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Relationship of Kingship to Deities
in Ancient Mesopotamia:
Deification of Kings and the Symbols of God Enlil
during the Third Dynasty of Ur

Shinya Tsujisaka
Doctoral Student
Graduate School of Theology, Doshisha University

Abstract:

From the fourth millennium BC until the end of the third millennium BC, Enlil,
Sumerian deity, played an important role in Sumerian Kingship. He often acted as the
grantor of kingship, scepters, and nationhood. The third dynasty of Ur, the last Sumerian
dynasty, was known for royal deification. Moreover, there were instances when certain
objects related to Enlil were deified in this period. A notable example is the throne of Enlil,
which was not only deified but also placed in the temple together with a statue of Enlil
and received an offering. This was because the throne played the role of the possessor’s
proxy during the third dynasty of Ur. The aim of this study is to analyze the development
of the Enlil’s role as the god of kingship and to examine the relationship between deified

objects associated with Enlil and royal deification during the third dynasty of Ur.

Keywords:
Sumer, Third dynasty of Ur, Throne, Deification, Kingship
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Abstract:

This study examines how the unique phrase “A convert is like a newborn infant” [
M7 T2 JupPd AN that appears in the Babylonian Talmud (the Bavli) Tractate Yevamot
is used to promote the genealogical and bodily construction of the convert’s Jewish
identity in the context of the Babylonian Talmud. Semantically appropriating the images
of renewal and creation in the context of the forgiveness of sins in earlier Palestinian
sources during the final process of the Bavli’s redaction, the Stam (Hebrew, the
anonymous redactor of the Bavli) perceived conversion as new birth that could change the
convert’s genealogical and ethnic identity. The physical, corporeal connotation of the
Bavli’s newborn imagery implies that the convert is understood as capable of changing
his genealogy and body upon conversion. This study also suggests that such a corporeal
understanding of conversion in the Babylonian context reflects the broader cultural
contexts of Sassanid society in which one’s genealogy and body were identified as the
primary markers of defining human identity. Moreover, this study seeks to uncover how
the newborn imagery defined by the Bavli’s strategy of textual reworking and semantic
appropriation also shaped the criteria of defining Israel’s ethnic membership that
guaranteed the convert’s full inclusion in the Jewish community with the rhetorical use of
discourses of genealogy, the body and the myth of Israel’s common historical and ethnic

origin.
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Introduction

Rabbinic conversion developed by the Babylonian Talmud (the Bavli) exemplifies a
radical transition of ethnic identity from gentile to Jew. Particularly the convert is
portrayed by the Bavli as a newborn infant (7901w j0p), implying that he is understood as
anew “Jewish” person who is no longer ethnically gentile. Such transformation of identity
from gentile to Jew finds concrete expression in the unique phrase “A convert is like a
newborn infant” (7 721w WP AN T3) in the Bavli Yevamot. This Babylonian newborn
imagery suggests that conversion is defined as a legal change that involves the creation of
a new entity; especially it serves to mark the severing of the convert’s valid kinship ties
with his former gentile relatives. Such severing of the convert’s gentile kinship upon
conversion also implies that he can be genealogically affiliated with the family of Israel
by having corporeally, though symbolically, been born as a new “Jewish” person. In other
words, the Bavli approaches conversion not merely as a theoretical construct but rather as
the change of the convert’s physical, corporeal identity, which allows for his affiliation
with the peoplehood of Israel defined by its common history and shared descent.

The Bavli’s newborn imagery of conversion reflects the cultural contexts of
Sassanian society in which the Babylonian rabbis found themselves, which also
corresponded to the final stage of the textual redaction of the Bavli. Importantly, the
Bavli’s innovation of conversion as new birth defined through such a process of its textual
redaction also suggests that it was a cultural by-product of the rigidly hierarchical society
of the Sassanian dynasty that emphasized genealogy and the body as the locus of human
identity, which might have shaped the Bavli’s approach to conversion and converts in the
bodily terms.

Given the above factors, this study therefore seeks to inquire how the Bavli’s use of
newborn imagery in defining conversion reflected or was deeply embedded in the growing
concern of the Babylonian rabbis for their genealogical and bodily discourses, implying
that conversion as new birth could be understood by the Bavli as a legal mechanism in
which the change of the convert’s ethnic identity from gentile to Jew was attainable in the
Sassanian context. Historically situated within the broader cultural contexts of Sassanian
society in which genealogy and the body served as social markers of defining human
identity, first I attempt to identify how the Bavli used such discourses of genealogy and
the body as the locus of human identity to conceptualize conversion as the construction of
the convert’s physical, corporeal identity. Secondly, in order to help uncover how the
Bavli’s discourses of genealogy and the body are intricately intertwined in defining Jewish

ethnic identity for the convert, I also try to illustrate how the Bavli’s newborn imagery is
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reflected in several discourses of conversion in the Bavli by paying particular attention to
the rabbinic use of the myth of Israel’s common historical and ethnic origin for
legitimating the convert’s kinship and ethnic claims to Jewish identity. Finally, this study
aims to suggest that the Bavli’s use of the newborn imagery of conversion in the
genealogical, bodily and mythic contexts could provide the implications for how certain
textual, conceptual and legal developments could craft concepts and conventions that

demarcate the group boundaries of Jewish identity over time.

1. Appropriating Palestinian Renewal Imagery in BT. Yev48

The synoptic textual analysis of the Talmudic texts reveals that the Bavli’s
understanding of the convert as newborn is in fact derived from its textual reworking of
the earlier Palestinian imagery of renewal and creation found in parallel Palestinian
sources. In recent years, a number of scholars in the field of textual Talmudic studies have
taken on inquiries into the theme of rabbinic conversion in the context of studying
conversion to Judaism as part of Jewish identity construction in the formation of rabbinic
literature.® One of the findings in their academic endeavors is that rabbinic conversion is
conceptualized through a long, complicated process of the Bavli’s textual transmission
and evolution. Moshe Lavee has argued that the Bavli’s conceptualization of conversion
as new birth is deeply embedded in the complex processes of its textual transmission and
evolution called “dominantization,” by which earlier Palestinian images, metaphors and
ideas were reworked, modified, and transformed into entirely new Babylonian constructs
by its late anonymous redactors called the Stam [ano].? Therefore, the Bavli’s subtle
reshuffling and rephrasing of earlier images and motifs found in Palestinian sources® in a
prolonged process of dominantization eventually led to semantic mutations of such
particular images, motifs and phrases, which in turn contributed to shaping new
perspectives and meanings on particular themes and laws that were reworked to fit
emerging new perceptions namely in the cultural contexts of Sassanian society.*

Lavee also argues that the phrase “A convert is like a newborn infant” (7°3N1W 73
M7 79U Jupd), which appears in the tractate of conversion in BT. Yev48b, is a unique
expression found only in the Bavli.® His synoptic approach to reading the rabbinic texts
suggests that various Palestinian motifs and images such as forgiveness/renewal and
creation® were textually reworked and semantically appropriated by the Stam into
newborn imagery in the context of defining conversion as new birth in BT. Yev48b.” The

Bavli’s newborn imagery of conversion portrays such a legal change as the creation of a
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new entity, which is different from the person who existed prior to conversion.

While Lavee’s reading is highly plausible and persuasive from the standpoint of the
Bavli’s textual evolution, it does not clearly account for how certain metaphors such as
renewal, forgiveness and creation could be shifted to a more corporeal, genealogical
concept in defining the convert as newborn. As opposed to Lavee’s view, an alternative
reading of the Bavli’s newborn imagery implied in BT. Yev48b is proposed; the erasure of
the convert’s former gentile identity with the newborn imagery also carries a kinship and

bodily connotation through a close examination of the parallel text of Gerim 2:5:

BT. Yev48b®

It was taught in the baraita: Rabbi Hanina ben Rabban Shimon ben Gamaliel
said: Why are converts at the present time oppressed and visited with
afflictions? It is because they did not observe the seven Noahide commandments.
Rabbi Yosi said: (One who has become) A convert is like a newborn infant [
MT TN JuPd AN ].

Gerim 2:5°
Rabbi Yehudah says: He (A convert) is not punished [\Ian 1°¥191 1R, but he is
like a one-day-old infant [ 723].

Both “newborn” (721w j0p) in the Bavli and “a one-day-old” (W21 32) in Gerim share the
common semantics of renewing one’s identity in the context of the forgiveness of sins.
Gerim stresses that the forgiveness of the convert’s past sins does not erase his former
identity as a gentile but symbolizes the renewal of his state of being as a one-day-infant
who never sinned. In the framework of the Bavli’s newborn imagery, however, conversion
is not perceived as a process in which the convert’s past sins are forgiven, but rather
stressed as an event that serves to erase the convert’s past gentile identity. In other words,
the Stam of the Bavli semantically reworked and appropriated the Palestinian motif of
one-year-old into the Bavli’s image of the convert as newborn, which served to erase his
gentile identity.*0

Since the verb 1"v791 (punished) in Gerim 2:5 is often associated and contrasted with
the verb Smn (forgive),'! 1 suggest that this Palestinian motif of renewal can be read
semantically and midrashically to bring forth a new meaning in the Bavli’s genealogical
context of defining the convert as newborn. In particular, the term 2r» (forgive) or 91mn
(forgiven), as implied in the context of Gerim 2:5, can be semantically appropriated and
read as 7nn (circumcised) with the slight change of a word from n to 1. Although it is
not explicitly mentioned in both texts, this semantic association between 91mn and 711

reveals that the motif of forgiveness as a symbol of one’s renewal could be semantically
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shifted by the Stam to the Bavli’s genealogical context of defining conversion as new birth
in BT. Yev48b.

In other words, it is the motif of circumcision that semantically connects the renewal
imagery as seen in Gerim 2:5 with that of newborn in BT. Yev48b. Circumcision, a sign of
the divine covenant between God and Israel, bears a genealogical and bodily connotation
in the Bavli’s discourse of including converts into the genealogy of an ethnic community
defined by common descent and history. In fact, the entire context of the second chapter
of Gerim, particularly Gerim 2:4 as well as the parallel baraitot from Sifre Numl108 and
BT. Karetot9a, presents circumcision as one of the integral components of confirming the
convert’s entry into the divine covenant, along with immersion and the sprinkling of
blood!2:

Gerim 2:4
Just as Israelites entered into the covenant by three commandments, so converts
enter (by/into the obligation of) circumcision, immersion, and sacrificial

offerings.

Sifre Num108, 112

Rabbi says: An Israel came into the covenant in three ways only, immersion,
circumcision, and the sprinkling of blood, so are converts similar to them.

BT. Karetot 9a

Rabbi says “As you” (Numl5:15) — As your forefathers. As your forefathers
entered into the covenant®only by circumcision, immersion and the sprinkling
of the blood, so shall they (converts) enter the covenant only by circumcision,
immersion and the sprinkling of blood.

As these above baraitot illustrate, circumcision, which serves as a natural symbol for the
divine covenant between God and Israel, also applies to the convert as well. The divine
covenant made through a rite of circumcision signifies a symbol of new birth and founding
one’s new lineage.

Importantly, circumcision as an initiatory rite of new birth affirms the association
between the sexual male organ and kinship ties, which renders the penis appropriate as the
physical site for symbolizing the divine covenant God had promised to make the
progenitor Abraham fertile so that his future descendants would issue from him.'* The
removal of the foreskin thus symbolizes the fertility of the male sexual organ, and the cut
also indicates that the lineage, as symbolized by the penis, is severed from all his
predecessors.'®

In this sense, circumcision symbolically represents and even helps form
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intergenerational continuity between the progenitor Abraham and all his future
descendants. Therefore, it can be said that the circumcision of the convert’s foreskin as
part of the conversion procedure likewise symbolizes the severing of the lineage of his
former gentile kin, founding a new Jewish descent by giving this line of all his future
(male) offspring a distinctive mark that binds them together. Such a conceptual framework
of circumcision as an integral part of the divine covenant in the conversion procedure
fitted the genealogical context of the Bavli, in which descent figured as an important
feature of defining the communal and ethnic boundaries of Jewish identity.*® Therefore,
such Palestinian renewal imagery could be semantically read as referring to circumcision
as a symbol of kinship and descent in the context of Bavli. In this light, the imagery of
newborn as a type of kinship reconstruction is deeply implied in the Bavli’s discourse of
conversion. In what follows, I will discuss the implications of how the Bavli’s discourses
of kinship and the body would shape conversion in several sugyot (units of Talmudic

discussion).

2. Understanding Newborn in the Genealogical and Bodily Context
2-1. The Bavli’s Emphasis on Genealogy in the Sassanian Context

As discussed above, the Bavli’s conceptualization of the convert as newborn suggests
that the significant shift from the Palestinian renewal imagery to the Bavli’s newborn
imagery also reflects a significant shift in Jewish identity construction from metaphorical
imagery to a physical, corporeal entity. In other words, the Bavli’s conceptualization of
conversion as new birth entails the corporeal, physical change of the convert’s kinship,
which physically and genealogically integrates the convert into the ethnic community of
Israel. Given the above factor, I argue that the Bavli’s use of newborn imagery is deeply
embedded in the broader genealogical and bodily contexts of the host society of
Babylonian Jewry, the Sassanid Persian dynasty.

It is important to note that the Bavli’s conceptualization of the convert as newborn is
a geo-cultural by-product of the larger cultural environments of the rigidly hierarchical
society of the Sassanid Persian dynasty in which Babylonian Jewry found themselves,
which historically corresponds to the later stages of the redaction of the Bavli.
Zoroastrianism as the dynasty’s state religion was officially proclaimed as the sole
religious and political entity in the Empire that defined every segment of the Iranian social
and cultural life.'” Especially prevalent in the Iranian social milieu was its greater degree

of emphasis on genealogical purity that excluded other ethnic and religious minorities.
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Even marriage between different classes such as the one between aristocrats and common
folks were severely restricted. Unlike the Greco-Roman milieu, Sassanian culture was

rigidly hierarchical with the lower level of social mobility,'®

sharply demarcating the
boundaries of each ethnic and religious community.'® Especially, Zoroastrian priests were
anxious about social interaction between members of different religious communities,
which led to the exclusion of others on the religious and ethnic grounds.?°

Such prevailing cultural tendencies in Sassanid Persian society therefore had a huge
impact on the way the Babylonian Jews, namely the rabbis, understood themselves
especially in the context of treating kinship as an essential feature that defines the
boundaries of an ethnic group called Israel. This highly hierarchical Iranian social context,
as Richard L. Kalmin has often pointed out, gave rise to growing sensitivities toward the
purity of genealogy particularly among the Babylonian rabbis, inculcating them with
exclusionary practice on the basis of genealogical grounds.? In the rigidly hierarchical
and genealogical Iranian context, social differentiation was practiced and even more
intensified among different classes in the Jewish community such as the prohibition of
intermarriage between the rabbinic elites and the am-haaretz who were not well-versed in
rabbinic practices of knowledge for fear that their prestigious lineage might be diluted.??
Or a dress code as a marker of social distinction that differentiated the rabbis from non-
rabbinic Jews was such an exclusive social practice.?® Although they enjoyed a greater
degree of religious freedom, they had increasingly become intolerant towards and even

4 which was likely to affect their view

suspicious particularly of other religious groups,?
toward conversion as well. One such example was the suppression of their own missionary
activity, which might have been heavily affected by the Sassanid persecution of missionary
activity among Eastern Christians with the culmination of an anti-alien movement in the
time of the Zoroastrian High priest Kirder.?®

Such suppression of missionary activity might as well have affected the rabbinic view
on their own approach to missionary activity. As seen in several Palestinian sources that
portray conversion as new creation (as particularly seen in Gen Rab 39.11, 373, Sifre
Deuteronomy 32, Gen Rab 39.14, 378-379, and Avot de-Rabbi Nathan, B, 26, 53), these
Palestinian sources presented conversion as closely rooted in missionary activity, which
also allowed them to associate the images of renewal/birth and creation with the inclusion
of the convert in a metaphorical, yet fictive kinship affiliation. Particularly, in such
traditions, the theme of the convert as a new creature/creation and newborn is interwoven
into several missionary traditions that portray Abraham as a missionary figure,?® which is

also linked to the concept of metaphorical paternal kinship, thus allowing the convert to

28



Joe Sakurai: Newborn as New Jewish Body

be defined as a metaphorical offspring of Abraham who is also understood to be an
archetypal convert.

However, such a Palestinian missionary model of creating metaphorical paternal
kinship through conversion is rejected in the genealogical context of the Bavli. This
rejection is expressed through the legal implications of its newborn imagery as severing
the legal validity of former gentile kinship ties. In the Palestinian corpus, on the other
hand, conversion entails the construction of metaphorical paternal kinship.?’

Nevertheless, the Bavli rejects the idea that conversion creates a metaphorical family
affiliation with Israel by suppressing the Palestinian missionary tradition. In reference to
Mishnah Bikkrim 1:4, it is ruled that a convert may not recite the declaration of Deut.26:3
“I declare today to the Lord our God that I have come to the land the Lord swore to our
ancestors to give us” since he is not understood as an offspring of “our fathers.” The

Palestinian Talmud (PT, the Yerushalmi), however, takes a more lenient approach:

PT. Bikkl:4, 64a

It was taught in the name of R. Yehudah: A convert may bring (the first fruit)
and recite (the verse from Deut. 26:3, “God of our fathers/ancestors”). What is
the reason? “I have made you the father of a multitude of nations” (Gen 17:5).
In the past, you were the father o Aram, but henceforth you are the father to a
multitude of nations. R. Yehoshua ben Levi said: The law is in accordance with
R. Yehudah. A case came before R. Abbahu, and he ruled according to R. Yehuda.

Here the biblical notion of Abraham as the archetypal forefather of nations is used to
support the inclusion of the convert in the paternal, though metaphorical, lineage of
Abraham. This inclusive tendency is expressed to promote the concept of the metaphorical
paternity of Abraham implied in Palestinian missionary traditions. The Yerushalmi claims
that later Amoraic authorities follow this legislation. The Bavli (BT. MakI9a), however,
rejects the Yerushalmi’s legislation, instead declaring that the convert cannot recite the
word “our fathers” due to his lack of Jewish ancestry. The Palestinian missionary tradition
stresses the sharing of metaphorical paternity with Abraham, which guarantees the
convert’s full inclusion while the Bavli does not formulate the idea of metaphorically
including the convert in a family affiliation with Israel through the paternal lines of
Abraham as an archetypal forefather created through conversion.

Given the genealogical context of Sassanian society, the Babylonian rabbis
suppressed their own missionary tradition that promotes a metaphorical understanding of
the convert’s identity formation defined through conversion. Or it could perhaps be argued

that they gradually came to view conversion not as a form of the expression of religiosity
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that promotes one’s personal matter of faith among non-Jews, but rather as a form of actual
Jewish kinship construction made through severing of legal validity of gentile family ties.
As previously illustrated by BT. Yev48b, since the convert is understood as a newborn, he
is no longer related to gentile relatives he had prior to his conversion. Such kinship
severing upon conversion would thus serve to mark the physical and corporeal

transformation of the convert’s identity.

2-2. Understanding Newborn as the Bavli’s Bodily Discourse

Moreover, it is highly probable that the rabbinic emphasis on genealogy in the
Sassanian context might account for the rabbinic conceptualization of conversion as new
birth in the bodily context. Another significant factor that might account for the Bavli’s
newborn imagery in defining conversion is that the Bavli demonstrates its growing
sensitivity to the body as the locus of a person’s identity.?® In fact, the rabbinic discourse
of conversion in the Bavli as new birth indicates that when the Bavli refers to the convert
as a newborn infant (791w 10p), his new kinship or new body is strongly implied. On the
other hand, no such reference can be found in the parallel expression “one-day old infant”
or “one-year old infant” (\»1° 12/3n3w 12) in Palestinian rabbinic sources.

In the context of the Bavli, physical and corporeal imagery is thus used to portray
converts in the corporeal and genealogical terms. For instance, in BT. Yev23a, conversion
carries a more corporeal and physical connotation to such a hyperbolic extent that a gentile

person becomes “another body” (X1°71X &913) upon conversion:

BT. Yev23a

The verse states: “The daughter of your father’s wife” (Levl8:9) and this means
that whoever has enter into a marital relationship with your father, which
excludes his sister from a Canaanite maidservant or a gentile woman, with
whom no marital relationship is possible... It should include a (Canaanite)
maidservant or a gentile woman, as if she converts, betrothal can come into
effect with (the father of the household) himself. (The Gemara answers) After
her conversion, she becomes another different body [X°77 RIINR XDIA R 237],
who may be permitted to marry the father of the household, who is originally
forbidden to her by the prohibition of incest.

The phrase “after her conversion, she becomes another body” (X7 1" IR XD K731 237)
refers to a manumitted female gentile/Canaanite maidservant. She is theoretically
understood as becoming “another body” (X1*InX X513) upon her emancipation, which is
also viewed as equivalent to conversion. This indicates that the emancipation of a

Canaanite maidservant or the conversion of a gentile woman allows her to marry the
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“(Jewish) father of the household,” originally forbidden to her by the prohibition of incest
set forth in Lev/§8:7. Although the word X511 can also be translated as “entity,” it carries
a physical and corporeal connotation, implying that conversion is understood as an actual
bodily transformation of the convert’s corporeal identity.?

Similar to the notion of “another different body” as seen in BT. Yev23a is a theoretical
case of “two different mothers” in BT. Yev97b in the context of emphasizing conversion

as rooted in newborn imagery:

BT. Yev97b

Although the first son was not conceived (prior to the mother’s conversion) but
born in the holiness of Israel (after her conversion), and the second one was
both conceived and born in the holiness of Israel (after her conversion), such
brothers might be considered as (the sons of) two different mothers [ MAnR "N
7] (who might thus be permitted to marry each other’s wives, to whom they
are not considered as paternally related by blood) even if they are nevertheless
prohibited (from performing levirate marriages with their paternal sisters-in-
law).

According to this sugya, there conceptually exist two different mothers, who conceived
two different male offspring prior to or after her conversion. Here the mother who
conceived the first male prior to her conversion is not ethnically and genealogically
considered as the same person who conceived the second male after her conversion; the
former is understood as a gentile woman while the latter refers to a Jewess. This also
indicates that her two male offspring, who were conceived and born before and after her
conversion, are conceptually two different individuals who are NOT genealogically
related to each other. The converted mother cannot thus be genealogically related to her
first son conceived prior to her conversion while she is related by blood to her second
son because of her transformation from gentile body to Jewish one through conversion.
In this situation, the converted mother is actually understood as inhabiting “two separate
bodies” within her single body; her body is conceptually bifurcated into two different
bodies prior to or after her conversion, implying that the conception and birth of these
two male offspring took place in the two conceptually different bodies, one in the body of
a gentile, the other in the body of a Jewess.®® Although her old gentile body still harbors
bodily phenomena that took place prior to her conversion, her previous, gentile, kinship
status is inconsequential to and is of no impact on the consanguinity of her male offspring
conceived prior to her conversion.3!

Another example of the convert’s bodily change of identity upon conversion is

evidenced in the Bavli’s discussions concerning cases involving bodily processes such as
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birth and seminal emission in the context of scrutinizing the body of a convert. In BT.
Bekh46b, the definitive moment at which the laws of birth impurity (that is, bringing birth
offerings) take effect is when the forehead of an infant emerges from the converted

mother’s womb:

BT. Bekh46b
In the case of a female convert, if the forehead of her infant emerged from the
womb while she was a gentile, and she subsequently converted, she is not subject
to periods of impurity and purity and she does not bring the offering for
confinement.

This baraita in BT. Bekh46b illustrates how the definitive moment of birth during the
mother’s conversion marks the formation of her identity as a Jewess, thus rendering her
ritually clean (e.g., she is not subject to the laws of impurity) because during the period
when the mother was a gentile, she is ritually clean (e.g., she is neither subject to nor is
she incumbent upon the laws of impurity). The baraita, however, implies that the
definitive moment at which the forehead of an infant emerges from the converted mother’s
womb®? renders her ritually unclean. This means that the birth of her male offspring after
her conversion makes her subject to the laws of impurity as a Jewess in every respect.

In BT. Niddah43a-b, the issue concerns whether or not the time when bodily liquids
such as urine or semen are produced prior to conversion serves as a marker that renders
the convert ritually impure. The convert in this case is rendered ritually pure when the
impurity is defined by the time of the production of such bodily liquids prior to conversion.
The Bavli’s bodily discourses involving conversion were in fact expanded from the
Tannaitic principles of a casuistic convention that mark conversion as the definitive
moment of defining many laws, most of which deal with the legal implications of events
or acts that took place prior to conversion (e.g., In M. Challah 3:6, one’s obligation to
separate a portion of the dough is determined by whether the dough was properly prepared
prior to or after conversion). This Tannaitic casuistic convention in fact discusses cases
involving bodily processes such as abnormal genital discharge which developed prior to
or after conversion. In M. Zaviim 2:3, as soon as he underwent conversion, the seminal
emission he had prior to his conversion is now regarded as an abnormal genital discharge
(72°1), thus rendering him ritually impure. The law rules that since the seminal emission
took place prior to conversion, he is not rendered ritually impure. However, if he converted,
and then had an abnormal genital discharge within twenty-four hours, then he would be
rendered ritually impure. This case clearly illustrates that any of the bodily phenomena

that happened to the body of the convert prior to his conversion can be viewed as legally
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inconsequential *; whatever happened to his/her body prior to his/her conversion no
longer matters because two bodily phenomena, namely seminal emission and abnormal
genital discharge, happened in two conceptually different bodies, one in the body of a
gentile, the other in the body of a Jew.

As the above body-related laws in the Bavli (including the Mishnah as well)
demonstrate, the body of the convert is understood as highly corporeal. Conversion in
these body-related laws in the Bavli is also presented as a marker of a bodily change that
sharply differentiates the body of a convert/Jew from that of a gentile.?* Although no
references may be made in association with the newborn metaphor in these laws, it is
strongly implied that the Bavli’s association of the convert with newborn imagery is
directly connected with the rabbis’ growing interest in genealogy as well as the physical
body as the locus of human identity. Therefore, it can be suggested that the Bavli’s
attempts to textually rework and semantically appropriate the Palestinian metaphors of
renewal and creation into its newborn imagery in conceptualizing conversion as new birth
are thus reflected in its primary concerns for genealogy and the body as the locus of human

identity in the genealogical context of Sassanian society.

3. Defining Newborn as Crafting Israel’s Common Past for Converts
Examining the association of conversion with bodily phenomena shown in several
rabbinic sources, we have learned that the Bavli’s use of newborn imagery in defining the
corporeal identity of the convert emerged from its genealogical and bodily discourses
deeply embedded within the Sassanian cultural context. As Lavee’s study on the synoptic
reading of several Palestinian sources into the Bavli’s textual context also demonstrates,
the Babylonian construct of the convert as newborn is a product of a long process of the
Stam’s textual efforts to semantically rework and appropriate the motifs of forgiveness,
renewal and creation that were preserved in several Palestinian rabbinic corpus. In other
words, the Bavli’s textual strategy of dominantization took place in its genealogical and
bodily context situated in Sassanian society; the earlier Palestinian images of renewal and
creation were thus semantically appropriated and reshaped by the Stram into the
genealogical and bodily frameworks of defining conversion as new birth, strongly
implying that conversion involves the corporeal and kinship transformation of the
convert’s physical body.
Therefore, the Bavli’s conceptualization of the convert as newborn entails the

creation of an actual corporeal and physical entity, which allows for the convert’s physical
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affiliation with the actual Jewish ethnic community, whose shared descent is defined by
its common historical origin. As previously discussed above, the Bavli suppressed and
even rejected the Palestinian missionary model of conversion, in which the convert could
share metaphorical paternity with the archetypal convert, Abraham, as seen in PT. Bikk
1:4, 64a. However, even if such a previous model was rejected, perhaps on the surface,
the Bavli’s portrayal of the convert as newborn, as seen in several sugyot in the Bavli that
deal with its bodily discourses, clearly suggests that its model of conversion involves the
creation of a corporeal entity, namely the convert’s physical, corporeal body, particularly
through severing of valid kinship ties with his gentile relatives. Therefore, I strongly assert
that it is in the context of the Bavli’s conceptualization of the convert as a corporeal,
physical entity/body that enabled the Stam to craft the convert’s genealogical
identification and continuity with the ethnic community of Israel with its rhetorical use of
the myth of Israel’s common historical and ethnic origin.

Dennis K. Buell’s study on ethnic reasoning in the development of early Christianity
provides a helpful insight into the intricate connection between ethnicity and religious
culture particularly in the context of mythmaking as part of appeals to common historical
origin as a site for authorizing kinship and ethnic claims. Buell asserts that appeals to
kinship claims were commonly practiced in ancient Mediterranean culture. Crafting both
history and genealogy, people come to be defined as descendants of particular ancestral
figures.® With the discursive use of the past, they negotiate the change of their identity
“by appealing to restoration of ancient practices or continuity of descent,”3¢ which
allowed them to be genealogically, albeit fictively, affiliated with such mythic figures.

An attempt to actually connect the convert to the historical continuity of what the
Babylonian rabbis might have understood as Jewish peoplehood involves their effort to
interpret Israel’s common past along with the rhetorical use of their genealogical and
bodily discourses. The Bavli’s use of newborn imagery through its strategy of
dominantization instrumentally serves to negotiate the fixity of the convert’s
genealogically ambiguous ethnic identity by grafting him into the myth of Israel’s
common historical origin, particularly the collective narrative of its common past.
Invoking the group’s common past, as Buell argues, serves to authorize its common belief
and value that shape the formation of its present identity, thus solidifying a sense of fixity
that ensures its historical continuity across the generations.®” By rhetorically appealing to
Israel’s common past, the Stam could connect the convert who is defined as newborn to a
genealogical and historical link between Israel’s common ancestry in the past and the

convert himself in the present. ® Under such a conceptual framework, the Bavli
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understood the convert, who is no longer considered as ethnically gentile upon conversion,
as having already been born into Jewish peoplehood.

Some texts of the Bavli may not directly reflect its newborn imagery but presuppose
how the common past is used as a site for authorizing the convert’s genealogical claims
to Israel’s ethnic legitimacy. Some of the sugyot in the Bavli in fact employed the strong
motif of evoking Israel’s common historical and ethnic origin, that is, the Siniatic
revelation. It is the Sinaitic revelation as the divine covenant that serves to link the convert
to Israel’s common past. It is indeed considered as an archetypal event of both the divine
covenant and conversion that gave birth to the people of Israel. In fact, there are several
traditions in the Bavli as well as the Palestinian corpus that describe a mutual relationship
between the Siniatic revelation and conversion with the use of the common imagery and
vocabulary of birth. These traditions in fact stress the motif that the converts were present
at the divine revelation at Mt. Sinai along with the native-born Israelites, which serves as
an archetype for modeling the actual conversion process later developed in the Bavli. In
the following midrashic tradition, the birth of Israel as a people is stressed in the context

of making the divine covenant at Mt. Sinai:

Song of Songs Rabbah 8.2:1
Rabbi Berechiah said: Why do they call Sinai “the house of my mother” (Songs
8:2)? That is because Israel was created like a one-day-old infant [\n1 123] there.

Here the Israelites at Mt. Sinai are described as collectively going through a rite of passage.
Strongly implied herein is the motif of Mt. Sinai as the mother’s womb3® from which the
Israelites are born, indicating that those who stood at Mt. Sinai were understood as having
been “created” or “newly born” as a people.*® Interestingly, the very phrase of a “one-
day-old infant” [y 2] as also seen in Gerim 2:5 is used in the context of undergoing an
initiatory rite during Israel’s encounter with the divine revelation. Although this phrase in
this midrash may not appear to be directly connected with the analogy of the convert as a
one-day-old infant [111 12] as seen in Gerim and other Palestinian sources, there is at least
some association between Israel and converts at Mt. Sinai in making the divine covenant
with God. However, this midrash’s association of the Sinaitic revelation with the birth
imagery implies that it is in the Sinaitic revelation as a covenant making event that
“converted” those Hebrews who stood at Mt. Sinai into the ethnic group called Israel.

In a similar vein, the motif of the converts who make the divine covenant with God

at Mt. Sinai as part of the people of Israel is referred to in both the Tosefta and the Bavli*!:
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T. Sotah 7:(3) 4-5%

As we found regarding Moses, when he adjured (the sons of) Israel in the plain
of Moav, he said to them [...] I swear to you [...] As it is written, “Neither with
you only” [0372% 0onR RN] (Deut.29:13)... but with him who is present here [*3
79 MW WK nR] (Deut.29:14) (with us today do I make this covenant). Where do
we derive “with you” [DdnR]? It (“with you”) refers to the following generations
and to converts that were added upon them [WwoInw].*® The verse states:
“Neither with you only do I make this covenant [0372% DdnX X91] but rather with
him that is not standing here with us today [D17 1Y 75 UIR IWR DRI KOK]
(Deut.29:14).

BT. Shevuot 39a

As we found regarding Moses, our teacher who made an oath to Israel (in the
plain of Moav so that they would accept the Torah upon themselves), he said to
them [...] (Neither with you only do I make this covenant), but with him who is
present here [19 11 R DX 2 | (Deut.29:14). I have (derived only) that those
who were standing at Sinai [*1°0 27 %Y PIwn 1MR] (were included in the
covenant). From where do we deduce that the following generations, and the
converts who will convert in the future [7°ADA2 PT°NYA 2 0°XA7 MNT]? The
verse states: “With him that is not present (here with us today)” [131°8 WX NR1]
(Deut.29:14).

It is clearly stressed in both the Tosefta and the Bavli that the future converts are included
in the revelatory moment of making the divine covenant with God along with the native-
born Israelites. However, the prooftext of Deut.29:13-14 quoted in the Tosefta reveals that
the revelation of the divine covenant refers to the plain of Moav, not Mt. Sinai, while in
the Bavli, the native-born Israelites and the future converts refer to those who stood at Mt.
Sinai.** The Stam intentionally cut off the original biblical context of the plain of Moav
as seen in Deut.29:13-14, instead placing it in the new emerging context of Mt. Sinai in
order to emphasize that the future converts are also included in making the divine covenant
with God as part of the people of Israel. The Bavli’s shift from the plain of Moav to Mt.
Sinai apparently illustrates that the earlier Palestinian tradition of the divine covenant at
the plain of Moav as seen in the Tosefta was textually reworked and semantically reshaped
in the Babylonian context to connect conversion with the Siniatic revelation, in which the
converts are also portrayed as newborns when they accepted the divine covenant in the
same way as the native-born Israelites. In other words, one can also see how the textual
reworking of the earlier Palestinian motif reshapes the framework of conversion as the
formative moment that gives birth to a particular ethnic group.

Another parallel baraita from BT. Shabbatl46a also illustrates the motif of the future

converts who are portrayed as making the divine covenant at Mt. Sinai:
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BT. Shabbat 146a

Why are gentiles morally filthy [1"nnn]? It is because they did not stand at Mz.
Sinai. When the snake came upon Eve (when it seduced her to eat the fruit of
the Tree of Knowledge), it injected moral filth [xnnv]* on her (hence moral
filth remained in all human beings). When Israel stood at Mt. Sinai, their moral
filth ceased. When gentiles didn’t stand at Mt. Sinai, their moral filth never
ceased (thus continued to remain in them). R. Aha son of Rava said to R. Ashi:
What about converts? He (R. Ashi) said to him (R. Aha son of Rava): Though
they were not present (at Mt. Sinai), their guiding stars [\1>7911] were present
[at Mt. Sinail, as it is written: “but with him who is present here with us today
before the Lord our God, and also with him who is not here with us today [ nX
79 MR WR] 7 (Deut.29:14).

This Bavli understood the prooftext of Deut. 29:14, “with him who is not present with us
here” (1nY 179 111K WK NRY) as referring to the convert who is to be integrated into part of
the people of Israel in the future generations. Their guiding stars (37>°711) serve as a motif
that symbolically portrays the future converts as identifying fully with the past, present
and future of the people of Israel. This also suggests that the relationship between the
Sinaitic revelation and conversion underlies a relationship between myth and ritual. The
Bavli’s portrayals of the future converts who made the divine covenant with God at Mt.
Sinai reflect an understanding that the Siniatic revelation as a mythic moment is re-enacted
through the ritual of conversion, where the converts have become newly born as members
of the people of Israel through the acceptance of the Torah. This means that conversion as
aritual is symbolically represented as an active agent in shaping Israel’s collective myth.*®
Through the textual strategy of dominantization, the Stam also reshaped the mythic event
of the Sinaitic revelation by linking it to conversion as a ritual of making the divine
covenant, which allowed the convert to be newly born along with the other native-born
Israelites.

More importantly, as the guiding stars of the future converts at Mt. Sinai clearly
illustrate, the notion of descent or ethnicity is not necessarily determined by one’s actual
biological connections with forebears. Rather it is the mythic event of the Sinaitic
revelation that defines Israel’s ethnic membership in which the convert is also included.
In other words, conversion as a ritual of enacting and appealing to the myth of ethnic
origin serves as a powerful instrument in shaping ethnic claims to Israel’s common past,
descent and ancestry.*’ It is one’s subjective recognition of or belief in such shared
ancestry/descent that shapes a sense of ethnic consciousness regardless of whether it is
assumed or real.*® While this narrative in the Bavli seems to present an ideological model

that apparently supersedes genealogical descent as a basic marker of Israel’s collective
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identity, it clearly illustrates the Bavli’s rhetorical strategy of appealing to Israel’s
common past as a site for legitimating the convert’s full inclusion in its common past and
ancestry, which in turn fitted the genealogical and bodily contexts of the Bavli situated
and embedded in the genealogically hierarchical Sassanian social context. *® By
rhetorically appealing to the myth of Israel’s common historical origin and ancestry, the
Bavli fictively crafted a type of genealogy that allowed the convert to be affiliated with
the family of Israel. In this sense, it can be said that the Bavli’s conceptualization of the
convert as newborn is deeply embedded in this mythic moment of the covenant making at
Mt. Sinai that emphasizes ethnic membership.

For this reason, it is worth pointing out that conversion as an act of mythmaking
serves as a ritual of re-enacting Israel’s common past. Mythmaking, as Russell
McCutcheon maintains, serves as a strategy of abstracting the beginnings from the past,
thereby defining one’s present by linking it to a mythic moment, which also shapes one’s
claims about the present.® Along with its genealogical and bodily discourses, the Bavli’s
appeals to the myth of Israel’s common ethnic origin are thus accorded symbolic
significance in evoking the group’s sense of continuity that enables the convert, who was
once considered as the ethnic other prior to conversion, to be grafted into the group even
if his Jewish descent as newborn has fictively been crafted. The notion of Israel’s
collective myth thus functions as a vehicle for validating a historical and genealogical
connection between the descendants and the forebear regardless of whether such a
connection is historically real or assumed. What matters is an assumed belief in the
group’s collective myth that shapes reality.

On a final note, the Bavli’s association between conversion as new birth and Mt.
Sinai as the divine covenant that led to the formation of the people of Israel reflects its
textual evolution of dominantization, retroactively crafting specific chronological layers
of the transmission of its traditions in which its later phrases, views, tendencies, agendas
and concepts were all attributed to, interpolated in and read into the views and phrases of
earlier generations of Tannaim and early Amoraim in its strata. This evolutionary process
of its textual developments thus created a fictional historical continuity as if the later
Babylonian innovative conventions or ideas had already been attributed to and read into
the earlier Tannaitic or Amoraic authorities, thereby enhancing their legal authenticity.5!
This suggests that the Bavli’s later innovative idea, in which converts as newborn (to be
more precise, their guiding stars) were already present to make the divine covenant with
God at Mt. Sinai, was retroactively read into the views of its earlier strata in its unique

chronological layers, thus creating a fictional historical continuity that guarantees the
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convert’s full inclusion in Israel’s common ancestry. By discursively using the myth of
Israel’s common origin as rhetoric, along with its emphasis on the genealogical and bodily
discourses reflected in the Sassanian context that highly regard the purity of genealogy,
the Bavli successfully read the motif of converts as newborns into their being present at
the mythic event of the Sinaitic revelation that in turn shaped the birth of the Jewish people.

The Bavli’s conceptualization of the convert as newborn thus reflects the Stam’s
efforts to read conversion as new birth into the layers of Tannaitic and early Palestinian
Amoraic traditions by semantically reworking and appropriating such motifs in those texts
through its rhetorical device of mythmaking along with its genealogical and bodily
discourses, which in turn enabled the convert’s affiliation with Jewish peoplehood. In
conceptualizing the convert as newborn, the Bavli semantically appropriated not only the
earlier Palestinian images of renewal and creation, but also used those newly defined
motifs to help redefine the convert’s new Jewish descent with rhetorical appeals to the
myth of Israel’s common origin, claiming that the convert is and has been included and

forever entwined in shared birth experience.

4. Conclusion

This study demonstrates that the Bavli’s concept of “4 convert is like a newborn
infant” was shaped by the larger cultural environments of Sassanian society in which
Babylonian Jewry found themselves. Located deeply within the broader context of
Sassanian society that brought forth genealogical and bodily discourses among the
Babylonian rabbis who were concerned with genealogy and the body as the locus of human
identity, the Bavli’s newborn imagery served to portray conversion as a legal mechanism
that constructs the physical, corporeal aspect of Jewish identity. By rhetorically using
newborn imagery, the Bavli’s textual strategy of dominantization also allowed the Stam
to craft the myth of Israel’s common historical origin to promote the convert’s full
genealogical inclusion in Jewish peoplehood. Moreover, the Bavli’s conceptualization of
conversion as new birth serves as the primary marker of defining the group boundaries of
Jewish identity, in which ethnic identity becomes fluidly subject to change and negotiation
in the legal and bodily terms. This is made possible due to the discursive models of
tendencies toward well-defined legal definitions and abstraction developed and intensified
in the Bavli with its use of genealogical, bodily and even mythic discourses. Such textual
and conceptual developments thus served as active agents that shape social and cultural

structures that are conducive to crafting concepts, conventions and institutions including
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kinship structures, which gradually culminated in the construction of the rabbinic model

of conversion that in turn enables a change of ethnic and kinship identity. Therefore, the

Babylonian construct of rabbinic conversion as new birth, developed by the Bavli’s

appropriation of its earlier textual and legal concepts within the particular cultural context

of Sassanian society, may well be understood as presenting a mode of Jewish identity

formation subject to degrees of fluidity and constant change in ever-changing social and

cultural circumstances.
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them as subject to the laws of impurity. This seems to illustrate the double-layered parallelism

43



—HREE S 12

33

34

35

36
37

38

39

40

41

42

43

of a semantic marking of identity transformation, in which just as the raw material becomes an
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Rabbinic Conversion of Judaism,” pp. 176.

Interestingly, Gwynn Kessler points out that some midrashic traditions stress that it is the fetus
in the uterus that collectively symbolizes the people of Israel. Quoting the prooftexts of Ps.8:3
and 68:27, the Mekhilta De Rabbi Ishmael, Shirata 1 stresses that fetuses who are still in the
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eds., London: Oxford University Press and the British Academy, 2010), 333-334; Adiel
Schremer, “Stammaitic Historiography,” in Creation and Composition: The Contribution of the
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Zionist Diversity in Berlin before World War I:
A Case Study of Elias Auerbach

Ryuta Kawai
Doctoral Student
Graduate School of Letters, Doshisha University

Abstract:

Before the First World War, German Zionism was perceived as a dilemma. According
to historians, German Zionists had a limited and difficult choice between Germany and
Zionism—a German state or a Jewish state. A key question is whether such a dilemma
resulted in indifference to Zionist activism. This article explains German Zionism as a
dilemma through a case study of the historian and physician Elias Auerbach (1881-1971),
who was an important figure in Zionist circles in Berlin before the war and known as a
pioneer emigrant to Eretz Israel. The study analyses his Zionist activities from childhood
in the Province of Posen to adherence to Zionism in Berlin until making Aliyah, while
focusing on his activities and the motivations for his actions. This case study shows that
the dilemma did not cause general indifference but did motivate Auerbach’s Zionist

activism, thus suggesting a new explanation for Zionist diversity in Germany.

Keywords:

Zionism in Germany, Antisemitism, Orthodox Judaism, Palestine, Dilemma
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Developments and Activities
of the Christian Zionists in Eastern Asia:
Focusing on Post-1990s Period

Megumi Ishiida
Doctoral Student
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Abstract:

The influence of Christian Zionism in America has been extensively studied in
recent years. After the 1990s, its impact had reached Eastern Asia. Although there have
been a few systematic studies on Christian Zionism in this region, these research works
have mostly focused on particular organizations in a specific country or region. Thus, the
reported characteristics of these groups might be misunderstood as universal attributes of
Christian Zionism in this part of Asia.

Therefore, in this article, the historical developments of Christian Zionism in Korea,
Chinese-speaking countries, and Japan are overviewed country by country, focusing on
the political activities and missionary works of major organizations. A comparison of
such developments in these countries reveals their common features and structures.
However, the extent and nature of missionary and political activities are very different
and diverse among the region’s countries. These differences are likely caused by their
political and social situations as well as their national cultures.

Keywords:

Christian Zionism, Christianity in Eastern Asia, Fundamentalism, Jewish Evangelism,
Pro-Israel
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Juster % # T Toward Jerusalem Council Il (TICIND 7 27 KENBIME S =53,
FBEEPEEE LT ST 5, £ 72, [[4IZ Kingdom Army Ministry 7% David
Cha iz & - TR S 7238, 2013 4F|Z Joyce Jeong (2 L > TT7 A U B TR STz
LOVE153 {3 A 7 =)L T NEXEIGFE 2 B L TV 5%,

A AT T )VIEBR A HMICHET D AT « 7——Jong-cheol Gim (Kim)23 b %
B2 Brad TVR, A X T VOB AT 7 & LTS 472 King’s Room
Media®t, #EDF Y A M EGEIR CTS O 7 VA BER DA AT = )VKJF JOY
Jerusalem*?——1%, 2010 FELARE, H35 L CTE T 5,

EBHIT.2014 B AF R Y 7L ¥ o 23 A FTEIFRE Jin-seop Gim (Kim),
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University of the Holy Land ®#I# 5 Yeon-ho Jeong, Y 7 /L% KO RTREIRE
Hyeok-seung Gwon (Kwon)iZ X > T, A AT =)L 2 LT EZ HERT 5 T4 2
T FEEORBE B INTNDS,

Jil 27T, Chosen People Ministries (CPM), IFCJ*, CWI, The Lausanne Consultation
on Jewish Evangelism (LCJE)X° Revive Israel, BFP &\ o 7z [E R 72 ¥ U 2 h#
F=AMHABRA T =y 7« Va2 —HEHEOEE S GRS TN D%,

FEE DX U X M A = AL E BEIREER 2/ OHEZ fLIc R ST
72, LTz, IE4EIE Chung-ryeol Gim (Kim)X°, 4 AT L% 7 4 — 5 A |
BRI DR RMEROER 2L, MEIRICET2EF bR, HHINEDORZR
57, EEHOHWFELZRKLL TETWDLEEXD, 20X F Y R MERIC
BUDAATZA~OELOEE D 25T, 2014 F 2 FH O 30 EHOE S
T % Korea World Missions Association (KWMA)IZ TKMQJ T 4 =X Lk %
FA, [FDEE DR ORI 2 FEH T 2 L [ARFIC, 24 ¥ NEHOLEMEIZHONT
i LT 5%,

3-2. WAF VY ANEHFH

FEEOX Y X MR A =2 M, BEBEHICEBTH D, 72 & 21 #HRK
FR TR, A AT Z)VEHY— 27 b, Ohr 78 1992 4E D KA ICRR S S, B
FEBIEEN KT S T2, Ohr [X Onnuri Community Church @ A A Z = )L B #H5
DPRERETH Y | BB K DESZ TH - 7= Jong-bae Gim (Kim) & 55 H K48 1
A= Yo-han Gim (Kim)iZ L » TAIFX S 47247, 1995 4FLIRE, FAETHRA AT
TOVIZ 2 r AREWRE LN OBEMA LR L, BECX U X N0 TR
LTW5%,

HEHEAEL L TBITTIEE——A X7 =L TOITES UL AT b Ak 4 7oK
RHE BT o T, TR TW5, InterCP (X 2004 412 1% Ye-lu-sal-lem-
pyeong-hwa-dae-haeng-jin (/L4 L ASFEFRATHE) 2 EfE L. 2500 A DFEE A 7
VAF ¥ U PNZAY L EANLRVRAFFETHY 2N HITHE L, B BT3B ATE
AT 7124, ZOBFIZIX, #EO A HF v —F Hallelujah Church (/L V¥ #
£%). Onnuri Community Church, Global Mission Church (HiERFf#2y) & HFEFE
Lo TATHEMN ZEIT S 4L, 2500 AR 0 OEEANZ U AT ¥ BB L TV 5H0,
F 72, Gugi Glory Church (BEAIFSGHE) &, HEHZx HAYIZ 2016 4F & 2018 4
\ZA A Z /)L T Arirang Festival % Bifie L T\ 2%, [FEIELOH Y 7 Shalom
Jerusalem %, KIBIIZ &> TH 2017 F & 2018 2 A AT /L Tlhr & 7%,

ZNHICINAZ, BEENZR2Z Y NEBABITOR TS, 728 21, IMN ZA A
TV HEENBEHEIC, AT =y - Va—LifhiL, £ ATZNVTHE
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FEHZ % BATR LT 5, 2020 4EBLLE, 15 OFLHIIC 30 DS BB S iz & 9%,
Flo, RN —VOEHAKEH L, BOLICRTE2 XY ANICERT 2R AL &
NTWVDH% 2019 4, KWMA (k> T TEHMELELTOAL AT L)
TA—T LRSI NTZ L, MEICBT LA AT ZAVEH~OHELOEED

ERTHRELEZL D%,

XY NEBIEH~ORMA LT, EADNHEOHZIZHG 2 bNTHEMTH
HENIERIIKZLNTWDDTHA 9 D, BE R FRRE TR o #id#z T KIB
0)1%%'%“6‘3?)%6 Man-seok Song i, HEEHAED A AT IVOEBHDTZDICKE 72

REIZH D KOOI E L) T 5%, fiiwd 8K R o [F BE 5 Hd%
Paul Choe & TREEDHRITIHTE, =L OEKIZEL S, PEND /L L AIIC
B2 WIS A 2R T A WG T D BRI R OEEI A S TL L 9 ) LB T
WA, X512, Hyeok-seung Gwon (Kwon) . $EEZHZITA AT = bxt$ 5 EH
PR A X2 L HIC, Mk THEfFINTND, ELTWAHS, =95 Licfi
I, %h%l@%)xbﬂ/ﬁ 2 hOETIEEESNTND,

3-3. BUAB~DEE

BEOX Y AN A=A MNIMLTA AT =, 7T AU T ORSTFBHEICAE
%T%éﬁ HERLE AN L T, HETONLHOEVWHRLND,

7o & %21, Paul Choe LA A T /)L ~DBURRY « EEAIT AICTHMRA T, Big &
Tﬁ%E%LTméio oo, 2exF, Q11 EDT v = RO FHR
EURIZOWTH LI <, H*EI%@%%T VEARR L7 9, THe a3 T& 5 2 LT
T L7y Ef L T D%, £/, 24 % NdA X T )L &l J) 72 R
ElzL, 2 YRIEOMFFHEIEEZFZIRT L L T Tmay L ADFEf) NEBRS
NDHEEZTVWDEN, WOHEREHNTHIEE, HOFEf] TES»HE LY )N
2 X BIRISCBEE B RIS, WER), EERMINLY 2 LD 2, Man-seok Song &, &
YANDART T VIRREOITRUSMNT, BHIRHIA v E— TV Z2REL TWVD L5 I
R2P. EFIC KIBI Offix &, A 2T T LIFE LA O BUETEE) & B 12 2B
LTV &ITE X 726,

e, FUVANEI A=A FLOBIREIMA~OEGENEH SN THD 0 HF5E
Thbd, 7ob 21X, ESARLBEESZ, Nam-sik In |2 L 4uiX, Geun-hye Bak (Park)
(FMEFR) O Eh 3t 2 #81F THR» 7= %4 | Tae-geug-gi Bu-dae (KRB ETRK)
DTETEFBEE LBITA AT NVEBENR RO KO ICR o RITIT., #EE
DRI —F DO T 0T A2 v FERXDFENRDH D LM L T 5%, Han-sik
Gim (Kim){Z KARFEH R DO ESITS M L, Mun Jae-in (SCTES)  KHEHE O 1R % 5
KL TU7=05,
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A AT AOEE L, BEENICET 2BURME, &b, #EEESOHK—
PEPI L FEEE L THELPRLTWAZ L, BEDOFX U X M A =X AITHHK
BREWNTHD, 2L ZF IMNTY TEEDOHZITA AT 2 /VEIED 2O IZ#RE
THZET, MIEPEECLEoTHR—Sh, EBICEEE A AT T VITHR> TV
X, AATZNLOBENTERT D] ELTHES HENERT O, \BEIC
LMok —. MEEHk—) ThdH, TOH, SHHLRFBURIC L » T, Hi—%
BaHETHEICIETEEN LS %5, 2016 42 Han-gug-gi-dog-gyo-ji-
do-ja-hyeob-ui-hoe (#[E % U 2 N EFREH Whiks) 84 A 7 = /L TR L 7= Mizpah
Dae-gag-seong-gi-do-seong-hoe (X >V S KEEEATHIEES) TH., [MBHSEFE, Hif,
AR, FMEER C@HEL IR L TWHIEFNFREEMEER, S EE. ARER
R CEEHAEICHNEE L TWAIE] ZiEVEd ., PIEEERE— 0= OIS 5 HER
AL S S GAVLIN

R KR AL S B HET O Yong-hui | (Lee) 23 3¢ & %5 & % F{A | Esther Prayer
Movement (= A 7 LT HHESE) bSO — A AT VEIEEZEY 3 v &
L CFO%, AEEIXFAMEES, RAMERICET MOV TILERLEZ R
T DD, FFEDBRBURFE ~D X AEHE T 72 & L%, Hankyoreh (/~2
Xa LHE) ICkoTA v F—Fy b ETHERBICHRZEER L TV 5 &S
NEBRIZIE, FOFEELEE L, 4 EBHE CHEREFRKFLREIToTND,

ZOXEHT, o DEIFIREEER, KBALROBEM A RS, REFAIME S
EHEAELTWS, L, BUREE~O G I3 2 Mm% M A, FRick -
TENPRBND EFZ 5D,

4. hXEOX )R FEA =X L
4-1. BRI RBH

HXEOX Y A MR A=A LITE, RIC o015, H—OWiRiE
Back to Jerusalem (BTJ) & MR XI5 EBN T, [HENLA AT TIUIZEDLE TOH
ey, I TbA AT LBEIEEEEMEAD I EHHFEL LTS, BT I
1940 FEARICEBE S 72, U RFEm MR, IZIFHE L Tz, L, 77 ¥ — -
o LIEEALD Zhen-ying Liu (XHEE) HIZ K- THIEL BV a BTk
W5,

B oM. EBRIROFE LR ST AL T, 2000 4 LA TR B) A T5 Rk
SETWNDEE, ZoWLE (M AT V) TEEEZEBADZEICEREZEA
Chi-Huei Huang (%753#) (2 LAUEELGESIZA A7 /L0 Tom Hess DT Y DF
Jerusalem House of Prayer for All Nations (JHOPFAN) T E Y 3 > &5 1 Bt o 72 1 3L
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oY —F—%FLICEBEIShD L2 2o7c v H ™, BUN Tk, HughlziE
O RBIZOWTIHELT 5,

(1) FE

BT OofFMIL., FITWIMIBELEPFEALZBL TREINLTNDE, DR
FHIANBS Zhen-ying Liu TH 5, MiE 1997 FEICHEZ B L TLkE, BTIOE
BISEZ T D EMLEZAV, IHB L CE/7, BIE, BT) OFBINIEA XY R,
HFHE FTZXTHY, FENDA AT ZIVICE D F T ORI E H & JRiE
LTWA™, HETAENT Thomas Wang (EK(E) &, 7 AU BIZEMAE L, 1989
12 Great Commission Center International (R H1.0y) Z 32N L, 2007 4F £ TR
REBHOTWD, FHHAIZ, 2005 FLURE, 22 F NEBIZHERD AL TN,

7272, BT OFEBEIZOWTIEH LN TR WES 5 2\, Tobias Brandner (% BTJ
WHEIZB W TAOBIROER TH 5 &FF L/Tb\égo —7J7 . Luther Martin & Eugene
Bach <>, David Aikman i%, BTI O E Y 3 L ZFIET R TOMTHES TEAEEINT
WHELTWDE, F7z, BT) @E%&E@E@ﬁit\@ﬁ)fﬁﬂzob\“(@ﬂzﬁﬁ%)ﬁ:/\?ﬁvhéo
7= & 21X, Zhen-yingLiu i 2 DEANRA AT ZNEZZELTWVWDEN, £ AT L
BA~DEHLEET, HOIIUEICE, MELZLELLTNDS] LEBRTEY,
ZOBAMIAAT LAEICHD LIt Bbns®, i, FE, FEAZ VAT ¥
VO, AATENNNDOELREESTWNDLI ELFEHETH D, 2004 FFl )b
L A TR ML ICE] OFERITIE, 1000 AT < OHFE AL 10 %8 2 5 R, 5
ZIMLTED, HHIFE, A ATZAEFEL, A LLADFERDOHIIHTLH7 Y
AF ¥ ThHolzE VI8, ZDi=H, Pil-chan | (Lee)®d X 92, BTINA AT T
NVEEEBICEL L ooh D LT E LWL HH,

(2) &

1990 AERPIEH, HFHE THRUICE L SN F U A MU A =2 MNEHEIX, EER
D H X NEZHAETEH 5 Christian Witness to Israel (CWI) D F S E T & - 728,
7272, 1930 FRMNHT A Y o ¥ NEAHETH D CPM &, H ORI
2 Td % Hephzibah Evangelistic Center (F%4fg & 5) & KRR EZ o TE &
WO LI X, CPM OFPEIE NI E S Lz DX 2007 272> ThHD Z
EThHDHY,

CPM DFEWIN Z ORI/ > T, KOS HE SN Z &Ik, 2000 424
FEICFETA AT AR VY ASDOBELREE > TEZ & & MR TIE AR
AY, BFEANCE DXV A MU A=A FHRE 2000 LI, Al STV 5,
2002 4F, A AT T LoF/EE, HE, RO DIC 24 BT VwWI Y a v E
817 % God’s Glory Ministry (454 T.) 7% Gloria Mok (ZEfEHE) (2 X > TR &
88, 2004 FAZIEA AT TN =2 — A% FIET 5 Kingdom Ministries (5] 957
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) 2% Andrew Ho (TEFE) 12K - ThAO BN, /2. #T0 S0 EHRE
#17 9 Thy Kingdom Thy People (#§[E#7 &) & 2007 IR S 7%, Z DT,
EESAF U A b #o 4 =2 hHIK——ICE), LCJE, CFl, CMI— DO FH#E T
IR SN TWD, 2O XKD RO T, 2012 £, FHDO A= ITIET S Yuk-Fai Lo

(CENEE) X, BB ORZBIRES DT 5 HEiE New Messenger Magazine ([
FHD ICHNFER L, HENTRUVATFFTAZHRT LX) X MU A= X LN
BNEIRLTWDLE, £, TNBEEHABICREETREBIEEZE TR L TN D
91
(3) AL

BEBIZBNTH CWI BRI OF Y XA N A=A NHEKE S X5, BB
ko & NE#AR, I-ming Lan (BE#EH]) & 1996 412 CWIIZIIA L= & ¥ N'HEH
WZHEH L72%, 1998 4F 21X, CWI O/NT N— T NEE TIREN 2 45 TV 5%,

2000 FIZAD, BB ANICEDF Y A MU A=A FERHERYL S L7z, 2000
12 Andrew Chang (ZEERUIH) (2 X - T Tabernacle of David (K f# & Fii 5 H0)
DAIRR 3L, 2004 £ A 1vammemmm(AW%H“)TW%%%bé
Lily Liu (BIEE) ICXV A ATZADHODOHT D ERERESNTZ, 2007 £
Taipei Bread of Life Christian Church (&JL# k%) ¢ Nathaniel Chow (JE#8)) |
X o T Prayer Center in Jerusalem 235% 3. & 1T U5 %,

2 H Y NOEBRR B TH 5 Keren Hayesod-UIA <>, ICE]J DHRELE L .
ZAEI 2012 F & 2013 FICBARR 7z, A1 Holocaust Fl Al & fE X 2002 4
ICRELE N TV AN, BAL#H O Chih-an Chuo (HEZ) 138 A4 = 2401 2 A 4f
FPRETRBR ZICFATERBZFFOEZIROBM TH LS, LTz, EEIRD
ZHITF Y A ML A=A LIH L THER EIZSVWEEW, 728 203, [HfEE]
1% 2019 4F1Z % Sian-chinlap (GEER) 2L 25, ¥ U A MU A=A OFEHMNA
AT T NEFEEHT 2R EEZ B L T DH%,

4-2. AT NEHED

FY WA RATLAE, 1990 FRYTD HEEIRO WA 72 2 5% NMriE
Xy U — 7k, LCIE O ERNHEANHZZOM TRV, 2000 FFIZA->THD
R LFFESND Lol olc oY,

FEICB T 224 Y NEBIGE), 7oA A7 20D FENEHAIZ SN T
@%%@@@T&&wﬁ\mnéﬂ:LmEH$£%Kiaf%%éhkﬁ7&
T e 2B YNBEI T 7 L AZIEHFENSOSINAH Y, FEICBIT S S
YASNODEZIEIHIZOWTHE L TND%E FUWTH . CPM X Stepplng Stones Tutti
IZE o T, FEICEMERSCHEBIET 224 Y A~OEHEPMTHOIL TN 5%,

75



—HREE S 12

Hstieh-hsin Chou (J&£:(5) (I Liuid, 4, BEEOF Y X MMERIZBWTHa
A N~OBHIFE RN I > TETWDH LW H0 Chao-hui (BE) 1F14 &
TN TaZY NEBIIHEL TV LHIRTH L, BEEZH L LY @EIRD
fHm 2358 = & AR L 3500, Chao-hui OFEBIRLIZ KiviE, MBS T v 7 v
TRAZ =X NAT 7R EOBEIT 2 FLNTA AT TV TOEREZBMB L.
2013 B, =AY L ATOES BT TW5H2, E 7, Taipei Bread of Life
Christian Church 1Z 2014 ENDB A AT NV H DB AV T =y 7 a7 ) F— g
v EWMIBRE RO, RIEEAZ L TV 5105,

Taipei Bread of Life Christian Church |2 EIRIZIE T2 & DD, Chao-hui &[R4k
ICEEMEHAE &0 BAREROFEE RO, BIRENZ LI, Wb I v e
VHREITHEEAEL, M ROEERES— T bbb, PETHKI L, BEEE
WS> TEPEBETOLFEZEARLTIHETH D,

4-3. A~DEE

Aikman (2 LAVUE . HEO 7 U AF v U ORITIZERN 2B A AT L OZERN
BOBIL, L OHMTHASDEEIZA Z 7P TOT AU I OBROT-HIZHT -
TN EWNHM FBRPLEBEDOXRY X N F=A b, A ZATTARLT AU
DERFBHEIZHERNTH D%, LrL, O LI RBELZRENICIRA D5
»H 5, B D China Evangelical Seminary (1 #EE T #EFZ) @ Hsien-chang Wu (&%
JRE) X, A AT VREZHSOMEE LML, =47 NEANEOKGE TR
BRNELRBLSH BEO—HOXY X NI F=A PN 2 F T ANERRIHE L.
BHCHICA ATV E LR LTV D SR LTV D8, Jap IZEEDOF U A M
VA ZALIZONT, LKRDOF Y X FEEIROMMNZ O E R HIAE 7 EE)
ThHEREMLTVDY, Jap OFMA YT TWD ETHUE, o7 AU D
DF VA NAEIRICHENTHDL Z LIXHET 5,

ST, ARTZART AV ORSTFBIEICHERNTH Y 20836, FENIZHIES
RZD0F, FHESLCHEBEOX ) A N A=A NMIRHEM 72 FH/ T %, Brandner
(X, BTIIZERH TIEARWVICE L, 2000 G ICts S =hEO TFEE)] OB
R CCRO TR CE, MFOMICITIATEGEA 6D E L TnWDH08, F
#: D Full Gospel Business Men's Fellowship International @ Hugo Chan (B i 5&) 13,
FIEOBR & BT # ARMICHERDIT TV D, Chan 1L, F VU A NGEITELY
Bz ThEOZ ) 2 T—F—§K] 23Ry, BER, BUarR FIETEIL T
WS RE L FRT H0, MOEFEHEDOF Y XA ME A=A b, FEMYEBET
B ST A BTV D, e X Ho 13, IELL RN Z L2 OV THEHENE
MIZHEEIEMLITHDELOOY, BENT EHEICSINT 2 Z LITIEHEER
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NV E R LT DN, O AT 47 T, BHRIREMEES N TVND Mok DI =&
kU ==, Zhen-ying Liu ® v =7 %A M, FEMSIOP EEJFICET 558
NSy A WAL
BETARTZNEIFFTL2HES, PEICEVWEWVWI FBHAH L, Znbo
B0 H b, EHFEMNZRBEEN DR RN, B3 E FEM R EIR XA
ISR —IRIISLS 2 & D AN <725 L L TV D1, o N LEERE BT
LTWAORRTIEZWZE X, FE, 880X Y X NfEOEE, DWW TIZIEAND
B ZARLTHDRbE, ERBNEFRE WD TGRS 2 /TRetEiEdH 515,
-, FE, ABOX VAN A=A MNIT AV IOZEN LRI EIES %
BT 5708 REFROEIN 2 50 < FF O, 58 TREFAUMMES 2 R L T\ 5 DI
BAPHEAEZORVWERE THD, b, EonhEICEVWERINDS —KHTH
59,

5. BRAOF YR MV F =X L
5-1. BERMREMRA

AARDF Y X FE A=A LI1E 1920 FRE S (1) BHESIROFEANICET S
N7 N—7"L 0 (2) IHAR—U * A HREH O | HEIR(1870-1939) D i LIC
BTN =TI ko TREEENTE -,

MHEIRTA AT TV OWTEE- 7o AL, WA = (1861-1930), KNJR
TEME(1893-1961), it (1888-1930) 72 E AW H S, I IIMAE, A AT LT
KPR BER A 592 BB EZ#D, 1933 FI2h— U X AHDT, T LOHES L
AARBHSCSNZ LT, THOA AT AT AHZ Z A LT X L dHaT
1940-1941 F\ZFFAOBEEFEEZE N T, XY PRETHARIZK -2 X YEHRO
REIGENZBE D> TV DU, %, TR—U X2 LW IEFRE N TWD DT H
AREHBZBETHI7NV—TThbHIzd, LLFTIX, FHOWNLCET H2#HS %,
BAR—YU RAROHE LS,

ez, (1) \EZIRORIICIET 5 FEBABA(1910-1973) 1. BifE. JHsrm -
FURNOERELMEINHESZE 1965 FIZAIFE L 721, Mark R. Mullins 1%, %=
EEN T MBS IR ER L OLBEANL Ao b 00, BHASITITR LA
WE DR T a AT IRNFM L RO LR L VWD, HERIIA AT )L
XFRCHEAN, THER - A ZT7 T VBERS) OFEFICERSBEboTW5, [
ZFEARICBTDH LA ATV - o E—MKLE L E b T DM,

(2) FHOFEIAZIET D KB T (1906-2004) 1% 1946 4EICH A = A& L
7o TOFEZIFBE, Ara—X MNAEH (1995 Fi%0) 0. 24 Y ARITH 1
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O AR NATAEEE L, BPEOZITANSEZ L TVBEO, 1272 #5138
HABZZ Y NCEEZHRS BERRNWEEBEZTEY, AbOflimazA AT )L
DOFEE ATV ADOERMOTEDIIH LI L E LTINS &S

Zoftlizt, (2) OWNITET DENERE, R LN A R L CIEE & B
L7z, [AZHIE 1971 412 The American Board of Missions to the Jews ® = % ¥ A&
Zifl, Daniel Fuchs 62 HEZFBE@ EHEM E L THWTWA 2, RZEEO)IER
X, GEEICIRER 2 20), 1987 Rl 2 X v AMeiEIR, o x X s A AT )b Iy
TarvEFRN LI, Fe, HAE—U X AROHE TR - AHEIE L 1984 (2
BOOEEHHA - TEFTY OFEETTNDE, %L DLF Y AN Z a2,
ZEFEAS LT, FEMA 2R ARE XA T DAL R Dy o 12124

1990 FERICAY | HARIZA YT = v 7EEBBPBEN S, VX M A =X 4
HILK L TN, 1993 FFICKEDO AT T =y 7 » a7V F—va VOREL -
TZALER N —RRE L, [HR— Y R AROHS TRONT-ILE L HE o7,
TABRFLER T, FAEICHARA YT =y 7 BRE(OMF) RN S L2, IMF
F10FIZDOID B DAYV T =y 7 -V 2 —ihll 2 HARIZH IEB) 21T - 72125,
ZOH%, WIHZBARIZREY . BFOA VI BN Y Nt Li-2tbdh o
T, 203 FICIFHATH—LAONDZ AT =y carvy 7l r—ray [ho
HLORATT = 78] 2 IR L TV D%,

HRIZBT22 XY ANBEEITY, =X —F /- TF7 « 4 AT )L 1993 |
EARMAIZ L o TR EINTZY, EARITEERBHATZEY Y ARLA AT L, &

FICOWTERSFIVENSHE FEEREZLS LT 5128 - 721%,

ZORY, EEERRFY A MU A=A MHEO AALE G IHEA—U 3 A LB
BROHDHANZIZEL > TERNLINTWD, 1994 HF 1213 )IfdE— 512 K-> T LCJE H
RZEMN 1996 FIZIFA AT ZNTY T — HA FE L TCWEAT 4 —T
A KA DHITEY BFP O HARE RN S 720, 612, [FfE, RSO
IHETYANDA AT T A~DIFIRB R E XET H 3B/ BG4 (Ebenezer
Emergency Fund)® A ARZE A2, MHEAFGLHICE » TRE I TV DB

Fo, EESLEHENG 1958 AFICMN L BB L, A)IE—DEHEEE 2
50 TUN 2 1999 4E & 2000 4EICiE, A AT = AR EM ZIRE L T\ 512, 1999
FEIZIE, AATZNDATT =7 « Va—XELFEHOELETE [0
ZRFHE ] NIAK—U X AROFENICET DHBIC L - TR SN,

2o X oIz, 1990 FRIZATE D (1), (2) Dz fhde A& Z Hi 2 EE) A3
BlS Tz, LU, 2000 AEfCCAREIZEE SR YR DS, RIS IEENIC R D 5 K H 1
o TW5h, ok 21X, 2003 FIZIFREEBIROBANTH 51T — AT L > T T4
YOEQ] BEMINH, AT =y VAR THDLINAT - A AT VDR
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BALRoT, B, ZOMEENL 2019 FITT 4 7 —v Py RN — =Ty
[CHEZR ST 5185, 2006 4E (2 1%, Tom Hess @ Jerusalem House of Prayer for all
Nations ® H AR T —RIH & 72 5253 TH7 0 O 3B %6, BRIROMIC
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NI IT 2L 21, JFMAEE - S VA NOERSLE A T AL NBEEIROER % FF
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NEIRTWEELE R D,

5-2. A XY NEHEH

AARClExt= 7 v NEH A BT O FEREFICD2n, =F—F - F7 .
AATZNVFIARTZE Y NELEZIT-> TS, HERBENLYKE, 204 Y A
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Interpretation of Idiomatic Religious Metaphors
in Creative Imagination

Hideyuki Kagiya
Doctoral Student
Graduate School of Theology, Doshisha University

Abstract:

This paper investigates the ways in which idiomatic usage changes the perception of
religious metaphors. Just after it is created, a religious metaphor with dynamic meaning
gradually becomes fixed through idiomatic usage and is transformed into an expression
in the linguistic tradition of a religious community. In this process, individuals acquire a
particular point of view or sense of religious community through the repeated use and
adaptation of idiomatic religious metaphors. In accordance with Sadamichi Ashina, this
paper argues the following: First, significant cognitive changes are not caused by the
novelty of a new metaphor but rather by the idiomatization following the impact of that
novelty. Second, even worn-out metaphors evoke a response involving creative
imagination because the objects they point to lie in a transcendental dimension.
Therefore, even for an idiomatic religious metaphor, it is necessary to consider both the
communal and personal meanings.

Keywords:

Religious Language, Religious Metaphor, Conceptual Metaphor, Idiomatization, Biblical
Hermeneutics
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Abstract:

In Mali, agriculture is a significant income and economic development sector. Women
farmers are one of the main actors in this realm. However, due to the influence of post-colonial
tenure and customary law practices, gender inequalities persist. This is evidenced by women's
limited access to property rights. The importance of reducing the gender gap is necessary to
achieve women's rights and gendered poverty. Against this background, Mali's government
enacted the Agricultural Orientation Law in 2006, which mainly attempted to modernize
agriculture and enhance women's land ownership.

Through the oral accounts and realities of women farmers in Baguineda, this article
examined whether agricultural cooperatives have contributed to expanding small-scale women
farmers' land ownership and access to resources. The study concluded that agricultural
cooperatives formed by women in Baguineda had empowered them by significantly improving
women's access and ownership of land and resources through increasing their incomes,

negotiating with customary leaders, and lobbying local authorities during land disagreements.
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Agency, Cooperative, Empowerment, Land Ownership, Women
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Introduction

Agriculture represents the primary source of income and poverty reduction in Mali. It
offers employment to most rural people who rely on agriculture for their subsistence, work,
and livelihood. Thus, how to increase agricultural production is a key for socio-economic
development, particularly in rural areas in Mali.

Women embody a vast and significant group of farmers in developing countries. They
constitute 46 per cent of the agricultural labor force in sub-Saharan Africa.! But, their
contribution to overall agricultural production and their household income has often been
neglected. Women's share of the entire household income is significant, particularly in low-
income households.

On the other hand, women tend to have fewer assets, tools, and farm-related resource
than men, to mention nothing about their access to agricultural land.? Hence, women do not
have much decision-making power nor control over their incomes and often depend on their
husbands.

In recent years, the government of Mali acknowledges that the expansion of women’s
land ownership is essential not only for their empowerment but also for the country's economic
development. Yet, the policy implementation has been low, and a question remains on how
women farmers can increase their ownership of land and agricultural resource. In this context,
this study investigates how women farmers' engagement in agricultural cooperatives have

changed their position.

1. Background, Significance of the Study and Theoretical Framework
1-1. Overview of Women in Agriculture and Land Ownership

Mali shares the characteristics mentioned above in the introduction. In most rural areas
in Mali, there is a traditional division of farm labor by sex. The actual chores performed by
females and males vary considerably between and within regions and agro-ecological zones
throughout the country.® Patterns of females' involvement also vary over time in reaction to
current demographic, political, and economic instabilities after the military coup of 2012,
which led to the crisis in all its dimensions.

Therefore, in Mali, women generally provide labor on their husbands' plots. They also
work as independent operators on market gardens, which they cultivate and handle themselves
or with their children's help.

Market gardening activities in Mali take different size and form depending on the area.

They are called "Nako" in Bambara. Nako means small gardens or vegetable gardens found
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nearby the homestead land, mainly on roadsides or edges of fields. Almost every household in
agricultural societies practice market gardening as a supplement to field agriculture. Market
gardening also supplements the daily household needs of food. Such gardening requires less
economic resources, using locally available plants, materials, and indigenous farming methods.
Thus, women are often engaged in gardening, which improves domestic and intra-household
food security throughout the year. Hence, market gardening is a significant agricultural activity,
particularly for women, providing their household needs and cash. Consequently, it can be an
income-generating activity for women if surplus vegetables and fruits are left. They are taken
to markets for selling, which provide women with extra money to compensate for household
needs.

In this context, Mali's government has undertaken favorable development policies and
initiatives to empower rural women farmers by enhancing their land ownership and access to
agricultural resources with its development agencies in recent years. For example, in 2006, the
government enacted the Agricultural Orientation Law, which aims to modernize agriculture
and empower women farmers by granting them at least 15 per cent of agricultural land in state-
managed areas. Later it also adopted "Les Etats Generaux du Foncier," among other laws
aiming to improve the agricultural sector and solve gender discrimination in land access and
ownership.

On the other hand, the implementation of these policies mentioned above is not an easy
task. In general, men traditionally have absolute control over land in farming regions.
Moreover, women's access and control over it depend on men. Hence, customary law usually
determines succession and inheritance practices, which give land entitlements to husbands,
brothers, and sons, rather than wives, sisters, daughters, or widows.* Thus, in Mali, women
cannot traditionally own land; they can temporarily grow or operate the farm tentatively.
However, farmland can be taken away from women anytime.® To improve land security,
women generally create cooperatives and appeal to the community to collectively or
individually own communal gardens or fields. Furthermore, in Mali, 95 per cent of the
population is Muslim. However, to what extent Islamic law affects women's status, including
their ownership of land, is problematic. This is mainly due to the gap between the state laws
in theory and practice, what people believe to be legitimate and how these laws are practiced.

Moreover, during French colonialism, the denial of Mali's customary and religious land
acquisition process, which ruled the country for decades, occurred in 1906, when the
colonizers believe that all lands were free and vacant with no landlords. Consequently, they
granted themselves supreme control over the lands by institutionalizing property rights. Post-

independent Mali's government readopted what the French implemented: all the lands in Mali
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belonged to the state, and people have the right to use them, but the state has ultimate control
over lands and its resources. Therefore, following the revolution of March 1991 and adopting
the constitution of February 1992, land reforms were implemented. Under the 1992
Constitution, equal rights and opportunities were guaranteed in theory to men and women.

Henceforth, the current constitution of Mali is not based on Islamic Law. Subsequently,
the land tenure system is a combination of customary and statutory legal practices. On the
other hand, people often consult with Islamic religious leaders who mostly exercise informal
ability to interpret the Quran and other Islamic sources. These leaders are usually men and
most of whom do not necessarily have enough knowledge to interpret the Quran and other
Islamic texts. Consequently, the implementation of these texts by most religious leaders' is
exposed to subjective interpretations and variations.

Additionally, the gap between rural and urban land ownership is also an essential factor
that affects women's access and control of land. In rural areas, the land is the primary source
of agricultural production; hence its demand is high compared to urban areas where most
people are engaged in the service or administrative sector.

Thus, in theory, women have the right to own land in Mali, but they are often deprived
of it in practice. Access and ownership of land in post-independent Malian settings are highly
influenced by strong hierarchies based on age, gender, and ethnicity's persistence in
determining access to land and natural resources.® However, some marginalized groups are
beginning to challenge these hierarchies by forming cooperatives that include women and men
of low social status to inherit land uniformly amongst all male and female citizens.
Consequently, Malian farmers, political, and workers associations drafted the constitution of
1992 that ensures a legal system for tackling property rights. Accordingly, the constitution of
Mali ensured all its peoples the right to possess and hold land without discrimination based on
gender. Despite this endeavor, uncertainty, speedy adjustment, and disagreement denote claim
to property in rural and sub-urban areas across Mali.”

As explained earlier, mostly women serve as laborers on their husband's or father's land.
Productivity meets the household's demands from collective fields, which are handled by
males; consequently, it is contended that women are not required to own individual plots. To
meet personal needs, women are given "Nako" or a small plot of land for market gardening or
to the products from trees such as shea nuts, which they collect and process either for sale or
consumption.

For example, in 2010, only 20% of all Malian agricultural lands (including irrigated, non-
irrigated, formal, and informal land) were owned by women.® This percentage was even less

in all Mali regions in 2012, with 3% in Kayes regions recording the highest percentage.’
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Within this context, those with power usually can influence, manipulate, and maneuver
their way, using the most favorable systems to secure their interest. Unfortunately, this is often
achieved to the detriment of the less informed, less educated, and less powerful women. Based
on the evidence mentioned above from the literature, inequality between men and women
persists in Mali's land ownership.

The creation of women's cooperatives in Mali is thus a response to these challenges,
where small scale producers are joining efforts to claim their rights and appeals to land and
natural assets. Hence, cooperatives show agency from below to reform the socio-economic
environment through peasant associations and unions. Beyond their various activities, most
women's collective ambition is to obtain social respect as capable women in masculine
structured societies. Moreover, women cooperatives' joint mission in Malian agriculture is to
serve their members' needs. Still, in the ever-changing field of agriculture, their mission
transcends into channels of economic, social, and political movements.

Therefore, this article highlights agricultural cooperatives' role in increasing women's
land ownership and access to other productive resources. Subsequently, the paper will examine
whether agricultural cooperatives have significantly contributed to expanding small-scale
women farmers' access and the right to land and productivity. This will be clarified through
the analysis of how women farmers are engaged in agricultural cooperatives. For this purpose,
women's oral accounts in rural and urban Baguineda cooperatives will be examined to find out
how women have increased their access and ownership of land and socio-economic benefits.

The theory of agency by Naila Kabeer is utilized to address women as an agency.

1-2. Concept of Agency and Empowerment

Structural influences, involving financial, political, and legitimate undercurrents, relate
with females' economic contribution in emerging countries. Therefore, females' empowerment
is a multi-dimensional subject created at the intersection of structures, personal agencies'
constraints, and prospects.

Accordingly, structures are defined as: "The rules and resources, recursively implicated
in the reproduction of social systems" (Emirbayer et al., 1998, p. 962-1023)%. At the same
time, Giddens (1984) explains agency as the capability of actors to influence their
receptiveness to challenging conditions.™ The regulations and assets in which the person is
situated are tightly focused on altering social structures' attributes. Capacity for agency differs
from females' interactions with the organizational policies and resources since the agency is
constructed within interconnecting social, cultural, economic, and permissible structures. Thus,

cultures, complex structures, and the actor's connection to these organizations through social
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change affect her agency.?

Consequently, women's agency is considered significant for their empowerment. Agency
is the procedure throughout which women gain the capability to achieve strategic and practical
lifetime changes, and they can use this capacity efficiently for progressive transformation.!3

Kabeer defines empowerment as the ability to exercise choice and distinguishes between
resources, agency, and achievements (outcomes).'* These interconnected elements are
necessary for women folk to be empowered in their lives. Moreover, Kabeer maintains that
resources and agency make up people's capabilities, that is, their ability to live the lives they
choose. Discernible accomplishments or results should follow these two in women's lives.

Furthermore, the relationship between structure and agency is essential because women's
agencies can modify structures.’®> Various approaches enable women in emerging states to
change the standing masculine controlled and economic structure's limitations. Women's
actions and approaches entrenched in their socio-cultural backgrounds might be transformed
through considering their experiences built on their implications and value structures.

This article delves into the extent and nature of the agency achieved by women through
cooperatives. How do agricultural cooperatives provide them with opportunities for
negotiating with existing structures? How do women utilize agricultural cooperatives to act as
agents and resources with existing patriarchal values and Mali systems? The subsequent

investigation will attempt to answer these questions.

2. Agricultural Cooperatives, Definition and Principles

Dependency and mutual support amongst individuals have been the foundation of
collective life throughout the world. Accordingly, a cooperative is described as: "An
autonomous association of persons united voluntarily to meet their common economic, social,
and cultural needs and aspirations via a jointly-owned and democratically-controlled
enterprise" (Ratner, 2015, p. 18).18 Consequently, an agricultural cooperative is a peasant
organization that enables its members to have better access to marketing, food processing
services, tools, and agricultural inputs for production through collective action. Thus, in this
article, the term agricultural cooperative is used for any rural or urban association that plays
out any joint activity to serve its bodies without hurting others.

Furthermore, the cooperative principles are stated in the regulations in which
organizations exercise their ideologies. Cooperative organizations need to complete specific
rules or attributes, which distinguish them from other types of small business or corporations.

Therefore, theoreticians and practitioners approved seven principles, which are: "Voluntary
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and open membership, democratic member control, member economic participation,
autonomy and independence, education, training and information, cooperation among
cooperatives, and concern for the community. " Therefore, the achievement of any

cooperative organization mostly relies on these ethics.

2-1. Cooperative Movements and Cooperative Framework Policy in Mali

There is a great diversity of circumstances in production systems in the economic and
social environment in which farmers operate throughout developing countries. Thus, different
practices are found even in sub-Sahara Africa. In Mali's case, like many other African states,
external pressures to the formation of cooperatives impacted the government's initiative. The
initial meetings of the 21st century on social development were held in the Segou region in
January 2001. It was organized by the Ministry of Solidarity and Humanitarian Action and led
to Mali's first cooperative law. Hence, the meeting allowed all stakeholders to agree on a
certain number of significant development orientations of social inclusion, mainly of
strengthening solidarity and the fight against social exclusion, social and economic protection
of vulnerable groups, and combat poverty.

Later on, December 15, 2010, the government of Mali signed "I’Organisation pour I’
Harmonization du Droit des Affairs en Afrique" (OHADA) uniform Act, with 15 state parties
in the Economic Community of West African States (ECOWAS). This Act aims to contribute
to the strengthening of a democratic society in which poverty reduction will be achieved by
creating and redistributing wealth through the promotion of businesses and organizations
based on solidarity and human beings' predominance.'® Since May 16,2011, the OHADA Act
has become universal legislation applicable to Mali's cooperative movement. The Act also
recognizes and asserts the regime's dedication in supporting cooperative organizations by
allowing them to expand and thrive.

Therefore, in this study, the term women cooperative refers to any cooperation with most
female membership. Based on the author's PhD fieldwork carried from January—February 2020,
she randomly selected seven cooperatives with the highest number of female memberships in
rural and urban Baguineda out of 17 existing cooperatives with the support of "I’Office du

Périmétre Irrigué de Baguinéda" (OPIB) the Irrigated Perimeter of Baguineda Office.
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3. Research Methodology and Characteristics of Research Site
3-1. Selection of Study Site

Sources: Mapl: Archivo.Map _commune_Mali BAGUINEDA CAMP.svg (July/19/2020 accessed)

Map2:https://www.citypopulation.de/en/mali/admin/kati/2502baguin%C3%A9da_camp/?mode=status&m

ap=osm_dIr&opacity=0.8 (July/19/2020 accessed)

These maps show the cartographical location of Baguineda region in Mali. As displayed
in red and green color Baguineda is a municipality town in south-western Mali, a sub-
prefecture of the Cercle of Kati in the Koulikoro region. It is 30 km from Bamako on the Niger
River. Baguineda had 32 villages in the 2009 population census. This region is characterized
by an average rainfall of about 400 millimeters falling from June to October and reaching its
maximum during July and August. Baguineda has a light sandy soil and a population of 58,
661 with 3336 farm households. Farming is the leading commercial activity in this area. The
inhabitants' also practice market gardening, livestock farming, and trade.

OPIB in Baguineda is also one of the three agro-ecological zones that were created before
the country's independence by the colonizers in 1926 with a channel excavation. Thus,
Baguineda can increase crop production as it is supported by the OPIB dam's water resources
from the irrigated perimeter. Water access is one of the most acute difficulties in Mali for most
farmers. The irrigated perimeter of Baguineda is under government management, and thus it
is different from other types of agricultural lands. Therefore, Baguineda can be a good case

study with more potential for women to access and own irrigated land.

3-2. Sampling Procedures

Firstly, a survey of women farmers in agricultural cooperatives was conducted in rural
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Baguineda to determine their land ownership. Identifying women's cooperatives was
accomplished with (la Direction Nationale de la Protection Sociale et de 1’économie
Solitaire) the National Directorate of Social Welfare and the Solitary Economy (DNPSS) and
the Office of OPIB. Ten female cooperatives were chosen, and seven were maintained. The
selection method involved structured interviews with the heads of the cooperatives.
Additionally, focus group discussions were also conducted with the seven retained
cooperatives, with the explicit goal of defining their level of organization, the creation of the
cooperative, its history, sum of adherents, visions, land title apprehensions, their roles in
empowering their members regarding their land ownership and access to agricultural resources,
relationship with the government and land chiefs.

Secondly, structured questionnaires were carried out with available members of each
selected cooperative. A total of seven focus group discussions, seven structured interviews,
and 95 questionnaires were obtained from the seven cooperatives. Thirdly, the strategic and
constitutional atmosphere around ownership and access to land for rural women, was
investigated by performing three professional consultations with administrative staff at OPIB,
the Ministry of Agriculture, and DNPSS.

4. Findings and Discussion
4-1. Features and Membership of the Cooperatives: Case of Baguineda

As illustrated by the table below all the seven cooperatives were recognized, well-formed,
and economically active cooperatives of peasants in rural and urban Baguineda. They
registered at the district administration of OPIB and the national office of DNPSS. From 1990
to 2017, the cooperatives were created to support small-scale peasants in marketing, handling
production, micro-finance ventures, settle and intervene in land disagreements. The

cooperatives have from 20 to 300 members, most of whom are women.

Selected cooperatives

Cooperative Year Sector Male Female | Total
name established
Benkady 2000 Market gardening 2 138 140
. . Market gardening and
Binkadi 2015 livestock breeding 2 128 130
Djiguiya 2000 Market gardening 6 254 300
Market gardening and
Kofeba 1990 food processing 3 100 103
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L Marketing and
Niéta 2005 processing 0 120 120
Sinigné Sigui 2017 Market gardening 4 260 264
Yiriwa Ton 2008 Market gardening 4 138 202

Source: author's fieldwork.

Agricultural production is mainly focused on market gardening intended for profit-
making (marketing). Cabbage, carrot, eggplant, lettuce, onion, okra, and potatoes are highly
cultivated products.

Hence, the author used women's voices from these seven cooperatives to support her
arguments and answer her questions. Membership to the cooperatives was only open to
married housewives belonging to the same community and practicing either market gardening,
food processing, marketing, micro-credit, and animal breeding. Additionally, there were no
restrictions on becoming a cooperative member based on age or economic status. Moreover,
as evidence by the table above, all the cooperatives except one had at least one male member.
This approach is due to tradition's weight and the unequal gender division of labors within
households in those areas. The sample cooperatives preferred to have a male member deal with
external activities like selling cooperatives products to distant markets, dealing with some
physical or administrative works since household chores constrain women's mobility.

Besides, the cooperatives have transparent systems and requirements for regulating the
activities of the organizations. Furthermore, they have inner laws that monitor the supervision
of the cooperative. For instance, all the cooperatives had a regular payment from 500 FCFA to
1000 FCFA to be compensated by every member to ensure the organizations' expenditures.
Likewise, there is an entry fee payment and investment plans. Associates can access credits,
seeds, or equipment from the organization. In all the cooperatives, members come together to
cultivate the common land, process the product, and sell them together. More importantly,
cooperative members support each other in land preparation, crop planting, and harvesting for
both the collective and individual farmland. Failures to do so necessitate a penalty fee set by
each cooperative based on their agreements.

In all cases, cooperative members are entitled to fulfil responsibilities regarding their
organization management. There was no influence from any political or religious authority
regarding the cooperative's management and leadership. Nevertheless, they also benefit advice
from agricultural agents who are professional staff in agriculture hired by OPIB to assist
farmers in their activities in case of opportunities for training, subsidies in seeds, fertilizers,
equipment, or tenure rights from the government, donor agencies, and NGOs.

The Cooperatives have several dedicated bodies dealing with management, finance,
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disagreement resolution, external relations, marketing, and partnerships. They are also active
in defending and changing their associates' land rights and lobbying government offices mainly
from OPIB to obtain and secure land access and ownership. In one instance, the cooperative
took exclusion cases with no reimbursement to justice to reclaim the victim's yield and capital
expenses. For most cooperative members, agriculture is the primary income source, and
protecting property rights implies defending their employment and providing them with social

accommodation.

4-2. Women's Access and Ownership of Plot in Formal and Informal Land
Regimes in Cooperatives

The sampled cooperative participants gain access to agricultural plots via a range of
approaches. Generally, agriculture is practiced alongside the perimeters of the OPIB, which
are government irrigated areas. The managed areas by irrigation drains are meant for farming
purposes, and farmers acquire title deeds for the plot by ensuring legal processes. Therefore,
most lands are privately owned by the head of the household from the OPIB, which provides
an irrigation system to farmland holders.

Consequently, certain lands are legal plots (boundaries of the OPIB irrigated zone),
private legal properties (entities with title deeds for housing purposes), and traditional
farmlands (land commander and customary groups). The traditional land tenancy is the highly
widespread kind of contract in the region. In all the seven villages, female farmers have fewer
opportunities than their male counter patterns in accessing land. The principal means to access
land is personal borrowing from traditional landlords.

Females are underprivileged under the traditional indigenous rule, which denied them the
right to own land. The chef of the village Bakary in "Nieta" cooperative noted that only widows
could own land by themselves, and adult females must cultivate their spouses' plot. In cases
where widows cannot inherit plot from their partners, they might gain access to the farm by
asking one of their male relatives or a cooperative to approach a traditional landlord and plead
for her. In such circumstances, the cooperatives intercede as a mediator between
underprivileged women and traditional chiefs. Accessing land through traditional landholders
in rural communities is appropriate for the cooperative groups; nevertheless, they desire to
operate with administrative headquarters as traditional landholders will ultimately assert their
property back.

Participants encounter related land obstacles as individual peasants; nonetheless, the
benefits of being a cooperative member substantially improve their prospects of obtaining

extra plot and defending existing property rights. According to many of the women interviewed,

118



Asmao Diallo: The Role of Agricultural Cooperatives in Women's Agency for Their Access to Agricultural Resources

men had distributed all the land among themselves. They only received small pieces of land
from men for market gardening purposes to contribute to family expenses. The primary means
of accessing land among the cooperative members are borrowing customary lands from
traditional families' heads or the neighborhood's chief. Henceforth, land shortage and multiple
land systems instigate a bunch of procedures to access and own land. The primary fear of
peasant women is that urbanization is quickly changing rural tenure systems. Land deals
among traditional landholders and peasants are verbal, and smallholders utilize rented plot till
traditional landlords want to cultivate it or make a house.

During this study, the author noticed that land access was more distinctive, where the
pressure for this resource was highest. Likewise, marginalization and sometimes exclusion of
women and other vulnerable groups were also prevalent. For example, in the irrigated zone,
access to land is getting more challenging as households expand; however, the amount and
size of irrigated plots stay the same. Consequently, some families now rely on plots as small
as 0.25 ha for their livelihoods. In this situation, women can find themselves utterly dependent
on their husbands, and young men can no longer set up their households as there is not enough
parcel for them to establish their own family. Subsequently, it is not astonishing that the author
found that no women had titles to plots in most villages despite the government policy of equal
ownership for men and women to irrigated plots. Nevertheless, women in cooperatives could
access and own some communal land from the OPIB due to their collective action as will be

explained in the following section.

4-3. Women's Agency and Leadership in Cooperative as Resource Access to
Collective and Private Plot

Throughout the investigation, it was noticed that plot access, and ownership is vital for
peasants to establish or enter agricultural cooperatives. Property frictions in rural
neighborhoods compel females' peasants to unite themselves to safeguard their incomes and
activities.

In this regard, Sanata, the leader of "Binkady" cooperative, said:

At first, men used to resist our engagement in the cooperative. We had to overcome
several challenges by deciding not to pay attention to what others say and just
concentrate on our goals and achieve them. Empowering women and addressing
their land issues and access to production factors are among our cooperative
priorities. Awa, another interviewee, also added that through meetings, we are

expressing our needs and demands.!®

119



—HREE S 12

Furthermore, the poor rural peasants' collective action is efficient in acquiring formal and
informal plots under traditional and legal systems. Accordingly, peasants face permanent doubt
since landowners can expand on their empty land or offer it to others.

Regarding this aspect, Ba Fanta, the President of Kofeba, said:

Within a few years of its creation, our cooperative has pushed forward women's land
inclusion in the community and advance gender equality since our land ownership
is fragile with both systems. One of our goals is to bring women's leadership through
their land access and ownership with traditional elites and government officials and

provide them with real income-generating opportunities.

Moreover, Ramata from the same group stated as follow:

After twenty years as a rural producer, I managed to create sufficient earnings to
purchase a house with title deeds and another two parcels in informal agreements
after entering the cooperative. Accordingly, Aichata, another farmer added joining
the cooperative, allowed me to double my income. Now I bought a cow and a
motorbike. During land preparation, the cow helps me while the motorbike allows

me to sell my products at distant marketplaces with better prices.?

Based on these quotations, the author argues that membership in the cooperative sometimes
allows women to increase their incomes by buying land or agricultural equipment. Additionally,
as an agency, the cooperatives help their members obtain land access by signaling new land
accessibility to evicted farmers and help them interact with traditional landlords, commander
of the locality, and other representatives. The group actively hunts land for its associates with
the local authorities and traditional landlords inside and beyond the village.

The cooperative leaders of "Niéta, Kofeba, and Diguiya" believe that an official
agreement providing titles deeds through cooperation with the municipality to increase
women's land ownership would significantly be advantageous. This will allow women to spend
in agricultural equipment, increase yield, and protect the natural environment since peasants
will take extra care of the property through their tenure.

Three of the seven cooperatives do have land of their own, while the remaining four have
agreements with landowners through negotiation. Hence, the cooperatives' leaders support
peasants to locate appropriate available plot which can be unofficially used for farming. The

cooperatives also provide peasants needing communal relationships with a link to find a
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property to perform either agriculture, animal breeding, or food processing.

Marama, one of the cooperative members of "Yiriwa ton" noted that:

Through my participation in this cooperative, I now have access to communal land,
increasing my monthly income. Before joining the organization, I have no regular

income.??

Moreover, Oulematou, another member from "Sinigné Sigui" cooperative, also stated:

After enrolling in the cooperative, I nurture more ambition and independence. My
visibility and status have increased in the family, indicating that these are the most

significant achievements for me.??

Regarding the concept of agency and empowerment discussed in the conceptual framework
section, the author argues that being members of cooperatives can undoubtedly provide the
momentum for women to change the structures and create the economic, social, and political
leverage they need. Women as cooperative agents are proving their members with support,
which is a turning point in effectively empowering them and making it a norm that they benefit
and own assets equal to men, which contrasts with the embedded socio-cultural practices. The
strategies used by the sample cooperatives to offer its associates with a plot for agriculture is
not constrained to unofficial arrangements and deals. They have also effectively lobbied the
local government to gain access to public lands formally from OPIB for agriculture. Following
these lobbying processes, three of the seven cooperatives could own 1 to 2 hectares of land
from OPIB for their collective use. They also benefited training centers build by NGOs to
conduct their activities.

While the provincial office approves the official decision, the cooperatives continue to
push and safeguard their portion of this property and create strong regulations for distributing
farmlands amongst its associates. Participation in the cooperatives has grown ever since
speculations about their collective land ownership turn out to be recognized. However, the
cooperative's core principle to allocate farmland is built upon the number of years spent as a
group member. Additionally, the cooperative also retains tight interactions with the community
department of agriculture in OPIB, provincial NGOs, and the urban administration. The
cooperative managers believe that the supervision of rural plots for farming must be the
municipality's task in collaboration with cooperatives.

Therefore, Bintou a respondent of "Niéta" cooperative, purported:
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We used to say yes to anything coming from men. Upon joining the cooperative, we
learned to negotiate and saying no sometimes. We expressed our concerns. We
vowed on what we wanted. We learned to convey the challenges related to our land
access and ownership. We are challenging the patriarchal and legal structures which
subordinate us.

Subsequently, most cooperatives' individuals do not believe municipal administrative
officers since community land designed for farming is being offered to public servants in
Bamako for shelter even though they were conscripted for horticulture purposes.

On average, cooperatives with collective land ownership have at least five years of
experience. Most cooperatives in Mali started owning land after the enactment of the AOL in
2006. From the seven cooperatives interviewed, many of them were created in the year 2000,
which coincide with the advent of structural adjustment programs in Mali. For this reason,
many farmers joined or created cooperatives to protect themselves against global market
challenges. The cooperatives' heads think that working with NGOs to create projects to expand
women's access and ownership of plots can thrive. They have brought NGOS attention to rural
governance, adult literacy, food processing since the cooperatives' fundamental challenge in
expanding managerial abilities is analphabetism. Amongst all the cooperatives' managers,
barely few individuals understood how to speak and write in French, which is the official
language, and many peasants simply understood "Bamanan kan" the lingua franca of Mali.
Cooperative members think that one of the main benefits of joining cooperatives is to discuss
opinions and the prospect of acquiring credits with government and private financial
institutions.

Accordingly, Kadia from "Benkady" cooperative said:

The cooperative is our home. We learned unity, self-confidence, and solidarity. We
learned from each other and became ourselves. We are now a family. We cannot
abandon it. We are now each other's mothers, sisters, and children. The cooperative
environment is the most important thing. Through dialogue and exchanges, we
challenged difficulties in this approach. Besides, we joined forces with other

cooperatives. We shared experiences.?
Thus, women's engagement in cooperatives has broadened their visions and opportunities.

While providing them with access to resources, it has also allowed them to strengthen their

social bonds through cooperation and collaboration. As Kabeer explains, women's
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empowerment leads to their agency while providing them with resources that turn into
achievements.

The women's narratives also revealed that women's collective action led to their agency.
Moreover, women were able to increase their bargaining power and collaborate with
customary landowners and the local municipalities. As a result, some women farmers could
expand their ownership of resources and establish an appropriate atmosphere for negotiation.
Additionally, women's cooperatives' engagement has also allowed them to claim their land
rights to local authorities. At the same time, they consolidated their relationship with the local
municipalities and private NGOs that play a crucial role in institutionalizing cooperatives'
provisions to oversee these groups' conduct towards their members land ownership,
management, and access to resources.

Thus, through their engagement in cooperatives, women's agency reinforces their
members' involvement in social bargaining with traditional and government institutions to
achieve better land ownership and management within their communities.

The findings have also proved that women's engagement in the cooperatives provides
them with more opportunities and a more favorable position in their relationships with their
male counterparts. Women farmers have gained a strategy to coopt with patriarchal practices
and to develop and achieve economic security through their cooperatives as they have become
communities' agents. Thus, women's engagements in cooperatives have questioned and
challenged the embedded socio-cultural and existing patriarchal value system. According to
their own rules, women negotiated with the patriarchal and modern system by opening up room

for change.

Conclusion

Among many land laws that have governed Mali's agriculture, one of the most important
ones was the Agricultural Orientation Law (AOL) of 2006. This law has emphasized gender
equity and supported small scale family farming, implicitly targeting women's empowerment.

The AOL was intended to expand land ownership and access amongst smallholders’
peasants but has not mostly helped women because of the failure in policy implementation but
primarily because property and title deeds are frequently granted to household heads,
presumed to be men. Additionally, the research found most people in the cooperatives were
not aware of the AOL existence. However, extension agents and NGOs enlightened them about
the advantages of this law regarding their land ownership and access to resources while

supporting them to lobby local governments to implement this law effectively. Consequently,
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people started to take collective actions to assert their rights and claim to land through
cooperatives, which provide the potential for small scale women farmers, to claim their rights
over land collectively.

Furthermore, it has also revealed that agricultural cooperatives are involved in providing
individual women farmers with informal and formal land access. They have both a direct and
indirect influence on traditional and legislative laws. Indirectly cooperatives support farmers
by launching extensive networks for obtaining land informally through dialogue and
negotiation with traditional leaders. They directly lobby the local government by claiming their
land rights based on the AOL principles.

Based on this, the author concluded that female cooperatives play a crucial role in being
involved as agents for change in modern Mali agriculture. Through their cooperation, women
have improved access to farmland, better land contract protection, improved literacy, training
skills to be good agriculturalists, and counter-cultural practices influenced by the patriarchy
that usually hamper women's own generating income controls. Therefore, cooperative
strategies are needed to be continuously reinforced for peasant women to further understand
their abilities as commercial producers by their active participation. At the same time, they can
be utilized to negotiate with the existing systems which subordinate them.

The surveyed data showed that the cooperatives have contributed to reviving the rural
economy in Baguineda. Hence, the cooperatives under study have empowered women
members, by enabling them to access and own land either formally or informally. Additionally,
through women's active engagement in the cooperative, they enabled them to access essential
products such as seeds, fertilizers, and equipment. The most obvious benefit was economical
because women improved their income, but the social benefit was also significant. Here, the
study observed that women increasingly depend on cooperatives to achieve more successful
agricultural sectors' operations. In this regard, women's activism in the cooperative allows
them to act as an economic and social achievement agency. Therefore, this study demonstrated
that women as an agency are instead a process than what they achieve. A challenge which
remains is how women can realize their sense of ownership by overcoming dependency on the

cooperatives. A future study is necessary to shed light on this aspect.

Recommender: Hisae Nakanishi
Professor, Graduate School of Global Studies, Doshisha University
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Books

Joseph Blenkinshopp, Sage, Priest, Prophet: Religious and Intellectual Leadership in Ancient
Israel (Louisville, Ky.: Westminster-John Knox Press, 1995), 20-50.

Edited books
Gary Anderson and Saul M. Olyan eds., Priesthood and Cult in Ancient Israel (Journal for the
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Articles or chapters in a volume

Frank Moore Cross, “The Priestly Houses of Early Israel,” in Constituting the Community:
Studies on the Polity of Ancient Israel in Honor of S. Dean McBride, Jr. (John T. Strong and
Steven S. Tuell, eds., Winona Lake, Ind.: Eisenbrauns, 2005), 35-55.

Entries in a series volume

John F. Robertson, “The Social and Economic Organization of Ancient Mesopotamian
Temples,” in Civilizations of the Ancient Near East 1 (Jack Sasson et al eds.; New York:
Scribner, 1995), 443-454.

Journal articles
Oliver Robert Gurney, “The Annals of Hattusili III,” Anatolian Studies 47 (1997), 127-139.
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10.

I1.

12.

Guidelines for Submissions
to The World of Monotheistic Religions (WMR)
Revised on March 31, 2020

This journal is designed to provide young researchers engaged in interdisciplinary
research on monotheism with opportunities to publish their papers, with a view toward
developing high-caliber researchers.

This is an online journal published annually in or around March, and it is made
publicly accessible on the Doshisha University Academic Repository and the website
of Doshisha University Center for Interdisciplinary Study of Monotheistic Religions
(CISMOR).

In principle, eligibility for contributing papers is limited to individuals recommended
by at least one research fellow of CISMOR. In order to submit a paper, when sending
your final draft to the recommender, request that the recommender send the
recommendation directly to the CISMOR editorial office (journal@cismor.jp). When
published, the name(s) of the recommender(s) will appear at the end of the paper. The
CISMOR research fellow will receive the recommendation form directly from the
office.

Each submitted paper will be peer-reviewed, and the editorial committee will decide
whether to accept it for publication. The letter of recommendation will be considered
during the review process.

Submissions are limited to unpublished papers.

Send a summary of your paper (approximately 600 characters in Japanese or 250
words in English) via e-mail by the end of May. Please also specify the name of the
recommending person. Any format is acceptable for the summary.

Your paper must be received by the end of July.

Prepare your paper in both Word (see below) and PDF formats. For the Word file, use
a template for Microsoft Word, which can be downloaded from CISMOR’s website
(http://www.cismor.jp/en/publication/).

The paper should be written in either Japanese or English. You are responsible for
having it proofread by a native speaker prior to submitting the paper if written by a
non-native speaker, and then please also submit the certificate of proofreading.

In either language, the paper’s text should be read from left to right.

The paper’s length should be 16,000-20,000 characters (including 5% s) if written in
Japanese and 6,000-7,500 words (including endnotes) if written in English. (Figures
are not counted as words, but text within charts and tables is counted.)

The first page should include the title of the paper, the name(s) of the author(s), the

organizational affiliation, and an abstract (approximately 400 characters in Japanese
and 150 words in English) in both languages. Also add 5 keywords.
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13. All notes should be provided together at the end of the paper. No bibliography is
published, in principle.

14. If your paper includes references to books, magazines, and/or newspapers in a
European language, please use the following citation rules in accordance with the
Chicago Manual of Style:

Books
Joseph Blenkinshopp, Sage, Priest, Prophet: Religious and Intellectual Leadership in
Ancient Israel (Louisville, Ky.: Westminster-John Knox Press, 1995), 20-50.

Edited books
Gary Anderson and Saul M. Olyan eds., Priesthood and Cult in Ancient Israel (Journal
for the Study of the Old Testament Supplement Series 125; Sheffield, JSOT Press,
1991), 20-35.

Articles or chapters in a volume

Frank Moore Cross, “The Priestly Houses of Early Israel,” in Constituting the
Community: Studies on the Polity of Ancient Israel in Honor of S. Dean McBride, Jr.
(John T. Strong and Steven S. Tuell, eds., Winona Lake, Ind.: Eisenbrauns, 2005), 35-
55.

Entries in a series volume

John F. Robertson, “The Social and Economic Organization of Ancient Mesopotamian
Temples,” in Civilizations of the Ancient Near East 1 (Jack Sasson et al eds.; New
York: Scribner, 1995), 443-454.

Journal articles
Oliver Robert Gurney, “The Annals of Hattusili III,” Anatolian Studies 47 (1997),
127-139.

Journals/articles online
Ada Taggar-Cohen, “Hittite Laws and Texts,” Bible Odyssey (date of access).
http://www.bibleodyssey.com/places/related-articles/hittite-laws-and-texts.aspx

If the same writer appears more than once, write the name in full again. For example:
Frank Moore Cross, “The Priestly Houses of Early Israel,” pp. 20-25.

Give journal/series titles in full form, not in abbreviations.

If your paper includes references to books, magazines, and/or newspapers in
Japanese language, the citation methods are as follows:

B
IR T Z v HOFEPEE] mHRORFEHRS, 2004 4, 50 H,
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o
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LI REHL L] I 3T 7 EE, 20124, 215 H,
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11) AEE, 2018 4, 111 H,

HAYEHIEER AN IE S [ NEOWBUE — MO B TEAEIC Bl L7 = 2 v NEER
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rF—2L, 2007 4, 35 H,
HEFEFREEESRITEES MBE FrikFEER] AARBERH S, 2018 4,

R HR e S TRVBHAFIE] 55 76 &, 55 2 5, RIEMREMEEES, 2014 45 12 H,
il

DR — TR ZRIERE IR ; REEFER OS] (Fi5EHH 2009 42 A 12
A5 AT#) .

E Y4

R TROM L & RO — =24 Y [A Y —R— ] O — ) TR
WAFIE] 5 6 B, BN RSFHBEAF I EEL, 1988 4, 260-261 H,

INETLTE [ =L S BAE DS DHT 4 ZAa—AL VT IARY T 1 — 27 | [—h#
FEEATE] 5 2 B RIERSFE MBI v ¥ —, 2006 45, 13-14 H,

http://www.cismor.jp/uploads-images/sites/2/2014/02/d2c51acebf75bcel
ecce270c28433c¢92.pdf (FEH),

If you have any questions, please ask the editorial committee.

15. Hebrew, Greek, and Arabic can appear in its original script. In principle, other
languages should be transliterated into Roman alphabet, using the same system of
transliteration throughout the paper.

For the transliteration system, please comply with the guidelines specified in
Chapter 5 (p. 55) of Billie Jean Collins, project director, The SBL Handbook of Style:
For Biblical Studies and Related Disciplines, second edition, Atlanta, Georgia: SBL
Press, 2014 (hereinafter referred to as “SBL”), as much as possible. SBL specifies two
systems of transliterating Hebrew words—academic and general-purpose—so please
use the one that best suits your purpose. (Use of SBL is also recommended for
transliterating the words of ancient languages such as Coptic, Akkadian, Egyptian,
and Ugaritic.)

To transliterate Arabic words, Japanese authors should comply with the
guidelines of K. Otsuka, et al., eds., lwanami Isuramu Jiten (Iwanami Dictionary of
Islam) to the extent possible. While no particular system for transliterating Arabic
words is specified for authors from other countries, ALA-LC (Library of Congress) is
recommended for transliterating Arabic, Persian, and Turkish words.

If you have difficulty obtaining any of the abovementioned guidelines, please
contact the editorial committee.

16. Published papers will be converted into a PDF file and returned to the authors.
For inquiries and paper submission, please contact:
Editorial Committee for The World of Monotheistic Religions

Doshisha University Center for Interdisciplinary Study of Monotheistic Religions
E-mail: journal@cismor.jp
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