyrian grammar,
vocabulary and diction. According to my calculation, 81% of the text of ESOD is written
in Assyrian and 19% in Babylonian (see Watanabe 2017, 473-474). The Babylonian
language is used mainly for the Babylonian traditional curses which are placed in the first
half of the curses in the 7" element ‘apodoses (curses as penalties).” See Watanabe 2017,
477-482.

11.4.1. Curses in Babylonian
One of the outstanding characteristics of the Babylonian curses is: that they begin by
naming one deity and then express a plea to bring misfortune to any person who breaks

the oath of ESOD. The contents of the curse are made appropriate to the deity, such as:

§44: 433-434
b 433 Marduk aplu réstii hitu kabtu mamit la pasari

b 434 ana Simttkunu lisim

433-434May Marduk, the firstborn-inheriting son, fix your destiny with a heavy penalty

and a curse of no removal.
§45: 435-436

b 435 Zerbanitu nadinat sumi (u) zeri Sumkunu zérkunu
b 436 ina mati luhalliqg (N39,T: lihalliqqi)
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435-436May Zarbanitu, the giver of name and offspring, obliterate your name and

offspring from the country.

§46: 437-4393
b 437 Bélet-ili belet nabniti talittu ina matikunu
b 438 liprus ikkil Serri (u) laké

b 439 ina siiqi rebiti lizamma taritkun

#7-439May Bélet-ili, the Lady of creation, eliminate childbirth from your country.
May your nursemaids be deprived of the squeals of children and sucklings in the

streets and the town square.

1.4.2. Curses in Assyrian

Among the curses in the Assyrian language, curses of diverse provenances are collected

but translated from their original languages into Assyrian, so that they were now almost

untraceable back to their origins. One characteristic tendency with these is that, instead of

calling on a particular deity, a number of similes are used, such as:

§71b: 555-559

a 555 (N37: [KIM]IN) ki sa séru (u) Sikku ina libbi issét hurreti/e
a 556 la errabiini la irabbisini

a 557 ina muhhi (N27: nakas) napsate sa ahe’is idabbabiini

a 558 attunu issatekunu ana libbi issén béte la terraba

a 559 ina muhhi issét ersi 1a tatalla ina mubhi nakas napsate Sa ahe’is dubba

335-556(N37: Ditto,) Just as a snake and a mongoose do not enter into the same hole,
(and) are not recumbent (together), >3’ (but) each one plots to bite the throat of the other,
>3%8you and your wives, do not enter in one house! ***Do not lie (/a tatalld) on one bed!

(And) plot to bite the throat of each other!

§76: 570-572
a 570 (N37: KIMIN) ki Sa Sasbuti/e tiltu takkuliini
a 571 ina baltitéekunu (/T, N5OT: baltiatikunu) Sirkunu Stru Sa issatékunu

a 572 mar’ekunu mar’atekunu tu’essu (/NSOT: tu’essi) li takul
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70Ditto (N37), just as a worm eats cheese (Sasbutu, cf. Stol 1993), 371-5?may the worm
eat your flesh, the flesh of your wives, your sons, (and) your daughters while you are

still alive (ina baltuttékunu).

§102: 652-655

a 652 ki Sa nadu salqatini mésa

a 653 sappahiini ina kagqar sumamiti laplaptu
a 654 naddakunu li tahhibi

a 655 ina sum mé miita

652-634Jyst as (this, T) water-skin is cut, and its water is scattered, may your water-skin

be broken on a district of thirst. ®°Die of thirst!

1I.5. Enduring, deified oath documents
The fifth block (§34b: 11. 393-396) declares that the god AsSur will be the god of all the
oath takers and AsSurbanipal or one of his descendants will be the lord of all the oath

takers for all time.

§34b: 393-396 ***Henceforth and in the future (ana urki imé ana (imé) sati), AsSur
is) your god (asSur ilkunu), $Surbanipal, the great crown prince, (is) your lor
(is) your god (assur ilkunu), P AsSurbanipal, the g ince, (is) your lord
(béelkunu). 3**May your sons and your grandsons 3%fear (lipluhii, 3pl. prec.) his (=

AsSurbanipal’s) sons”

This declaration is followed directly by a relative clause, the sixth element, §35 (1. 397-
409) which was restored by the Tayinat version. And the last lines of §35 (§35c: 11. 405-
409), especially, indicate that each tablet of ESOD should be deified and treated as the
oath taker’s own god (As for the score transliteration of §35 see Watanabe 2014, 158-161;
the transcription see Watanabe 2020, 72).

§35c: 495-4090r (whoever among) you does not protect (I tanassarani; 2pl. pres. Ass.
subj.) this seal(ed tablet) of the great ruler (= ASSur) in which the covenants of
Assurbanipal, the great crown prince, son of Esarhaddon, king of Assyria, your lord,

is written (Ass. subj.), which is sealed (Ass. subj.) by the seal of AsSur, king of the
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gods, (and) placed (Ass. subj.)_before you, as (ki) your god (Underlined in the

translation by Watanabe).

Commentary on §34b (1l. 393-396) and §35c (11. 405-409)
In both of these sections, it is possible to read Esarhaddon’s intention that the contents
and the tablets of ESOD maintain eternal order. For all oath takers, the god AsSur was to
be an enduring god, and the lineage of AsSurbanipal would have to be revered.
Furthermore, the deification of the tablets would be guaranteed since ASSur, the
Assyrian supreme god, had sealed each tablet with his own seals as declared in the caption
(the first element ‘caption of seals’: 11. i-iv) of ESOD (as for the text see Watanabe 2020,
72): “iSeal of the god ASSur, king of the gods, ‘llord of the lands, which is not to be

altered; 'seal of the great ruler, father of the gods, which is not to be disputed.” See also

Watanabe 2014, 158-160; 2017, 476-477.°

lll. Votive objects and worshipping scenes

As cited above (I1.5.), the last sentence of §35¢ gives rise to the question of how the clay
tablets could have been deified. One answer could be: because all the tablets were sealed
with the seal of the god AsSur. This answer might have meant something to the people
who were acquainted with the Mesopotamian tradition of ‘the Tablet of Destinies,” but
those who were unfamiliar with that tradition would not easily have understood the
deification. Even those who could not read or understand the whole content could at least
comprehend the seal impressions on the tablets, all three of which have worshipping

scenes depicted.

lll.1. Mesopotamian traditional votive objects

Varieties of the votive objects were not strictly limited. Kings could dedicate temples or
any large, precious objects. A number of votive inscriptions that mention royal names are
also to be considered royal inscriptions. On the other hand, many votive objects, even
some of those discovered in the ruins of temples, have no inscriptions. As the book by
Braun-Holzinger (1991) as well as the article “Weihgabe” by Braun-Holzinger and
Sallaberger (2016) have indicated: temples, divine statues, statues of worshipping men

and women, (votive) seals, and other small objects such as vases, steles, animal figures,
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small weapons (such as mice heads), etc. were all dedicated to gods and goddesses as

‘votive objects’.

lll.2. Worshipping scenes

It is possible to point out a tendency that seals and (royal) steles engraved with
worshipping scenes were increasing in number (see Collon 1982; 1986; Watanabe 1999;
Magen 1986, Tf. 7-11; 21-23; Niederreiter 2020). The minimal, main elements of a
worshipping scene are: a divine figure and a figure of a worshipper. The figure of an
interceding god or goddess is not essential. From this point, the choice of terminology,
‘worshipping scene’ would be better than ‘presentation scene’ or ‘Einfiihrungsszene’ (see
Haussperger 1991) which focused rather on the deities mediating for the worshippers (see
Watanabe 1990a; 1990b).

Braun-Holzinger counts the stele of Codex Hammurabi (Fig. 3) as a votive object
(‘Stele 34,” Braun-Holzinger 1991, 342) and infers (from line r. col. 24, 67) that the stele
had been put in the temple of the god Marduk. However it is more likely that the stele was
dedicated to the temple of the sun god Sama judging from the reliefs of Samas and
Hammurabi worshipping him as well as from the text saying that Hammurabi was proud
of being a righteous king before Samas, the god of justice. The text of the ‘Codex
Hammurabi’ can be considered a royal inscription (cf. Hurowitz 1994) and at the same
time as a royal votive inscription.

Votive objects in principle have a specific purpose. Hammurabi dedicated a huge
precious stone stele with an inscription proclaiming his righteousness, seemingly counting
on the favor of Samag in return. In this sense, his dedication was an expression of his
prayer to the god, along with the worshipping scene on the relief. The word ‘to pray’
(karabu) could be used with the meaning of ‘dedicate’; the word ikribu means both “prayer”

and “votive object” (cf. Braun-Holzinger and Sallaberger 2016).

ll.3. Votive seals and seal inscriptions
lll.3.1. A Neo-Assyrian votive seal of Pan-AsSur-lamur
There were several types of votive inscriptions. A Neo-Assyrian votive seal (Fig. 4) of
Pan-Assur-lamur (eponym: 776 BC in the reign of Adad-narari 111, 810-783 BC), shows a
type of traditional votive inscription as follows:

1 ana “ME.ME NIN-5u

2 ana TI™10-ERIM.TAH MAN KUR AS KI
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3 "[Gl-a$-5ur-IGI LU*. GAR.KUR
4 BAL.TIL.KI ana TI-[51 BA]

I"4To the goddess Gula, his mistress, has Pan-Asur-lamur, governor of A§Sur (Baltil)
dedicated (this) for the life of Adad-narart (III), king of Assyria, (and) his own life.
See Watanabe 1993, 126 and 138; Watanabe 1994, 239-240 and 259; Grayson 1996,
237; Watanabe 1999, 352; Niederreiter 2015.

ll.3.2. The Neo-Assyrian seal (Seal A) impressed on ESOD’s tablets

The inscription on the Neo-Assyrian seal impressed on the tablets of ESOD can be

regarded as a votive inscription that is somewhat similar to the Codex Hammurabi:

Seal inscription of Seal A (Fig. 5)

'NA4+.KISIB NAM.MES 2 [§4] AN.SAR MAN DINGIR.MES NAM.MES ? 4/-gi-gi
d4-nun-na-ki *AN-e KI1-ti u LU*-[u-ti] *ina SA-bi i-kan-na-ku °® [m)im-mu-u i-kan-
na-ku-ii "la in-ni $a in-nu-u *AN.SAR MAN DINGIR.MES ¢NIN.LIL °a-di
DUMU.MES-$u-nu ina GIS. TUKUL.MES-sti-nu "°dan-nu-t[u] li-né-ru-si: "' a-na-ku
1430-PAP.MES-SU '2MAN KUR [A§3ur].KI NUN pa-lih-ka *sa MU [$af]-ru i-pa-
a5-i-tu ""NA4.KISIB NAM.MES-ka an-nu-u Si-nak-ka-ru MU-5i ""NUMUN-§u ina
KUR pi-sit

'The Seal of Destinies, 2 with [which] AsSur, king of the gods, seals the destinies of
the Igigh and Anunnaki, of the heavens, of the netherworld, and of mankind.
®Whatever he seals ‘cannot be changed. Whoever changes (it), ®may A33ur, king of the
gods, (and) Mullissu °*~!°together with their sons, slay him with their mighty weapons.

1T am Sennacherib, '?king of [As]syria, the ruler who reveres you. '*Whoever erases

(my) inscribed name, 4!

his offspring from the land! (Underlined by Watanabe).

or discards this, your Seal of Destinies, erase his name and

Commentary on the inscription of Seal A

This inscription consists of two parts. The first part (11. 1-10) declares that the seal is the

‘Seal of Destinies’ by which the god AsSSur seals the ‘Tablet of Destinies.” And

Sennacherib requests that the god AsSur and the goddess Mullissu slay with their mighty

weapons anyone who would change what the god Assur sealed.
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In the second part, Sennacherib introduces himself as the king who reveres the god
Assur, and pleads that the god AsSur erase the name and the offspring of anyone who
erases his name, or discards this ‘Seal of Destinies.” (See Wiseman 1958, 15; Watanabe
1985, 381; 1993, 109-110; George 1986, 140; Grayson and Novotny 2014, 291-292, No.
212; cf. Frahm 1997, 187-188, T 161).

This type of inscription is comparable to Codex Hammurabi and belongs with the royal

inscriptions and royal votive inscriptions.

IV. Divine seals and royal seals

IV.1. A clay tablet concerning a seal of lapis lazuli (K 2673)

Wiseman correctly read the ‘caption of the seals’ of ESOD and the seal inscriptions of
‘seal A’ (Neo-Assyrian seal) and ‘seal B’ (Old Assyrian seal) (Wiseman 1958, 14-19; 29-
30). However, the seal inscription of ‘seal C’ (Middle Assyrian seal) was not legible
enough (Wiseman 1958, 19-20).

Wiseman made reference to a clay tablet (K 2673; Fig. 6a and 6b) which tells of
“Sennacherib’s discovery of the seal of Tukulti-Ninruta I” (Wiseman 1958, Plate VIII-2).
It reads as follows:

Obv. 1 [YGISKIM-MAS MAN SAR A YSALIM-nu-MAS MAN KUR as-sur
2 KUR-fi KUR kara-du-<ni-§i> mu-né'-kir SAR-ia MU-ia
3 as-sur ‘IM MU-su KUR-su lu-hal-li-qu
4 NA4.KISIB an-nu-u TA* KUR as-sur ana KUR URLKI $d-ri-ik ta-din
5 ana-ku ™30-PAP.MES-su MAN KUR as-sur
6 ina 6 me MUMES KA.DINGIR KUR-ud-ma
7 TA* NIG.GA KA.DINGIR us-se-si-ds-sti
Edg. 8 NIG.GA Sa-ga-ra-ak-ti-sur-ia-as LUGAL KIS
Rev. 9 YGISKIM-MAS MAN SAR A ¢SALIM-nu-<MAS> MAN KUR as-sur
10 [KUR-£]i KUR kdra-du-ni-$i mu-né'-kir SAR-ia MU-ia
11 as-sur “IM MU-51t KUR-su lu-hal-li-qu
12 NiG.GA Sa-ga-ra-ak-ti-sur-ia-as LUGAL KIS
13 $d ina UGU NA4.KISIB sa ZA.GIN

'Tukulti-Ninurta (I), king of the world, son of Shalmaneser (I), king of Assyria.
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%(This seal is) booty plundered from Babylonia (Kardu<nias>). The one who
eliminates my inscription and my name,

Smay (the god) AsSur (and) the god Adad destroy his name and his land.

“This seal had been given as a gift from Assyria to Babylonia (the land Akkad).

’T am Sennacherib, king of Assyria.

®After 600 years, I conquered Babylon and

’I brought it (this seal) from the property of Babylon.

$Property of Sagarakti-Suria§, king of the world.

9Tukkulti-Ninrta (I), king of the world, son of Shalmaneser (1), king of Assyria.

0(This seal is) [booty plundered] from Babylonia (Kardunia%). Anyone who
eliminates my inscription and my name,

"may A%3ur (and) Adad destroy his name (and) his land.

"2Property of Sagarakti-Suria§, king of the world.

13(The lines) on this seal of lapis lazuli (that had been already engraved, and the lines
which were to be added).

IV.2. Commentary on K 2673

The purpose of this small clay tablet is not so difficult to understand. As the colophon
(line 13) indicates, this was an instruction given to a craftsman (seal cutter) who was to
add lines 4-7 between lines 1-3 and 8 in accordance with an order of Sennacherib (reigned
704-681 BC). Lines 1-3 are identical with 9-11; line 8 with 12.

The historical sequence of this case was as follows:

(1) This seal originally belonged to Sagarakti-Suria§ (reigned 1245-1233 BC), the
27th king of the Kassite Dynasty of Babylonia (1. 8 =1. 12).

(2) Tukulti-Ninurta I (reigned 1243-1207 BC) invaded Babylon and took this seal as
plunder back to Assyria (I. 1-3 =9-11)

(3) Meanwhile, this seal has been given to Babylonia as a gift. In fact, the seal might
have been plundered from Assyria (1. 4).

(4) After “600” years, Sennacherib conquered Babylon and took this seal away from
the possessions of Babylon (11. 5-7).

Sennacherib conquered Babylon in 689 BC. In the year 1289 BC, 600 years earlier,
Sagarakti-Suria$ had not yet become the Babylonian king (see Watanabe 1985, 387, fn.
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42); Nazi-Maruttas (reigned 1307-1282 BC) was the king. Therefore, the first owner of
this seal was Sagarakuti-Suriag, the second Tukulti-Ninurta I, the third, another
Babylonian king, and the fourth Sennacherib. This understanding of the sequence had been
arrived at already by L.W. King (King 1904, 60-72 and 106-107).” See Watanabe 1985,
386, Grayson 1987, 280-281; Grayson and Novotny 2014, 215-217, No.156.

However, from this tablet we can infer that Sennacherib consciously viewed Tukulti-
Ninurta I as his predecessor not only in the role of conqueror of Babylon but probably also

of religious reformer (see 1V.4).

IV.3. Interpretation by Wiseman

From the inscription of K 2673, Wiseman argued that Tukulti-Ninurta [ was the first owner
and gagarakti-guriaé the second, furthermore, that this seal might be the same as ‘Seal C’
(Fig. 7a and 7b).

Although Wiseman, in a footnote (Wiseman 1958, 21, fn. 185), referred to the edition
of K 2673 by King (1904), he made the following interpretation: “when Sennacherib
emptied the treasure-house of Marduk-apla-iddina (Merodach-baladan) of Babylon in 702
B.C., or when he sacked that city in 689 B.C. and rescued statues of Assyrian deities taken
there in the time of Tiglath-Peleser I, he found a cylinder-seal of Tukulti-Ninurta, king of
Assyria, c¢. 1260 B.C. This seal he brought back to Assyria and had a note to this effect
added to the other seal-inscriptions” (Wiseman 1958, 21). And Wiseman translated the
inscription of K 2673, moving lines 1-3 (= 9-11) behind line 7, and omitting the numbers

of the lines:

“(MThis seal the enemy had carried off from Assyria to Akkad, ®but I, Sennacherib,
<king of Assyria,> ©conquered Babylon six hundred years later Pand removed it from
the possessions of Babylon. (=”¢Tukulti-Ninurta, king of the world, son of
Shalmaneser, king of Assyria. ?“'”Booty from the land of Kardunia§ (Babylonia).
Whoever alters my inscription or my name, ®='Ymay Ashur and Adad destroy his name
and his land.” ¢='*Property of Sagarakti-Suriag, king of the world.” ¥ This is what is
(inscribed) on the lapis-lazuli seal” (Wiseman 1958, 21; Line numbers in ( ) and an

epithet in <> by Watanabe).

Wiseman tried to interpret ESOD as being in the form of ‘Hittite vassal treaties’ which he

believed to have been sealed with royal seals and he conjectured that ‘Seal C’ impressed
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on the tablets of ESOD and the seal of Tukulti-Ninurta (I) that Sennacherib found in
Babylon might have been identical:

“If the third seal (‘Seal C’) on the treaty should be this same seal in use by
Sennacherib’s son, this inscription (of K 2673) would explain the three sections of
faint inscription (the short line above the kneeling king being written in a smaller
script) in Fig. 5 (here Fig. 7b). It would, moreover, raise an interesting correlation
since the style is that of Tukulti-Ninurta rather than that of Sagarakuti-Suria§, who

must therefore have been the second owner” (Wiseman 1958, 21).

Wiseman’s misunderstanding of the text K 2673 leads to a further distorted interpretation
of ESOD:

“While this identification of seal C with that of Tukulti-Ninurta cannot be proved
because of the illegibility of the inscription, it is a possibility that, if correct, would be
remarkable in that it would mean that we can today know the very substance in which

this ancient seal was cut. The existence of three ‘Dynastic seals’ covering the ‘Old’

(B), ‘Middle’ (C) and ‘Neo-Assyrian’ (A) periods, as well as being a unique
occurrence, may also be an attempt to impress upon the vassal the enduring
sovereignty of the god Ashur who figures prominently in each impression” (Wiseman
1958, 21-22; underlined by Watanabe).

It would be wrong to regard all three seals impressed on ESOD as ‘dynastic’ seals; they
were the seals of the god AsSur, representing all eras. It must have been that much more
impressive to show ‘the enduring sovereignty of the god’ Assur for all the oath takers.

It is well known that in Neo-Assyrian times, almost all royal seals were stamp seals
and had depictions of the king killing a lion. These royal seals were used by the office of
the court. We first become acquainted with the Neo-Assyrian divine seal through the

impressions on the tablets of ESOD.

IV.4. Tukulti-Ninurta | and Sennacherib
We know that Sennacherib carried out his reform. After he conquered Babylon and
brought the statue of the Babylonian supreme god Marduk to Assyria, he intended to make

clear that ASSur was the supreme god and of higher rank than Marduk (cf. Livingstone
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1989, 82-91, Two versions of “Marduk Ordeal”). Sennacherib made the “Seal of the
Destinies” as well as the “Tablet of Destinies’ (George 1986; Watanabe 2020, 79-81) as
actual events. He probably performed a kind of ritual reenactment of the sealing of the
‘Tablet of Destinies’ using both objects.

However, Sennacherib was certainly aware that he was not the first reformer of this
kind. It is possible that Tukulti-Ninurta I was his role model. Tukulti-Ninurta I had
conquered Babylon and eager to identify the god AsSur with Enlil, the Babylonian supreme
god at that time, he caused his own worshipping figure (standing and kneeling) to be
depicted on the front of the ‘altar of the god Nusku’ (Fig. 8). The altar was named by
Tukulti-Ninurta I, expecting that the god Nusku would intercede on his behalf with the
god AsSur who is identified with the god Enlil.° The tablet on which the figure of Tukulti-
Ninurta I is worshipping, is in my opinion the ‘Tablet of Destinies,” not a symbol of the
scribe god Nabi, placed on an altar with the same form as the ‘altar of the god Nusku’
(Watanabe 2020, 82-83). The inscription on the base of the altar reads: “'~’Altar of the
god Nusku, chief vizier of Ekur, bearer of the just scepter, courtier of the god AsSur-Enlil,

who daily repeats the prayers of Tukulti-Ninurta, the king, his beloved, in the presence of

the god Assur-Enlil and a destiny of power [for him] within Ekur [ ... ] may he [pronounce
... the god Ass]ur, [my] lord, [...] forever...” (see Watanabe 2020, 82-83).

As far as the legible signs of the inscription of the Middle Assyrian seal (Seal C, Fig.
7b) indicate, there were several curses written in the last lines. Although the inscription
of the Neo-Assyrian seal (Seal A), uses the imperative form (“erase!”) rather than the
precative form for curses, it seems possible that this Middle Assyrian seal was the “Seal
of Destinies” that had been dedicated by Tukulti-Ninruta I.

The fact that the Old Assyrian seal (Seal B) could be the ‘Seal of Destinies,” which
had already been argued (Watanabe 2020, 74-75) indicates that all three seals impressed
on the tablets of ESOD could actually have been ‘Seals of Destinies.’

According to Mesopotamian tradition, or more precisely Assyrian tradition, the main
purpose in making seals of a supreme deity would have been for that deity to seal the
“Tablet of Destinies.”

V. Esarhaddon’s reform

V.1. Mass-production of the largest ‘Tablets of Destinies’

It was not self-evident, why the Assyrian supreme god AsSur sealed all the representations
of ESOD with his three seals, or why ESOD were referred to as ‘adé,” and not as ‘Tablets
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of Destinies.” Among the 14 extant texts that were called adé (see Parpola and Watanabe
1988), only the tablets of ESOD were actually sealed. The other texts could have been
drafts or copies.

All the representations were sealed originals. Each tablet was written for and entrusted
to a particular person assigned to a particular post. In this sense, each tablet could be
regarded as a ‘Tablet of Destinies’ from the viewpoint of the individual oath taker and his
successors and descendants. Esarhaddon (and his court) probably called ESOD ‘adé’
because he intended a kind of globalization of the Mesopotamian concept of the ‘Tablet
of Destinies.” It can be regarded as a means to overcome diversity and to replace it with
universality.

As stated above (see I.1.), the tablets of ESOD are exceptionally large. In my view,
there must have been a reason for this size. Not only Sennacherib but also Esarhaddon had
been well acquainted with the achievements of Tukulti-Ninruta I, including the dedication
of ‘altar of the god Nusku.’

On the reliefs on the front side of the ‘altar of the god Nusku’, if we suppose that the
depicted king is meant to be worshipping the ‘Tablet of Destinies’ placed on an altar, then
the actual ‘Tablet of Destinies’ would have had a height of 45 cm since the actual height
of the ‘altar of the god Nusku’ was 57.5 cm. It is not impossible that Esarhaddon fixed the
height of the tablets of ESOD at 45 cm.

V.2. Deified tablets of enduring oath documents with worshipping scenes
Although ESOD were actual sealed documents, they were never meant to be rewritten (see
I1.2. and I1.5.; Watanabe 2015, 194-196), and every oath taker had to treat their tablet as
their own god. If, as the Tayinat version implies, all the Assyrian governors of the 71
provinces under Esarhaddon were enshrining their tablets of ESOD, it would have created
a sort of global standard for their treatment.

The method of worship is not designated but left to the oath taker’s discretion, or to
their own traditional manner of worship. At the same time, Esarhaddon devised a means
of integration. The tablets of ESOD were assumed to have been deified through the sealing
of the god Assur. To this effect, the worshipping scenes on the seal impressions might
have played an important role. The minimum elements of a worshipping scene consist of
a combination of a deity and worshipper. This scene was widely prevalent, very often

depicted on seals. It was probably cherished because it could have the temple appearing
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simultaneously with it. A seal with a worshipping scene functioned as a very small
portable temple as well as an amulet carried as a pendant.

Ordinary people could not build temples or dedicate them to deities. However, every
time that the possessor of a seal that gave him identification and authority, made an
impression of the worshipping scene with his seal on a clay tablet, or bulla, he was able
to multiply his prayer to his god and the associated temple. In this sense, a tablet of ESOD
with its seal impressions of worshipping scenes was delivered to the oath taker together
with the temple of the god AsSur. The spot where the tablet of ESOD would be placed
becomes a temple in the sense of a worshipping spot. Also, the royal steles and rock walls
on which worshipping scenes are engraved could function as royal temples, in which, at
the very least, the figures or symbols of the deities and a figure of the worshipping king

were depicted.

V.3. Diverse values and a universal standard for individual behavior
Esarhaddon paid close attention to the diversity of peoples’ beliefs and ways of living.
The elaborate list of gods and goddesses of the ‘entire world’ invoked in the oath of ESOD
(§§1-3; I1.3. above) indicates that all peoples of varying beliefs would be summoned to
take the oath. The great collection of curses which was systematically edited in ESOD
shows that Esarhaddon’s court was well aware of that diversity and at the same time, the
traditional values of the respective peoples.

In establishing a global standard for morals and behavior, the basis of this standard is
founded on the sincerity and love of the individual. Sincerity towards AsSurbanipal is
expressed by the phrase ‘with your all hearts.” Love for AsSurbanipal is based on the love
of the oath taker for themselves and for their own life (cf. §18 and §30; Watanabe 2015,
190 and 210-211; 2019, 249 and 255).

In the text of ESOD, it is repeatedly stressed that oath breaking will be punished by
the misfortunes and calamities described in the curses (element (7): apodoses (curses as
penalties) rather than by military force. In order to strengthen the deterring power,
effective curses for the peoples had to be collected from the surrounding districts. For
Esarhaddon, the main target was Babylonia since the main purpose of ESOD was, in my
opinion, “to place Babylonia in the position of puppet-state under Assyria” (Watanabe
2014, 165). Among the curses of ESOD, a great number of Babylonian traditional curses
written in Babylonian are placed in the first block of the Apodoses ({1}: 11. 414-493; see
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I1.4.1. above). Following these, various curses not of Babylonian type are collected and
translated into the Neo-Assyrian language (see 11.4.2.; Watanabe 2017, 482-485).

V.4. Universality based on diversity and tradition

The discovery of the Tayinat version in a temple enabled us to imagine as a much more
real possibility that a tablet of ESOD could have been deified in the temple of Jerusalem,
since Manasseh (reigned 687-642 BC) had probably brought one back there. However, it
might be more important that the tablet could have exerted a more enduring influence
under Josiah (reigned 640/641-605 BC), after the downfall of Assyria. The Assyrian court
under Esarhaddon had been eager to gather curses of great diversity in order to endow
ESOD with a high degree of universality. The Assyrian scribes used both the Assyrian and
Babylonian languages while distinguishing meticulously between them.

The curses in Babylonian were addressed to the Babylonian people, and those in
Assyrian to the people other than the Babylonians. However, as it is typically shown in
Deuteronomy 28, if the deity had been endowed with such diverse functions,
characteristics and power such as those which were described by the number of curses in
ESOD, then by ignoring the differences of Akkadian dialects, the order of the curses and
their provenances, the deity could have gained an enormously increased universality.
Besides the strong monotheistic tendency of the god AsSur pushed to the front in ESOD,
it could also have been the germination of a world religion, as well as the establishment
of a new, universal standard of ethics based on individual love and loyalty.

For the deification of the tablets of ESOD, the traditional worshipping scenes which all
the seal impressions on the tablets presented certainly helped the people who were familiar
with the tradition. On the other hand, for the people among whom idolatry was prohibited,
the deification of the oath documents themselves seemed to be easier to accept. And this
factor could open up a new religious development in which a particular book was regarded

as sacred.
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Frahm 2009, 135-136.

The letter ‘a’ before the number of lines stands for Assyrian (grammar, vocabulary or diction),
‘b’ for Babylonian, and ‘ab’ for a mixture of both. ‘N’ stands for ND 43, ‘T’ the Tayinat version.
3 Lines 3-4 are cited from the text N27; Watanabe 1987, 145.

The beginning of the Tayinat version reads: 'The covenants of Esarhaddon, king of Assyria,

2son of Sennacherib, king of Assyria, >with the governor of Kunalia, “with the deputy, the

majordomo, Sthe scribes, the chariot drivers, the third men, Sthe village managers, the
information officers, "the prefects, the cohort commanders, 8the charioteers, the cavalrymen,
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%the exempt, the outriders, '°the specialists, the shi[eld bearers(?)], !!the craftsmen, (and) with
[all] the men [of his hands], '*great and small, as many as there are (T i 1-12; Lauinger 2012,
112; underlined by Watanabe). For Kunalia, see Hawkins 1976-1980, 597-598.

My suggestion of the reading GENNA (TUR.DIS) = Serri in 1. 438 based on Erra III A 17
(Watanabe 1983), is confirmed by the Tayinat version (Lauinger 2012, 100, T vi 10).

The indication ‘§35b’ (Watanabe 2020, 72) is a mistake of ‘§35¢.’

King had translated the inscription of K 2673: “!Tukulti-Ninib, king of hosts, son of
Shalmaneser, king of Assyria. 2Booty from the land of Kardu[nishi]. Whosoever altereth my
inscription or my name, 3may Ashur and Adad destroy his name and his land. *This seal the
enemy carried away from Assyria to Akkad. *But I, Sennacherib, king of Assyria, Safter six
hundred years, conquered Babylon, 7and from the spoil of Babylon I brought it forth. Property
of Shagarakti-Shuriash, king of hosts. *Tukulti-Ninib, king of hosts, son of Shalman[eser], king
of Assyria. '’[Booty] from the land of Kardunishi. Whosoever altereth my inscription or my
name, ''may Ashur and Adad destroy his name and his land. '*Property of Shagarakti-Shuriash,
king of hosts. '*This is that which is written upon the seals of lapis-lazuli” (King 1904, 107—
109).

For the seal impression of the Old Assyrian seal of the god AsSur (Seal B), cf. Watanabe 2020,
74-76.

For the god Nusku in the reign of Nabonid see Schaudig 2002, 634.
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Fig. 1: The obverse (left) and the reverse (right) of N27 (= ND 4327). 45.8 x 30 cm. Wiseman
1958, Plates I and IX.

Caption of seals

b
niaieel] =

Fig. 2: The writing direction of the obverse (left) and reverse (right) of ESOD. Drawing
Watanabe.
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Fig. 3: The reliefs of the god Samas (right) and Hammurabi (left) on the top space of the Codex
Hammurabi’s stele. Orthmann 1985, No.181. Musée du Louvre.

Fig. 4: A modern seal impression of the cylinder seal of Pan-Assur-lamur (eponym: 776
BC). Engraved figures (from the left): A beardless worshipper (Pan-Assur-lamur),
a symbol of winged sun with a male deity and a stylized tree, a worshipping king
(Adad-narart I11), a goddess (Gula). Hight 4.8 cm. Lapis lazuli. Watanabe 1994,
259. Orthmann 1985, No.273g. Ashmolean Museum of Art and Archaeology.
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Fig. 5: A reconstructed seal impression of the Neo-Assyrian seal (Seal A) on the tablets

of ESOD. Engraved figures (from the left): the god AsSur standing on two symbolic
animals (a dragon and a lion?), worshipping Sennacherib with the gesture of
submission (appa labanu, ‘stroling the nose’), the goddess Mullissu standing on a
lion. Height 5.5 cm. Wiseman 1958, 16 (Seal A).

Fig. 6a: The Obverse of the clay tablet K 2673 which gives instructions as to which text

should be engraved between two different earlier inscriptions. Wiseman 1958, Plate VIII-

Fig. 6b: The reverse of the clay tablet K 2673. Wiseman 1958, Plate VIII-2.
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Fig. 7a: The reconstructed depictions in the seal impression of the Middle Assyrian seal
(Seal C). Engraved figures (from the left): AsSur standing on a symbolic animal,
an interceding male god (possibly Nusku, see below 5.2.), a kneeling,
worshipping man which shows the traditional Assyrian worshipping gesture of
“extending the finger” (ubana tarasu), the weather god Adad standing on a

winged ox. Height 7 cm. Wiseman 1958, 21.

Fig. 7b: The reconstructed seal inscription in the seal impression of the Middle Assyrian
seal (Seal C). Wiseman 1958, 20.
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Fig. 8: “Altar of the god Nusku” dedicated by Tukulti-Ninnurta I. Engraved figures (from
the left): A worshiping man, standing and kneeling; a large tablet on an altar.
Height 57.5 cm. Ass. 19869; VA 8146 + 8277; Staatliche Museen zu Berlin (ed.)
1992, No. 103.
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Abstract

During his reign in the 9" century BC, AsSurnasirpal II built a new royal palace at Kalhu.
The so-called Northwest palace is seen as an innovation in the development of Assyrian
palace architecture. The inside of the palace was decorated with carved stone slabs
showing hunting, war, and tribute scenes; the entrances to the palace were flanked by stone
sculptures. The new architectural style was probably inspired by the Neo-Hittite states of
north Syria, where the king went on expeditions. However, it seems not to be a drastic
innovation. Similar motifs on the reliefs in the Northwest palace can be found on the White
Obelisk dated to the reign of AsSurnasirpal I (1049-1031 B.C.). The use of stone in palace
architecture dates from the reign of Tiglath-pileser I (1115-1076 B.C.). Inscriptions attest
that he covered part of the Old Palace with stone slabs and placed stone sculptures at the
entrances. In addition to this, the Middle Assyrian kings were in contact with the Hittite
kingdom, whose stone architecture was inherited by the Neo-Hittite states. Contact with
the Hittites provided the kings with information about the Hittite royal palace. Therefore,
based on these facts, knowledge of how to build a palace decorated with wall slabs and
stone sculptures appears to have been acquired before the reign of AsSurnasirpal II. The
Northwest palace is indeed a landmark in later Assyrian palace architecture, but it is also

witness to the continuation of tradition.

Keywords
Royal Palace, Kalhu, Stone Architecture, Ashurnasirpal II, Hittite
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In the first half of the ninth century, Ashurnasirpal II (883-859 B.C.) built a
new palace at Kalhu, modern Nimrud.! The so-called North West Palace is well known
for the elaborate wall reliefs depicting battles, tributes from foreign rulers, royal hunt, and
apotropaic rituals and monumental stone sculptures, colossal human-headed bulls and
lions, flanking entrances. The building program is considered as an innovation in the
Assyrian palace architecture.

The sudden appearance of the new architectural features is often associated with the
influence of the Syro-Hittite kingdoms, such as Carchemish, Melid, Zincirli, a region
where the Assyrian kings evaluated as culturally advanced (Winter 1982, 357; Moorey
1994, 343; Russell 1998-2001, 245; Gilibert 2004, 374-375). The architectural
practice of using stone flourished in North Syria around the early first millennium. Rows
of carved orthostats decorate walls of monumental buildings and stone sculptures flank
the major gateways. The most typical examples are the King’s Gate at Carchemish and the
temple at “Ain Dara.? Irene Winter critically discussed the similarity of the building
program of the North West Palace with that of the monumental buildings in the Syro-
Hittite kingdoms and the cultural interaction between Assyria and North Syria. According
to her, the contact with the kingdoms in the reign of Tukulti-Ninurta II (890-884 B.C.)
and his son, Ashurnasirpal II, provided the stimulus for the program of the North West
Palace (Winter 1982, 357). Her opinion is followed by many scholars today. Some
scholars who follow her even associate the inspiration of the program with the specific
historical event: Ashurnasirpal II was inspired by the building programs in Syro-Hittite
kingdoms, especially Carchemish, when the king saw them during the campaign to the
Mediterranean between 875-865 B.C. (Moorey 1994, 343; Russell 1998-2001, 245,
Gilibert 2004, 374-375).

However, in the campaign against Zamua in 880 B.C., Ashurnasirpal imposed corvée
work in Kalhu upon all the kings of the land (Grayson 1991, A.0.101.1, ii 79-80; 17, iii
109-110). The royal inscription composed in 8§79 B.C. proclaims that the king rebuilt the
city Kalhu and built a palace decorated in a splendid fashion (Grayson 1991, A.0.101.17,
v 1-24). His statement is confirmed from the fact that, from 878 B.C. on, the king set out
for his campaigns from Kalhu.> The reference does not mean the completion of the palace,
because the only inscription mentioning the banquet for the inauguration of the palace was
written after the campaign to the Mediterranean between 875-865 B.C.* Moreover, the
so-called Standard Inscription of Ashurnasirpal inscribed across the wall slabs in the

palace, which also refers to the Mediterranean (Grayson 1991, A.0.101.23, 8), suggests
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that the palace was completed after the campaign. In any case, the construction of the
palace must have started early in the reign of Ashurnasirpal.’ This fact indicates that the
building program of the palace had been prepared before the king saw the monumental
buildings of Syro-Hittite kingdoms in the campaign. Therefore, the new features of the
North West Palace do not necessarily relate to the historical event in the days of
Ashurnasirpal. Rather, textual and archaeological evidence shows that the features date
back to the Middle Assyrian period (Harmansah 2007, 83—87; Aro 2009, 15; Kertai 2015,
18). Thus, I will discuss the adoption of the foreign cultures in Assyria, focusing on the
interaction between Assyria and the West in the Middle and Neo-Assyrian period.

The conspicuous features of the building program of the North West Palace are the
reliefs on the slabs and the stone sculptures flanking the entrances. The wall reliefs
represent one of the decoration techniques, such as wall painting and glazed brick
(Harmansah 2007, 84). It consists of visual representation and the architectural practice
of orthostat. Thus I divide here the features of the North West Palace into the following:
1) the use of orthostats decorating walls of the palace, 2) the stone sculptures at the
entrances and 3) the visual program on the orthostats.

The first feature of the North West Palace, the use of orthostats, was developed in
North Syria of the Middle Bronze Age. The rectangular stone slabs were originally
introduced to weather the lower part of mudbrick walls against erosion. Then the uncarved
finely dressed slabs became prestigious architectural technologies and were used in
monumental buildings in the Middle Bronze Age (Harmansah 2007, 74-77). During the
Late Bronze Age, this stone masonry gradually spread into neighboring regions and
formed a shared architectural practice as material manifestoes to express royal prestige.
Eventually, the surface of orthostats was transformed into fields of visual representation.
Carved slabs carrying mythological images or narrative programs became an essential
constituent for the monumental architecture in the Iron Age (Harmansah 2007, 74).

Unlike Babylonia where stone for building purpose was little available, Assyria was
far better supplied with basalt, limestone, and Mosul Marble.® It is known that Tiglath-
pileser I (1114-1076 B.C.) is the first Assyrian king to use orthostats to decorate a palace.
In his inscriptions, the king states as following: “with the remains of the cedar I
constructed the house of those Sahiru from top to bottom. I entirely surrounded it with
basalt slabs. I constructed the house of the labinu, before (which) it (stands), of terebinth

from top to bottom. I entirely surrounded it with white limestone slabs. (Thus) I
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constructed, completed, (and) decorated this palace in a splendid fashion with cedar and
terebinth”.”

The building program by Tiglath-pileser I is associated with his campaigns to North
Syria. The king vigorously repeated campaigns to the region and even reached the
Mediterranean.® In these campaigns, he saw monumental architectures in Syro-Hittite
kingdoms and adopted their program into his palace construction (Aro 2009, 15-16;
Harmangsah 2007, 84-87; Moorey 1994, 342). From the textual and archaeological
evidences, many scholars ascribe the architectural practice of using orthostats to the time
of Tiglath-pileser 1.

However, the introduction of the practice in Assyria dates back to the reign of Tukulti-
Ninurta I (1243-1207 B.C.). The king already decorated the wall of the entrance to the
palatial sanctuary with slabs (Miihl and Sulaiman 2011, 382, Pl. XXIXb), although none
of his royal inscriptions refers to it. Until the reign of Tukulti-Ninurta I, Assyria annexed
the land Hanigalbat and continued to extend her influence toward the West.” According
to his royal inscriptions, the king uprooted 28,800 people of the land Hatti from the other
side of Euphrates and brought them into Assyria (Grayson 1987, A.0.78.23, 28-30; 24,
23-24). The land Hatti here does not mean Hittite, but the region on the opposite bank of
the Euphrates. If his achievement is exaggerated by using the name of Hatti, the region
was located beyond the Euphrates that shared the architectural practice of using orthostats.
The deportees that included masons or skilled workers brought Assyria the knowledge and
the techniques of their homeland.

The decoration with uncarved orthostats, but fin appears to become a tradition in the
Assyrian palace architecture (Lundstrom 2012, 32). When Ashurnasirpal Il renovated the
Old Palace, he made the walls of the palace covered with uncarved orthostats, while he
decorated his palace in Kalhu with the relief slabs. Ashurnasirpal II probably followed the
tradition from the Middle Assyrian Period.

The second feature of the North West Palace, the stone sculptures at the entrances of
the palace, has also a predecessor in the Middle Assyrian period. The ecarliest textual
evidence belongs to Tiglath-pileser I. The king boasts that he made two sculptures of
nahiru which he killed in the Mediterranean Sea and two of burhis, an animal brought
from the north, and installed them at the palace entrances (Grayson 1991, A.0.87.4, 67—
71;5,10-14" 11, r. 9'-18").

This practice is followed by his grandson, AsSurbél-kala (1073—-1056 B.C.). He also

stationed sculptures of two nahiru, four burhis, four lions in basalt, two genii in alabaster,
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and two burhis in white limestone at the entrances of his palace (Grayson 1991, A.0.89.7,
v 16—-19). It suggests that the practice of placing sculptures at both sides of entrances was
established in the Middle Assyrian period.

The function of the sculptures in this period may differ from that of the human-headed
bulls in the Neo Assyrian period, which served as a guardian from evil forces. The
sculptures placed by Tiglath-pileser I were the replicas of the animals which he either
hunted in the Mediterranean or received from the land/ mountain Lumas in the north of
Assyria.'” They imply that the dominion of Tiglath-pileser I extends from the sea to the
mountain district. In this sense, the sculptures served to show his mighty authority as well
as the exotic plants and animals which Assyrian kings collected.!!

As with the practice of using orthostats in architecture, the roots of the monumental
sculptures can be found in North Syria and the Hittite kingdom. The most famous example
is the Lion Gate in Hattusa, which is dated 14th—13th B.C. The recent archeological
research in North Syria provides the evidence that the practice prevailed in the region
during the Late Bronze Age (Aro 2009, 15—-16). Thus the introduction of the monumental
sculptures at the entrances by Tiglath-pileser I is also associated with his campaigns to the
West.

The third feature of the North West Palace is the visual representations on the slabs.
A series of scenes depicting campaigns construct a visual narrative.'> The origin of the
reliefs should be seemingly sought in North Syria, as with the other two features.
Abundant archaeological evidence from Anatolia and North Syria indicates the
transformation of uncarved orthostats into a pictorial medium at least during the Late
Bronze Age (Harmansah 2007, 79—-81). The practice of using the carved slabs to decorate
walls of monumental architectures flourished during the Iron Age in Syro-Hittite
kingdoms. In addition to this practice, the scenes of chariots and procession of the soldiers
are similar to the reliefs in the North West Palace.'3> Therefore the practice is often
considered as a model for the program of the North West Palace.

However, the evidence of a visual narrative is found in the so-called White Obelisk
which shows scenes of campaigns like the Nimrud reliefs.!* The date of the obelisk is still
under discussion. But the comprehensive studies allow us to conclude that it belongs to
the Middle Assyrian period.!> Reconstructing the arrangement of the scenes on the
obelisk, Pittman compared it to the reliefs in the Throne Room in the North West Palace

and pointed out that the program of the Obelisk could be a model for the later monuments
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(Pittman 1996, 341-348). This close similarity between them evidences that the visual
narrative was already established in the Middle Assyrian period.

The textual evidence demonstrates that the use of the visual narrative dates back to the
reign of Tiglath-pileser I. He boasts in his inscription: “within this garden I built a palace,
... | portrayed therein the victory and might which the gods AsSur and Ninurta, the gods
who love my priesthood, had granted me” (Grayson 1991, A.0.87.10, 74-77). The portrait
of his victory and might surely deals with his military activities against foreign rulers,
though its program remains unknown (Pittman 1996, 351).

The development of the visual narrative in Assyria began at least in the time of
Tukulti-Ninurta I.1® His two pedestals show not only the quality of the masonry technique,
but also the appearance of an attempt to use visual representation. The pedestal (VA
08146) displays the king standing and kneeling for obedience before a symbol sockel
identical to the object. The more important is the lower part of the other pedestal (Ass
20069, now in Ancient Orient Museum in Istanbul). It displays a procession of men
crossing over mountains that reminds scenes of marches of Assyrian troops in the bronze
bands of the Balawat Gate.!” The representation suggests that the king paved the way for
establishing visual narrative.

The pedestals of Tukulti-Ninurta I and the rock relief of Tiglath-pileser I at the source
of the Tigris show the idea and the masonic technology to carve relief. As the portrait of
Tiglath-pileser’s victory and the White Obelisk indicate, the Assyrian visual narrative had
been established in the Middle Assyrian period. Therefore, the Nimrud wall reliefs should
be considered as an amalgamation of the practice of orthostats and of the Assyrian visual
narrative.'®

In her article, Winter argues that the expansion of Assyria in the ninth century caused
the demand for an appropriate degree of public display (Winter 1982, 369). It is true for
the introduction of the new architectural practices and the development of the visual
narrative during the Middle Assyrian period. Especially the period of the 14—13" centuries
B.C. was an important period for Assyria to establish the royal ideology and royal
representation as a newcomer among the great powers (Feldman 2004, 146—148). In the
14" century B.C., AsSur-uballit I (1363-1328 B.C.) got independence from Mittani and
extended his control to the West at the expense of that kingdom. The successors of Assur-
uballit I gradually filled a political vacuum in North Syria after Mittani collapsed. In the
reign of these kings, Assyria annexed the land Hanigalbat in the Habur region, its control

stretched to the Euphrates. In the reign of Tukulti-Ninurta I, Assyria reached its peak of
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power. As early as the reign of AsSur-uballit I, the king attempted to join the Great Powers’
Club consisted of Egypt, Hittite, Mitanni, and Babylonia, claiming himself as equal to the
kings of these countries. Although the members of the club rejected the newcomer, they
later had to accept the rise of the land. The political circumstances caused the Assyrian
kings to be aware of themselves as a king of a great power and motivated them to establish
a royal representation appropriate for it.

Recently Feldman published an article about the findings from a tomb of the family of
Babu-aha-iddina, a high official of Shalmaneser I (1273-1244 B.C.), in the city Ashur.
The author discusses two ivory items, a pyxis engraved in the international artistic style
and a comb engraved in an Assyrian style. The international artistic style is a repertoire of
shared motifs drawn from multiple constituent regional traditions and consists of animal
attack scenes and arrangements of animals flanking elaborate floral elements. The style
provided a shared visual vocabulary, it helped to bind the rulers of the great powers
together through artistic channels. Feldman concluded that the international artistic style
on an ivory pyxis indicates that Assyria accepted the shared repertoire to become a
member of the Great Powers’ Club (Feldman 2006, 24-37).

In terms of verbal representation, the style of the Assyrian royal inscriptions was
developed from the reign of Adad-nerari I (1305-1274 B.C.). The Assyrian royal
inscriptions began to contain accounts about campaigns to commemorate the royal deeds.
Then the military accounts became an integral part of the Assyrian royal inscriptions. In
the reign of Tiglath-pileser I, a new style called annals that report military campaigns
chronologically was established."

The introduction of the new architectural practices and the development of the visual
narrative are placed in the innovations of the verbal and visual expressions for the royal
representation during the period. As the vehicle of expression of royal power, the palaces
were decorated with the practices of the culturally advanced neighbors. The building
program of the palaces was probably established as a tradition in the reign of Tiglath-
pileser I. It would become a model for the later palaces until the reign of Ashurnasirpal 11
(Kertai 2015, 15, 18).

Conclusion
The cultural interaction with the West surely influenced the Assyrian royal representation.

The adoption of western cultures already began in the early Middle Assyrian period.
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Because of the poor archaeological data of the Middle Assyrian palaces, the building
program of the North West Palace seems to be unexpectedly alternative. However, the
features of the building program of the North West Palace have an origin in the Middle
Assyrian period. Although Ashurnasirpal II could be the first king who introduced the
carved orthostats in the Assyrian palace architecture (Pittman 1996, 352), the building
program of the North West Palace should not be overestimated. The “innovations” in the

program are placed in the line of the tradition from the Middle Assyrian period.
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' For the outline of Nimrud, see Postgate and Reade 1976-1980; Oates 2001.

2 For the King’s Gate, see Gilibert 2011, 41-50. For the temple at ‘Ain Dara, see Novak 2012.

3 Grayson 1991, A.0.101.1, iii 1, iii 28, iii 50, iii 56, iii 92-93. The episode of the construction at
Kalhu is inserted between the account about the campaign in 879 B.C. and that in 878 B.C.
(Grayson 1991, A.0.101.1, ii 131-135). Then the first mention about the departure from the city
follows the episode. This structure also suggests the chronological order of the event.

4 For the banquet, see Grayson 1991, A.0.101.30, 102—-154. The date of the inscription is still
disputed. For the proposed dates, see Marchetti 2009, 84—85. The reference to Lebanon and the
Mediterranean in the inscription indicates that it was composed after the campaign.

5 Kertai 2015, 17-18. For the chronology of Ashurnasirpal’s work at Kalhu, see Postgate and
Reade 1976-1980, 311, 322.

¢ While basalt had to be imported from Syria, limestone and Mosul Marble were available within
the Assyrian heartland (Moorey 1994, 345-347).
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Grayson 1991, A.0.87.4, 61-66. Largely fragments of stone slabs were found in the palace, see
Grayson 1991, A.0.87.29. For the orthostats in the Old Palace in Ashur, see also Lundstrom
2014.

Grayson 1991, A.0.87.3, 16-25; 4, 24-30; 10, 28-35. He subdued the city Melid and uprooted
4000 people from the lands Urumu and Abeslu of the land Hatti (Gryson 1991, A.0.87.4, 20—
21, 31-33; 10, 24-25). He proclaims that he totally crossed the Euphrates twenty-eight times
(Grayson 1991, A.0.87.4, 34).

For the political relations between Assyria and the West in the reign of Tukulti-Ninurta I, see
M. Yamada 2011.

The mountain/land Lumas was located “[...] on the other side of the land Habhu” (Grayson 1991,
A.0.87.4, 70). For the location of Habhu, see Fuchs 2000, 74-75.

For the royal collection, see Reade 2004.

For the narrative of the Nimrud wall reliefs, see Winter 1981.

See, Orthman 1971, Taf. 24, 25.

The origin of the Assyrian obelisks is found in North Syria (Matthiae 2015, 143—-146).

For the discussion of the date, see Pittman 1996, 335-339.

According to Pittman, the development of the visual language in Assyria began at the time of
Assur-uballit I ( Pittman 1996, 348).

For the scenes of Assyrian troops crossing mountains in the bronze bands, see Schachner 2007,
291, 292, 297.

Czichon 2005, 146; Moortgat 1969, 131. See also Harmansah 2007, 74.

For the outline of the Assyrian royal inscriptions, see Grayson 1980. For the development of its
style, see Tadmor 1958, 28-32; S. Yamada, 2010.
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Abstract
Iron is a core material in modern societies. It is indispensable for our safety and comfort.
The socio-cultural significance of this material, however, has changed over time.

Central Anatolia is considered the birthplace of iron technology in the ancient world.
Of particular interest are the changes in its social value between the old kingdom period
and the imperial period based on philological studies regarding Hittite iron in the Middle
and Late Bronze Age. But, unfortunately, little archaeological and scientific investigation
has focused on this matter.

This paper aims at making new archaeometallurgical observations on the iron tradition
in Anatolia, from the Hittite Old Kingdom period to the Middle Iron Age. As a starting
point, iron objects unearthed at Kaman-Kalehdyiik were investigated. The study revealed
that iron traditions at Kaman-Kalehdyiik demonstrated a nonlinear development. A
comparative study indicates possible influences from southeastern regions, such as Cyprus
and the Levant. Such diversities in technological development suggest that some important
socio-cultural metamorphoses must have occurred after the collapse of the Hittite

Kingdom.

Keywords
Archaeometallurgical study, iron objects, technological development, collapse of the

Hittites, Kaman-Kalehdyiik
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1. Introduction

Iron products continue to be the foundational material of society, and support our lives
in innumerable ways. The eighth century Greek poet Hesiod writes in his epic poem
‘Works and Days’ that iron is a symbol of power, and he grieves the arrival of the age of
work and war. However, even earlier examples of iron archaeological finds in various
Western Asian regions show that, for a while (from the fifth millennium BC, when
mankind encountered this metal), iron seems to have been treated as a jewel or a precious
metal used in rituals.

Anatolia, which is the focus of this paper, is known as one of the birthplaces of
ironmaking technology. Writings concerning iron in diplomatic documents were left
behind by the Hittite civilization (from the seventeenth to twelfth century BC), which once
flourished in this area. Accordingly, it was once said that this civilization monopolized
ironmaking technology. As this civilization collapsed, ironmaking technology spread to
neighboring countries, and the Iron Age began in West Asia. It is true that extant studies
suggest that the social value of iron products may have changed (from being considered a
valuable metal to being used for utilities) over the Hittite Old Kingdom (from the
seventeenth to sixteenth century BC) and New Kingdom (from the fifteenth to twelfth
century BC). However, stylistic and scientific research on excavated Anatolian iron
products have progressed, and evidence of changes in the social value of iron products as
shown by ancient documents remains to be obtained.

In this context, this paper clarifies the kind of iron products that were made, and the
kind of technologies used to make them in Central Anatolian society from the Hittite Old
Kingdom to the mid-Iron Age (the seventh century BC). Scientific research on iron
products excavated from the Kaman-Kalehoyiik ruins are referenced, and an overview is
provided regarding the social value of iron as a material as well as a part of the cultural

transitions at that time.

2. Development of the manufacture and use of steel products

The transition from the Bronze Age to the Iron Age in West Asia has changed from the
conventional simple model to a more complex one (Pigott 1989; Sherratt 1994). With the
addition of material engineering perspectives and the correct recognition of differences in

the physical properties of iron and bronze products, a new perspective has been developed

65



International Cultural Diversity in the Ancient Near East
Archaeological and Textual Approaches

concerning this period. What is now significant is that to develop iron products as utilities,
the people of the time must have made advancements in steel processing technology as
well as smelting technology to produce metallic iron from ore. In addition, more tangible
discussions began to take place by incorporating a perspective that concentrates on the
labor involved in procuring and operating raw materials (Rostoker and Bronson 1990: 10).
For example, experimental archaeology studies have reported that even iron — the raw
materials for which are said to be easier to obtain than copper — requires one hundred
kilograms of charcoal and twenty-five days of work (if undertaken by one person) to
produce a one-kilogram ingot (Crew 1991). For reference, it has been documented that in
tatara iron manufacturing in Japan, the owners of the mountains and forests that supplied
the ore and fuel, used as raw materials, acted as patrons for ironmaking and large-scale
forging. Furthermore, the spiritual culture of faith in the gods of ironmaking greatly
contributed to the performance of harsh operations (Kurotaki 2011: 67). Thus, after
mankind acquisition of ironmaking technology, especially at the stage of large-scale
operations, it is necessary to consider not only technical issues but also social and cultural
aspects as important factors.

In the Levant, which is the area surrounding Anatolia, Yahalom-Mack and Eliyahu-
Behar (2015) have analyzed studies of Israeli iron products, bronze products, and
metallurgical artefacts from the Late Bronze Age to the Iron Age. They accomplished this
in a multifaceted manner and summarized the transition from the Bronze Age to the Iron
Age in the region, as will be presented here in the rest of this section.

First, in the end of the Late Bronze Age in Israel, traces of the manufacturing of iron
products were found; however, the frequency of appearances of these products was still
low, and they were used in a limited manner as a symbol of authority or as a ritual product.
In the Iron Age I — notably, early in the Iron Age — and particularly after the latter half of
the twelfth century BC, iron products began to be used as utilities. Since large-scale
production of bronze products started in the area of Araba around the same period, it has
been noted that the workers engaged in the production of bronze products may have also
been involved in the production of iron products.

Finally, in the Iron Age II A, iron products began to be used as utilities in earnest and
surpassed bronze products in terms of quantity. This change is attributed to the growing
demand for the systematic production of iron products when Israel was exposed to threats
from Assyria and elsewhere at that time; moreover, technological developments were also

attributed to the contemporary rulers’ support for ironmaking activities in various places.
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Although Yahalom-Mack and Eliyahu-Behar’s studies have not made much technical
considerations of the initiation of steelmaking, heat treatment, and so on, it is interesting
that they continuously view changes in the use of iron products. They also take into
consideration the backdrop of gradual changes to the production of bronze products at that

time.

3. The start of the Iron Age as seen in excavated Kaman-Kalehoyiik

iron products

Kaman-Kalehdyiik is a hilly archaeological site located about one-hundred kilometers
southeast of Ankara, the capital of the Republic of Turkey (Figure 1). So far, four cultural
layers have been identified, from the Early Bronze Age to the Ottoman era (Omura 2011).
In this study, we observe trends found in the chronological data group based on the latest
layered interpretation of this site, and examine the features of the processing technology
of iron products from the Hittite Old Kingdom to the Middle Iron Age (ca. 1650-650 BC)

and the transition of the use of iron products within the site.

3.1 Changes in the number of excavated items

Looking at the changes in the number of excavated iron products confirms that these
discovered iron products were certainly from the Hittite Old Kingdom period (Table 1 and
Figure 2). However, in the strata corresponding to the New Kingdom period, while a
relatively large number of bronze products were excavated, no excavated iron products
were confirmed. Therefore, it cannot be concluded that iron products were not used at all
in this period; however, at least the use of bronze products seems to have been
overwhelmingly dominant. Subsequently, iron products reappeared around 1200 BC and
began to show a change which synchronized with the number of excavated bronze
products. Then, they were found to dramatically increase from the tenth to ninth centuries
BC, and the peak of the number of excavated items was reached around the eighth to
seventh centuries BC. In the case of Israel, according to Yahalom-Mack and Eliyahu-
Behar (2015), the development process of the use of iron products was continuously
viewed, but it is difficult to say that the development process in Kaman-Kalehdyiik has

been constant.
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3.2 Processing technology

In a metallographic observation of five materials belonging to the Hittite age, the
structure of hypo-eutectoid steel was locally found in one material (Figure 3); however,
macroscopically, it was mainly composed of ferrite structure — that is, iron. According to
the previous scientific studies of iron and steel objects excavated at this site, a typical
microstructure of steel, cementite, has been identified under the electric microscope. It
has been considered as critical evidence of steel making in the Hittite age (Akanuma and
Sasaki 1996). But, in reality, it is questionable if such microscopic perspectives afford
conclusive evidence of technology. Actually, steel structures of the material mentioned
above only distribute near the corner and around the entrapped iron oxide, which were
probably carburized accidentally during the forging process. Furthermore, from their
structural characteristics, the remaining four materials belonging to the Hittite age were
also found to be made of iron annealed at high temperatures.

Next, high-carbon steel and hardened steel were confirmed in the materials from the
tenth to nineth centuries BC. However, it is incomprehensible that fibulac and other
ornaments had traces of hardening. In contrast, after the eighth century BC, traces of
folding, forging, and refinements of steel structure were widely observed (Table 2).
Notably, micro-hardness measurements of remaining metal parts also showed soft
materials in the Hittite period, but extreme hardness in some materials from the tenth and
ninth centuries BC. In the materials from the eighth century BC onward, all the materials
were within moderate hardness, giving the impression that metallurgical technology over
a certain level had spread. From the above, it is highly probable that the technical stage of
efficiently manufacturing materials with appropriate physical properties — suited to the

use of the products — was not reached until the eighth century BC.

3.3 Applications and forms

Table 3 summarizes the kinds of iron products that are excavated from each layer.
Looking at each era, the Hittite era had limited uses, such as jewelry, knives, and nails.
Yet, the diversity increased in the tenth and ninth centuries BC, and usage tended to expand
to all applications from the eighth century. This transition is synchronous with changes
seen in the number of excavated iron products along with the processing technologies.

In addition, changes in the morphological characteristics of knives, in particular, among
all iron products were observed in synchronization with the cultural changes of the site,

which have already been revealed by studies of earthenware. There was a clear difference
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in the curvature of the back of excavated knives, especially in the Iron Age, between the

strata around the tenth and ninth centuries. This was typified by the Alisar IV-style deer

design earthenware, and the subsequent strata influenced by the Phrygian culture.

Searching for examples of each of these in the Anatolian ruins, the former was found in

the ruins located southeast of Kaman-Kalehdyiik, such as Alisar (Osten and Schmidt 1930;

Schmidt 1932; Osten 1937) and Tarsus (Goldman 1963), and the latter matched
particularly well with the period of Gordion (McClellan 1975).

3.4 Transitions in the utilization of and processing technologies for iron
products

Based on the above, here is a summary of the transitions in the utilization of and
processing technologies for iron products at Kaman-Kalehdyiik.

At that site, it was found that iron products existed at the latest from the Hittite Old
Kingdom, albeit to a limited extent, but no evidence of steel production could be obtained.
It is likely that the use (and manufacture) of iron products declined or was interrupted for
a time after the Hittite New Kingdom. From an overall interpretation of the archaeological
backgrounds, such as the number of excavated bronze products, changes in urban
functions, and the possibility of normalization of instrumental forms found in earthenware
and mass production, this is likely to be due to production and use controls rather than to
urban decline.

It is believed that the subsequent Early Iron Age began with the decline of cities, but it
is also thought that iron products began to be used in people’s lives again, as well as bronze
products, at about this time. Around the tenth and ninth centuries BC, there were
significant developments in the use of iron products, which were probably triggered by
cultural acceptance from the south-eastern region. Yet, the processing techniques at this
stage were not yet fully matured. Accordingly, it is thought that from the eighth century
BC, we reached a ‘full-fledged Iron Age’ in which the demand for iron products and a
stable supply system were well established. The above-mentioned is the currently
presumed process by which the manufacture and use of iron products at Kaman-Kalehoyiik

changed.
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4. Summary

These observations indicate that the process of the development of the mode of use of
iron products at Kaman-Kalehdyiik probably cannot be regarded as a continuous and
unified change. What reappeared after the interruption in the use of iron products was
‘hard steel’, such as high-carbon steel or hardened steel — that is, an iron and steelmaking
culture with steelmaking and heat treatment technology. Considering the ‘soft iron’
characteristic found in Hittite iron products observed at present, the hard steel was
probably accepted from the outside, and not developed in that region. Although it cannot
be simply compared with the aforementioned study in Israel by Yahalom-Mack and
Eliyahu-Behar (2015), our current impression is that the changes towards a true Iron Age
seen in Kaman-Kalehdyiik are likely to have followed a different development process
from that in Israel.

As shown in Table 4, the time when ironmaking culture accompanied by steelmaking
and heat treatment technology was accepted at this site was after iron products began to
be used as utilities in the eastern Mediterranean region in such places as Cyprus and the
Levant. While care is needed when defining ‘the start of use of iron products as utilities’
in these regions, this trend suggests that the ironmaking cultures with steelmaking and
heat treatment technologies accepted at Kaman-Kalehoyiik are likely to have some
relevance to the technology of the eastern Mediterranean region developed from the
production of bronze products — if the theory of Yahalom-Mack and Eliyahu-Behar (2015)
is accepted. Furthermore, there is this question: What happened later to Hittite ironmaking
culture, which certainly existed in the Bronze Age? It will be necessary to consider this
further, noting the relationship with the eastern Mediterranean area or the relationship with

the production activities of bronze products.
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Table 1
Cultural Tentative qs . Quantity of excavated
Period Phase Building level and duration from, 05
TP I11-8 11113 1
TP II1-7 11112 3
TP 111-6 11111 5
I1Ib TP 1115 I1110- 1700-1500 B.C. 3
1119
TP 111-4 118-1117 7
TP 111-3 1116 0
TP I11-2 115 0
TP I11-1 1114-1111 0
Ila TPII-14 11d6- 1500-1200 B.C. 0
TP 11-12 0
TPILLL 1
I1d 1200-900 B.C. 3
11d3 3
I TP I1-8 I1c2-11c3 900-800 B.C. 86
¢ TP 11-7 24
I1b TP I1-6 [Ta6-11c1 800-650 B.C. 36
TP II-5 82
TP 11-4 130
lla TP [1a3-I1a5 650-300 B.C. 33
TP I11-2 31
TR [al-11a2 300-100 B.C. 3

Table 1: Phases and quantity of the excavated iron and steel objects
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Table 2
Artefact Chronological \ I Technique*?

type Attribution Clompest lor CW FW C H
S1 - 1700-1500 B.C Fe o 112-120
S2 Pin 1500-1200 B.C. Fe-MD o A o 107-142 pattern forged
S3 - 1500-1200 B.C. Fe-L o 116-131
S4 - 1500-1200 B.C. Fe o o 80.5-129
S5 Pin 1500-1200 B.C. Fe’ ¢} o 120-143 laminated

. spheroidized
S6 Fibula 1200-900 B.C. - o 108-157 cementite
S7 Blade point 1200-900 B.C. - © 572-846 martensite
S8 - 900-800 B.C. L(-) ? ? 80.5-112
S9 Arrowhead 900-800 B.C. UH o 189-256
S10 - 900-800 B.C. Fe-ML © 130-175
S11 - 900-800 B.C. Fe o o 144-200
S12 - 900-800 B.C. - o 204-298 sorbite
S13 - 900-800 B.C. - ¢} 463-503 martensite
S14 Arrowhead 900-800 B.C. L-MD © 95.2-171
S15 Arrowhead 900-800 B.C. Fe-ML © 133-171
SI6  Arrowhead  900-800 B.C. Fe-L A A 184-212 very fine
S17 - 900-800 B.C. - (¢} 817-1042 martensite
S18 - 800-650 B.C. (L) © o 197-256 bainite?
S19 - 900-800 B.C. (ML-H) ? o 170-230 troostite?
S20 Arrowhead 800-650 B.C. L ? 95.8-112
S21 - 800-650 B.C. (L-MD) © o 175-246 bainite?

very fine

S22 - 800-650 B.C. L ? 175-191 forrite
S23 - 800-650 B.C. L-MD A 157-159
S24 - 800-650 B.C. Fe(-) 109-141
S25 - 800-650 B.C. ML-MD © 236-289
S26 - 800-650 B.C. Fe’-L ? A 102-187
S27 - 800-650 B.C. (L-ML) © o 170-172 bainite?
S28 Arrowhead 800-650 B.C. Fe(-) 152-164
S29 Blade 800-650 B.C. Fe-L o o 145-165 laminated
S30 - 800-650 B.C. Fe o 92.9-109
S31 - 650-300 B.C. L-Fé’ ? 154-215
S32 - 650-300 B.C. Fe-L ? A 84.1-105
S33 - 650-300 B.C. L-H o 122-248
S34 - 650-300 B.C. L-MD [©] 122-149
S35 - 650-300 B.C. Fe o 118-199
S36 Fibula 650-300 B.C. Fe-ML o 92.0-115
S37 Arrowhead 650-300 B.C. L A 108-112
S38 - 650-300 B.C. L ? 158-170
S39 Arrowhead 650-300 B.C. H o 243-308
S40 Nail 300-100 B.C. Fe-L MD o 100-158
S41 Nail Ic period L-MD o o A 197-266 laminated
S42 - IIc period H o 272-325
S43 - Ilc period - ? (¢} 713-817 martensite
S44 Spearhead Ilc period L-UH (¢} o 199-340 fine cementite
S45 - Ic period L-H © 184-305
S46 Pin IIb period ML-H o © 210-274 pattern forged
$47 - Ib period (L-MD) o o o 187221 laminated
S48 Bloom? Ila period Fe’ 88.7-157 aggsrlggga;tes
S49 Blade Ila period L-MD © 128-243

D' Fe: iron, L: low carbon steel, ML: mild steel, MD: medium carbon steel, H: high carbon steel, UH:
ultra-high carbon steel

» CW: cold work, FW: forge welding, C: carburization, H: heat treatment

) @: the technology was used and characteristic, o: used, A: could be used, ?: might be used

4 VMH: Vickers micro-hardness

% with aggregates

Table 2: Results of metallographic examination and Vickers micro-hardness testing
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Table 3

Artefact group

Artefact type

I11b I11a 11d

Arrowhead (n=28)

implement

Weapon Spearhead (n=1)
Spearbutt (n=1)
Knife (n=12)
Blade Cosmetic knife (n=1)
Agricultural SAi((:ilflz((nnzlS))

Pruning Hook (n=2)

Spatula (n=3)

Accessory and
cosmetic tool

Domestic utensil Hook (n=1)

Handle (n=2)

Architectural Nail (n=16)

implement Clamp (n=7)
Finger ring (n=1)

Fibula (n=4)

Tweezers (n=1)
Pendant (n=1)
Pin (n=7)

Table 3: Identifiable artefact types and their chronological distributions

Century B.C.

~ the fourteenth
century BC

(n: the number of artefacts)

Table 4

Event
[Kaman-Kalehoyiik] the use of iron objects was confirmed, but in
quantitative and technological terms, at this moment there is not
sufficient evidence demonstrating the physical superiority of iron
over bronze objects.

~ the twelfth century

[Cyprus] the use of utilitarian iron objects started'

BC
~ the eleventh century [Greece] the beginning of the common use of iron by warriors'
BC [Levant] the use of utilitarian iron objects started?

~ the tenth century BC

[Kaman-Kalehdyiik] the use of carburized and thermally treated
steels began to appear

~ the ninth century BC

[Kaman-Kalehoyiik] a large increase of iron/steel objects occurred
[Mesopotamia] utilitarian iron use started’

~ the eighth century
BC

[Greece] the fully realized Iron Age started’

[Northwestern Iran] the advanced iron making technology started
T

~ the seventh century
BC

[Kaman-Kalehdyiik] in terms of productivity and social demands,
a fully-fledged Iron Age society flourished

D Sherratt (1994) and Snodgrass (1980), 2 Sherratt (2000), * Pleiner and Bjorkman (1974)

Table 4: Development of Iron Age societies in the Eastern Mediterranean and Western

Asia already published and new observations at Kaman-Kalehdyiik
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Black Sea

Figure 1: Location of Kaman-Kalehoyiik and other important Central Anatolian sites
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Figure 2: Bar charts showing the chronological changes in the number

of iron and steel objects.
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TR )

a) S2 (x100) T by S2 (1

Figure 3: Photomicrographs of an excavated iron object belonging to the Hittite age.
(a) carburized area (pearlite-rich structure) observed at upper right of the picture.

(b) carburized area observed around the entrapped iron oxide.
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DRERTRENE N, 9 LEREIZE T, BRERHEROZHER, tE2 R
HERCHEHBROE I b R R i B RS TW D,

2. MERRFEHO COIARERE
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Thd, BIHIEFMRRR OB LI A A4 THIXK TREEEDBE > 72Micon
TIIHEFEITR DN TWRWA | R ITEA LRI B TEM B E TV iEn
(Wakita et al. 2005; Ishida et al. 2008), T /L « 7 U — « 7 /L= "y JEHMN D 10
km ENICEET 2 RKBERE THHT L+ =y =T = A/~ (Tell es-Sweyhat)
BEFE TV e T 7 ¢ (Tell Hadidi) @B OEEILKR OB & & HEIR TlrI7e i o
EEbD, RiEFHSRNRTPIEICH D13 THELPELRE, A VYR
T AT TR DAL T D DITED . AANELE LIZZN S ORBEEI GO
53FF (Wilkinson 2004) . & 7o (il —#7 2 58Ik & L Q7o Moy BREER 23 (ki
PEVWEE L= AN E 2 545 (Shimogama 2016; Porter 2012; Lawrence and
Wilkinson 2015) (B RAZIZHOWTIEHEIR) . AfR TILEEERE & %S, HE
TR, SRR LT, BEHRA TH OB WERHIK o THURM A i A&
EZ D,

(i) REM/E

T T V=T =ry VEBTE (XI-IX J&E) TR S U7 @ gemts i i3,
BMEAS EICAFHEZMABL-EETHD (K 2), BEO/NBENG R DEE
BEMNDLRY, BNICARUVEEE M EALALBHZR. ORLEVTEIC 1 (B
N BENETT S, BT o PTHIF@GRAROEE (VI ERL) Ll Th,
= T8 O K i )7 18] R0H R O BLEMIE 72 EICAHA e " F — o BB b, B

\/;/ - ) LevelX SmN@ i @w '3.‘; Ay
B2 Fn-7Y—-T=,vy VWX ETHRIHINCBEEEHEE (Ot |
HfiEs ) TIRET — A7)

(ii) T3
KOLEEICHELZE®MTI L TH S (Shimogama 2014), Z DR D LaRHED
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IBLRESELEDDIOIF. v 7 o ERICL BB TH D, MR IT 2 —
7 77 A )R O T SR ISR e . DS m I OB A AT
Ll (X 3: 1) RBEFICAOND, TOM, ABRPBIIITLHEHEZ,
BIERTE & LT, ABBNO0NIE T 2/ gk, 0% DIREBIZ 2N T S FRIC
el 5/ AR, DA RE S S KSR ETH DS (K3:6-7,10), IX B
W2l b, BEAT ek, MO X 5 M, A ABROEBE TIZ ZEHEAOKD LD
mEHE L OFER L, DO P F MR A RO 5 LA S D
oz (X3:2-3,8), il L hHiZ ok MBI LERFELZ T, £/,
X BCH L, BT A4 2R LM 2T 25 (X 3: 4) 13,
AT SR R AR B O PR 2 & & L2V A S Rk e g B HERI S5 (A
H 2011; Porter 1995), S 52, &I < b TR 6, IREARKE 2RO
W& EREMT 2EeEOFMEM L (K3:5) bEEnd, 295 L LaEHFED
FLEE B AT, [REBFO FJglE ARCANE HUsH 4 (2 7 2 1E EME 5-6 #1125 itad
HZENBHBLMNTHD (Cooper 2006; Sconzo 2015), IX J& TH &L= it tE R F#
AU 2 SSIEZ N2 2205-2037 calBC, 2193-2029 calBC (20) &, i+ - 257¢
OFFFERE AT D (Ishida et al. 2014),

PLED LE#EHIEHEH O LEEE L A DD, ZOMIZ HIME 6 O M
CHEEIND LSRN TR STz, 2O 1 DIXEXLEOWFT THD (X
3:11), ORI OPATHE X E L, TO—H 2 mE L U O & L
TNV RELaThD, ZOMOEXLHFITT NV - v T 4 — 7 8B (=
77) EHRLETHAlECY T ~dbv Uy o I L. BiEIE SRR
17 7 EEOREIAL LD L RHR R AR Tholo LB 2 bid (Mazzoni
1985), fE3k, = —7 77 AJNHFFIEICITE LR IT M LR E SR TE R

(Welton and Cooper 2014), 7 /L« 7 U — « T b=, DVIEBTHID TE DIFEN
MERINTZZ ElT7 b, 22z . Combed Wash Ware ([X] 3: 12) <° Smeared Wash
Ware ([X3:13) Ll nsfRLEOLHRLEZNREN 1 AT >HE L, Bi#E
WE2—7 7T ANLUED Y ¥ ¥ —F (Jazirah) ko 25 CEBEICE L, £
ML THEITEOEIR EFE, B 7aLET 5 EmUEBEICALND b
DTH 5 (Falb2009), FHEMIZATEH, TIUHIEWT I HIEH O L2 SUEH T
EREINTZHLO L ITEETET, BN b0 3NZmARE L TLW
7259,
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9
10 cm
(Nos.1-10)
ah | oo ,,-9
-—r
L2 12 13
5cm (FERAE)

(Nos.11-12)
K3 F/-TU—-T=,y @ FEOH 5%

(iii) £/E%\

ATIE SIS A VR 2 I 7 O H HEG TiE, BEe0 Tl r 28 e b
WHZ LR, T TN Z RV T (Montero-Fenollds 1999) . $h-0Rt 3 %
2GR T HMEBEENFER TH > 72 EHEWN S 415 (Begemann and Schmitt-
Strecker 2009) , \_i/bifﬂj LR MTIIIT O TR, T e T — - T
=y VEBM OGOV T HIEGEe TH o - RN Em VY, TETH
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T U728 S T, FERR O el 2 o Er 3 A (1 sUXeum R48) & B IRER
1S THD (X 4:1-4) (Tsumoto 2014), W I HLDEEL G Fij A FH EA S h g
MOBFITHTTOILA Y RZ I 7 TR SN L8 (FH) i LRI AT
FELWERZRT, £, S5 & BEE L CHER I N2 OB O LR D
Ht<Ths (K 4:5), REFEEAZHET H0HED 2 mICERINLTZERTH
%, [AREROBEHHU IR ETHIOIEK L, T TU— - Ti=1y
VBB AE SN BT H D OITEIRIE, R A S I3 IS & i TR
ST DL e 018 B . HI OB R A S T vy s OfF EIE AR
BB 2 SRR U CEBIN CHILICHIN L3 28R H o722 L 25 bHE 5,
ZOZENDL, SIEAED S OB A~YEE L7720 TiEe < 8L LT o4
PE L5 CORUEER 2 8% T 8RS O L S A7 12 IR @ L7z & A B AL,
BEHTIIEICHM LA EOMEOFM LAEEMTONIZZ ERBELLREL I,
—MI, EREIAEAR AT IC L D H RS O EMEN E X, S ORINART ¢ T —
VY hEFFETE DO THi C#% LV (Begemann and Schmitt-Strecker
2009), Lin L, dEA YA F I 7 — i O A a R0 b B F g iE AU 230 To
G IL B BREE S A TH T« 7 U R B O TV H =« ~—F  (Ergani
Maden) FLLNZHRT 2 AREMEN R bRV EEZ HILDH (Cooper 2006; 166)

4 T TV — s Th=o8y DEBFCH T U7 T SR R O SRS & BB
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4. TIU - T1)— FTIL=s\v DIEHH & AR H R 350K O Hu st il 32 5%
Tov e T U — T = 8y VIEBNE, AT ESER L T &7 D AL ITRT 2300
FEHIC2—T7 57 AN E R TATEM EICE N EBEEN CH- T2 N AL T -
RV a7 MK BGRB8 B A A O S R IC I, FEEA 4 km
WNET DT Ty =AT = AN MBS, BT 8 km OXFFEITNET H T L -
NT 4T A BBV AL TR TR R <, A3 THELSEICITEER B E -
Tu 7z (Wilkinson 2014), Z4U 6 OEKEBRAY 40 ha 288 2 THH{L3 2013 T
AR, BRI T 28EEAN D 2 X 2 D EMAEFEEZITH ~<, 012 2ha LA
TO/NBBEE N ZHE R SN D LI/ o726 LV (Wilkinson2014), 7 U — -
TI=ny UHE ) LIHENRMEROBRNVEFEE Cho Ll SN D,
F7o. FEBOT IR, EEK LD b VBB O FEE S EE ST
Woo AU = MEWEED 1970 ARSI L7 D #iXKEE (K1) o8
BrafatLicl A, 2R B2 3 THELPEICHIK—FOEREZHA L T\
EMICRBET 2 2 L2VURIE S5 (Shimogama 2016) , = O FEH] D 4 7K B BR A3 BT
WCHFELZWZ EMBEZTH, WOV AAL THR ZHA L TV Hs REM
TholbfEINLd, BEL L ZH LIHEREMD AT 3 T ELLARIC
WEIZEEF LT, AV ANMDO L) BRRHBERIAERZE LR T DL &I
—EB M REE ERE N LD LA TLWEA D (Shimogama 2016; Lawrence and
Wilkinson 2015), HE REMBERE L TEBR ERD Z Ei1X, VAL ZHR O]
F110km (IC)ZET 5D T /L « 23—k (Tell Banat) & O 6] 2 AFEZAICHG L
TEAR—F—lZLo>Tohim Lo Tnd (Porter 2002, 2012), S 62, HHNT v
Nv—2 R BE=a A MNEKZHENRBEERICHAAT & & blo, s
WHICBIT2EREBOBIAHE OB EGRLEEERLZL TWD (Porter 2002,
2012), T/ T U — T =y DB EEN AL THEEFIHL TCWZEH
WP — NOEFMEFBETHo T, TE b AT oA FOER L MEBERIC
HoOT=PITHOWTEIET S Z LT LS, A EICEZROMKE RER S 722 54t
S0, A EMGERERO 2 —7 7 7 2 E gk & L CIHH L T\ 2 & 13k
[AYAJAN

U boigimza B EER P ORIAETE 572590 it L3R, BN
iWIFMiEomofw&w%@@k%\mfm@%m;é%@g%zgmé

. T OE L LEREEIMA S & L CHEOSUEE L ORI H o7 2 & EWEE

éo_ﬂifl%7??Xm¢ﬁﬁfﬁiﬁbﬁﬁot@/)7+@ g (K
32011 B, T T U= Th=y VDL R/NERTRALIN Z LI
TRETHD, =7 7% E5MATPRMIRTITE LRIZTY — MNEghh EOREDH
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SR L0 K 9 722 (Welton and Sconzo 2014) . = 9 L7-88¥ 2 F -4
20U T OREIAR 22— 7 T 7 AJIFRBOELHIZEF SN T Z & IdEH
ENL o, =7 T CEEORERFHIMRIC LIUE, 713 THELEEICHIZH 1 vy
Jb e Z A (I8ar-damu) EOJRHEERIZ, =7 71X, vV FEEDERESFHTH-Tm2—
777 AN O U TR HICER LEKEL L T2 &S (Archi
and Biga2003), L7235 T, BEXHBDOWA BT U — - T h=1v DX 972/l
FERICHFET 2 HEL, =77 EEOXE & ZOREN, SULEE N 2R+
REHLE D Z L b TE D, £, Mo haiE (X 3: 12-13) &EPT 5 H4F
Fix, 7V 2y =27 =4 FMEHFTHH L L TW5HA (Holland 2006, Fig.98:
3; Fig.118: 8-12; Fig.128: 13, Fig.145:23-24 72 &) | == —7 77 A IR O L4531k
ERZHEOEIXLEWINTR LD ETH D, 29V oltBXLawn, SR
U TIZBTFL2HHAOH Y LT, =2—7 77 AR CITEERAE
el —hMBlczRIh, BEME L TR - BOROXR Lo T
AR bBRET T TH A I,

FBLEIZBI L CIE, MBI B TE WD, K - RS oxtg L LTio
HEHNPOATTILERDSTIXTTH D, SR 0BG TESCAERE LEIZD
WTHRMMIADENZ WD, ZEEERN LA T Y — Ngle &~ OEMCHS
BB LT\ Z E MRS LTV 5 (Cooper 2006: 174-175), REIZEM L L
TRBBEICKREMEIN LI FHARZ A LN b ENEEMT D, Ty
=AU AN N TIEHERBEREEBICHAERE TERE-> T E S, RiFn=
U— gL OR#EENMRIETHD, BloTT U — - Th=1y POHtHEHD
Ll BB AT E XA SN D EREFEIIALNT, FFEDHEREE & D7
VIZRZTIZRY, ZOZ b, MO EEEIZTZY — MNEIZL > TH
JE SN D APERBITZ T TR MR RERLS LERATHIThh Tz
LEBWT L2000 LILRV,

TNy =AY 2 NEBOKRBFERETCHELEZEWE LT 5 —27EH
TRELOIZL, BIEXTCERYRA [~ #0583 % (Holland 1975), [F
FED ST ITHED T L« 5 23— (Tell Munbaqa) ZI1ZLHE LT, =7 7~
U LW o 7o) I EMEPSAAE LT R R BT E O LT 2008 FETH D,
T7xbb, WEOMBERREZHBEICHBE L 2D OmOWE DG & - ZWEIT H W
FHEOH LG CHE L TWA Z 12725 (Massaand Palmisano 2018), ==—~7 7
T 2N TIZA T = A N FSE D LT RS 73 BB S S 7o pa €L &
HHNDH =T, GEOHLERLS TV —« TA=1y VIFZ 5 LIEWELZH -
Wil - HEORIIZHIZDEE ThoTo B2 b D,
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PUENSBT, T T U — - Ti=ry Lo/ NERERKIT. WEHED
RCEBORTEET LV - 2y =20 =24k (L LJIETNV - NT 4T 1) I
EKEFELOOL, BRSPS RBOAEFELR ERFHIAIEL b > TN HD LN T
X5, MIENREOHSRE AT LAOREDCHBAEN TV ELTYH, 1
PSRBT 72 & BUORTRTE I 72 3CHL - 9% SXECBARRIC & o 7o & 9 DMTED TR W,
EHIC, T TXEOHMEICLINE, 7V — - Th=y VEIFEOAIBFELE,
77 EEMNZ OHIEEZ IR L T2 &5 (Archi and Biga 2003), [ EE O
BLOERIITHTH 203, UREOWE - EIRITIEN G R BUE - #3 RB MR
DRFAA D72 THERE L T2 Z S IE I ETE 5, Afa TR LR R
REDORBE LR T ) LIERGO R THES & THAH, =2—7 77 RO
WS 2T H I HICH L ENDAT, BELLT U — - T =1y VB
VI [ AR WE D K EWIR C & o 723001 4838 Z il 3 2 2ifEf & L C ofEl (BRI
EATHOWB & LToZEZET) 2R LTV eDTIERDoTh,

5. 8HYIC

2—7 F 7 AR OEE B U W0bIiE S 7 v O 1 — B )L 7p sk A2
WEITRBIZHST=DONR, FERT ARG T, @il VWoTtBE&BREEFD
B mEEB GO L Wil CTdH 5 (Massaand Palmisano 2018) . Rij ] H 825
RIS PE 7 7 & CRSL L 72 AR AL IR B 7 SCE T A Lo T ERE L £
(2B DA A N BHICHE L, BURRRIECRA. Uk & v o sl &
DTNz, =7 IR EFIND L H T, ST 2 R L35 FHITBIE
A BRSO, ISIAREER 2 CHEICZE R R AT TVl & b LN ENT
W% (Archiand Biga2003 72 &), % 9 L 72U ORI W THEICIHA AZH S
Nleb D%, MY &ERAZMENIMEE A5 L CTEESNTEZEEM Th o1,
Z O & AFEIIE LT S E ATEB O PR OM TITIBHT 5 Z LR E#HTH D03,
552 BiCiam L7z & 212, Adoohil 3 TAEAL QAR iR EE R O FE I -
THELLIZET U7 RIS E 2B DRy b T —27 1%, £ LLELHD
V7 aRERM ThHoTo Lt EoTEW, KFTET AV - TV — - Th=nyVE
BROFEFIFIEIC L > T 7 mlpliikN TOHIEM R EZ RV ->7-08, bHAA
F i w kB &3 DRI O MR ASHE & b EE L7 b isei 2 BERICH o 721
FTCThdH, TV— - Th=yVOLI)ICEERNIIZBEEICH-5HEET. k
WOTF RTINS DOEGY (BJEREDOERD) OiEE bEHTE 537
BlholzZ b3+ 0b s, Ehblx, 2770w 7 EYEEOE KT
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MEITHIBUE I b B R — 7 7 7 AR O L % o < > TRAEFAITHIT &
NT=DO T2 T2725 9 D,

EARDHUIB R R W& D < B4 % OWFSEIL, EERE TS DR E DR E %
KL LIt BGMOWREIET Tr, taeBR lo LEM,, BHERE LT
BIFLICS W) BRI EORMH E VW BEMO, I 7 vl Mk
HARBTFICANZRT TR BV, 25 LWt a 2k R O LS ML o
WP, A7 4 TGO VY 27 20 v ay Fhvb o7 AME
MOREEEICHH LW Rzt cx 2139 Thsd, ZnETHoREmsR<
ENTIhDol=T N T U — - T=,vy DEIRO L 9 72 /N ORI
B 2L TENE RIS EEOZHREGEOH Y FE2Z I FICRE L.
HROMIKHE AZROREMGEE T T D ENEHOBETH D,

ARIE 2019 £ 4 A 13 HICHESEHERF—MBEEEMTEE o2 — AR [
ROEHROE RS BIT 22467230 k) THRE L [0 7 RiTHH g RER
> B ERZRRFRIT 20T T O U AR Jie—& dr PRI R b — ) O —HIZEE S <,
F 72 RFR ORI ISPS B FMF U A FAFSE (B) (RE T2 : 16K16947) |
FEERFTE (B) (W3 WAZE  18H00743) OBIK 2% F7-bDTH 5.
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English

1. Ada Taggar Cohen
“The Religious Cultural Heritage of the Hittites and the Hebrew Bible Description
of the Ancient Israelite Religion: A Transmission of Concepts”

Abstract: The origin of the search for the Hittites was due to their mention in the Hebrew
Bible. Their discovery brought about a complete reversal of how they were projected in
the biblical texts. Since the Hittites were one of the major political powers in the Ancient
Near East during the second millennium BCE, their cultural heritage can be found
reflected in biblical texts, if one agrees to assume an indirect transfer through the Neo-
Hittite kingdoms, which were heirs to that great culture. This paper will draw a historical
picture of the possible cultural transfer using archeological evidence from recent
excavations as well as a close reading of textual examples.

Keywords: Hittites, Cultural Heritage, Hebrew Bible, Israelite Religion, Religious

Transmission
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2. Kazuko Watanabe

“Diversity and Tradition in Esarhaddon’s Reform”

Abstract: In 672 BC, the Assyrian king Esarhaddon (reigned 680-669 BC) carried out a
sort of reform through Esarhaddon’s Succession Oath Documents (ESOD). This article
will analyze: the characteristics of the tablets and the text of ESOD, the importance of the
seals and their use in sealing by the god Assur, how the tablets could have been deified,
and how they brought about a new stage in the religious and political situation on a wide
scale in terms of diversity and tradition of Esarhaddon’s reform.

Keywords: Tablets of Destinies, Sealing by the god Assur, Deified tablets, Worshipping

scene, Votive inscription

3. Chuichiro Aoshima
“Assyrian Royal Representation and Foreign Cultures”

Abstract: During his reign in the 9" century BC, Ashurnasirpal II built a new royal palace
at Kalhu. The so-called Northwest palace is seen as an innovation in the development of
Assyrian palace architecture. The inside of the palace was decorated with carved stone
slabs showing hunting, war, and tribute scenes; the entrances to the palace were flanked
by stone sculptures. The new architectural style was probably inspired by the Neo-Hittite
states of north Syria, where the king went on expeditions. However, it seems not to be a
drastic innovation. Similar motifs on the reliefs in the Northwest palace can be found on
the White Obelisk dated to the reign of Ashurnasirpal 1 (1049-1031 BC). The use of stone
in palace architecture dates from the reign of Tiglath-pileser I (1115-1076 BC).
Inscriptions attest that he covered part of the Old Palace with stone slabs and placed stone
sculptures at the entrances. In addition to this, the Middle Assyrian kings were in contact
with the Hittite kingdom, whose stone architecture was inherited by the Neo-Hittite states.
Contact with the Hittites provided the kings with information about the Hittite royal palace.
Therefore based on these facts, knowledge of how to build a palace decorated with wall
slabs and stone sculptures appears to have been acquired before the reign of Ashurnasirpal
I1. The Northwest palace is indeed a landmark in later Assyrian palace architecture, but it
is also witness to the continuation of tradition.

Keywords: Royal Palace, Kalhu, Stone Architecture, Ashurnasirpal II, Hittite
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4 . Mariya Masubuchi
“Iron/Steel Traditions of the Hittites and Subsequent Cultures at Kaman-Kalehdyik”

Abstract: Iron is a core material in modern societies. It is indispensable for our safety and
comfort. The socio-cultural significance of this material, however, has changed over time.

Central Anatolia is considered the birthplace of iron technology in the ancient
world. Of particular interest are the changes in its social value between the old kingdom
period and the imperial period based on philological studies regarding Hittite iron in the
Middle and Late Bronze Age. But, unfortunately, little archaeological and scientific
investigation has focused on this matter.

This paper aims at making new archeometallurgical observations on the iron
tradition in Anatolia, from the Hittite Old Kingdom period to the Middle Iron Age. As a
starting point, iron objects unearthed at Kaman-Kalehdyiik were investigated. This study
revealed that iron traditions at Kaman-Kalehdylik demonstrated a nonlinear development.
A comparative study indicates possible influences from southeastern regions, such as
Cyprus and the Levant. Such diversities in technological development suggest that some
important socio-cultural metamorphoses must have occurred after the collapse of the
Hittites.

Keywords: Archeometallurgical study, iron objects, technological development, collapse
of the Hittites, Kaman-Kalehoyiik

5. Marina Zorman
“Hittite Religious Tolerance and its Limits”

Abstract: Hittite society was multicultural and polytheistic. Drawing on Hittite texts,
scholars have reconstructed religious thought and practices which show some common
traits, but they are also characterized by historical and geographical diversity. As a
consequence, Hittite religion includes “an endless array of divine names and statues”
originating from Indo-European, Palaic, Luwian, Hattic, Hurrian, Syrian, Assyrian and
Mesopotamian milieux. This leaves us with an impression that the Hittites were extremely

spiritual and tolerant of religious differences, all the more so since the texts provide little
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evidence for interreligious tensions and even give instructions that a// gods—no matter
their origin—should be properly cared for.

However, when seen in the light of psychological warfare, propaganda, and
communication science, the texts also provide evidence that religious tolerance in the
Hittite kingdom was brought about by political, military and security interests as well as
pragmatic concerns of everyday human life, and that it had limits, since cases of
religiously grounded violence and religious antagonism were also known even in the
Hittite kingdom.

All in all, the Hittite kingdom qualifies as a religious contact zone in which
disparate cultures met in asymmetrical power relations and different religious concepts
were “up for grabs across the ideological spectrum”, and Hittite polytheism can be
compared with Hinduism in that it was more a way of life and scholarly construct than a
unitary religion.

Keywords:
Hittite Religion, Religious Tolerance, Sacred Geography, Sacred Architecture, Religious Contact

Zone

6. Hajime Yamamoto
“Protection and Expansion of Territories in the Hittite Royal Ideology”

Abstract: This paper discusses the Hittites’ concept of territorial protection and expansion
focusing on their ideology and tries to compare it with that of the Assyrian Empire and
the Biblical world. Some Hittite texts indicate that one of the important royal duties was
to protect “the land of Hatti,” the core territory within central Anatolia and prevent it from
being violated by outside enemies. As such, military activities might have been regarded
as protection for the lands where the Hittites believed their own gods resided, rather than
for expanding territorial boundaries. However, the Prayer to the Sun goddess of Arinna
states that the goddess required the king and queen to expand the land of Hatti. This
indicates that territorial expansion was also a royal duty. We can assume that territorial
expansion, according to Hittite royal ideology, was allowed the lands to the seas: The
Black Sea and the Mediterranean Sea to the north and south respectively and the Aegean
Sea to the west. The Hittite kings, while they acknowledged the sovereignties of other

neighboring states especially as seen in their relations with those in the east, tried to
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expand their territorial boundaries in Anatolia as far as they could through the history of
the kingdom.
Keywords: Hittite, Kingship, Territory, Boundary, Sea

7 . Kazuya Shimogama
“Interregional Network in Ancient Mesopotamia: Implications from the
Archaeological Evidence of Bronze to Iron Age Syria”

Abstract: Research on interregional networks during the Early Bronze Age in Northern
Mesopotamia and Syria developed from the latter half of the twentieth century with large
scale archaeological excavations in the region. Details of the politico-economic history,
religious practices and cultural history in the region have been revealed not only by the
archaeological finds but also by the study of the textual findings from urban sites such as
those in Mari and Ebla. With an overwhelming number of archaeological finds
representing the material culture, we can assume the state of interregional networks
included small settlements. However, previous studies often dealt with large-scale
networks relating to the exchange of luxury goods and unique/special finds, and
sometimes overlooked small-scale interregional networks and their significance. This
paper discusses the interregional network during the Early Bronze Age focusing on the
case of the small site of Tell Ali al-Hajj on the Middle Euphrates.

Keywords: Early Bronze Age, Interregional Network, Middle Euphrates, Tell Ali al-Hajj,

Material Culture

8. Nobuyuki Fujii
“Saite-Dynasty of Egypt and the Old Testament: From the Point of View of
Egyptology”

Abstract: The Old Testament, especially the books of Jeremiah and Ezekiel, inform the
reader that Egypt would be destroyed by Nebuchadnezzar II. However, that is not a
historical fact. So why is such a statement left in the Old Testament? This paper examines
the historical background of the Old Testament's description through a study of
contemporary sources in Egyptology. I also want to clarify the background of the Old
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Testament’s view of history, which sees Egypt negatively as "broken reeds", by comparing
it with the positive account of Herodotus.

Keywords: Saite-Dynasty of Egypt, Neo-Babylon, Herodotus, Old Testament’s view of
history
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