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AR, 1900 25 1920 ERICBITF LT AV IOV A=A LN A =X
LAEHZBL T, TAVD « 2 X VYANELTODTAT T 4T 4 FERIZODDITH
L7 &2EBR2T 500 Th5D, BEMICIE, UL A =X LDHBHE L LT
MBNDT /Ny K« /N7 L(Ahad Ha'am, 1856-1927)D 2 4 = X L L = Z ¥ ([
TOHEHENT AV « VA=A b~ZRINTWocmEaEl 5, £/, 7
AU T e 2 NERRIET AV Dt ~oEbZ B L Tz Z Sz, it
BIEDWIZEHIND LT, BT RAFELT 2R TIcBWnWTT A
TUTAT A4 I TAVAICEHBL TV, ZOXIRREDOFTT AV B«
A=A B, ZOMBEOMRE VA= X LEBORNCRAHZES E LTV D
CICELTHEY EiF D, AT, 7Ny K AT A0 A= XL EHRICHE
EZTIEZANDNDCERZLTHHHOT AV - F = XL E5EZD— A,
4« L+ =2 % Z(Judah L. Magnes, 1877-1948), 3 X O\ &R & Y H DB 4
THDH, TEILTHA « M- 5177 (Mordecai M. Kaplan, 1881-1983), & 52, X
2T EEOERBETH DAL A « M+ B L (Horace M. Kallen, 1882-1974) & ™
XY HOWZ T, BEO T304b), T4 ¥ # (Qudaism)D HEEZ T3 020 12,
T AV ENTZTE Y A = X LD M EZRERDICT 5,

F—7— K
TN ReNTh, o LT RXAEFNLTHA M T TF7 RLAM >
B, AT A= X A
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Americanized Cultural Zionism from the 1900s to the 1920s:
Reflecting the Prism of Ahad Ha‘am’s Thought—Magnes, Kaplan, Kallen

Anri Ishiguro
Assistant Professor
Organization for Research Initiatives and Development, Doshisha University

Abstract:

This paper examines how American Zionists faced the problem of constructing an
American Jewish identity through Zionist activity from the 1900s to the 1920s. In
particular, | focus on the historical background of how American Zionism inherited its
ideals of Zionism and Judaism from Ahad Ha‘am, who was known as an advocate of
Cultural Zionism. Moreover, this paper discusses the factors involved in American
Zionist attempts to find a solution to the identity crisis in American Jewish society and in
Jewish assimilation into mainstream US society.

By focusing on three personalities who were influenced by the Cultural Zionist
ideals of Ahad Ha‘am, | identify the features of Americanized Zionism in terms of its
approach to the concepts of “culture” and “Judaism”. In particular, | focus on Judah L.
Magnes (1877-1948), a leader of the American Zionists, Mordecai M. Kaplan (1881
1983), an advocate of Reconstructionism, and Horace M. Kallen (1882-1974), an
advocate of multiculturalism.

Keywords:
Ahad Ha‘am, Judah L. Magnes, Mordecai M. Kaplan, Horace M. Kallen, Cultural
Zionism
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1. [FL®IC

IEXYNOBENE T AV a2 XY LAY K- 72355451900 1805 1920
ERIIZHT TR, 2 VYHOED NIV Zeib L, HmlcT7 AV h - 2 4% A
ELTCDTAT T AT AR THILEIZAONTERR THoTEEFX DA
Sl ZTOHEHEO 2%, 19 kB ELIERIC oD R 5 bR - BHEW A
bolta X YBRMN.ENENT AV Ittt ~0FbE BIE L T Z & _#@60
TAV & UHiHR ) L L THBEL TE a4 YBROE KL, 1848 24
ZTOBROEMRERND I R VEENPOL DX Y N ThoTeZ L b, W/( 4
R LIRS £, u YT RAFYADNDLRDE WITIEF IS KA b O
Thole, RFEWEHBNGHRMEZRD T, HDHWIL18BLFIZTV 7 T A F &l
W2, WitHIZAE TR 7 a AL N TDT A Y h o THRizr v T R L
YRBROHIL, 1924 FIZBRHIRIENFEITESND £ TIZEB L2 200 T AIZOIE-
toﬁxwﬁ%fu\%m7fuwmﬁﬁb\%é&ﬁ?%)ﬁﬁ—«@ﬂﬂ
LTz KA Y R & RFOZBRCR 7 1 A1 K0 E12 1880 F{CLIKE,
AUYNDANEROTELERRREDHWEIZIIRERBEZO N H -7 &fﬁ'éﬁqnéhf
TTee TOZOOEMITEET SRR DTN, Wﬁm%# R, ok
TEEE CREAEE T 2 EEOESG ) ORI 1Y N GAY A
ZHD LSz 19 ﬁﬁﬂ%#%h@?’f VB NERD f.%b\tbwﬁ L% T TH
D, 22X VYALFRERE L THIT 2 LT—HETIERP 2T, TAUDIZEBTS
AXVYHORRAEZHMBIT L, ZNENORROT LR, 2 XY L2 ETE
LR TAVAMENAUETELL), TAVIOTHMIZHERAL T4
I DK ERATEREZY, a5 ¥ - HLF(Jonathan D. Sarna)i 19 iz 7
AU DY NEFRKRICEWT, —f0 22X VvYH R OB chomLE
ELTWDS,

ARTIE, HHHBIOREANERORR L2 ZYRDONLENBNT A Y DI
RELE 224Y8 OBRERY, VA=A LB L2 YHEERSITHZ
ET, TAVIRICHEIGAIRER LAY « TAT T 4T 42 LEY E LT
Ry WBlT 5, BRMICIZ, 7 Y B+ N7 A (Ahad Ha'am, 1856-1927)0 3 7
= ALBRBICEELZZ T IZUTO=ADOAY, =4 - L.~ 27 A (Judah L. Magnes,
1877-1948), E/LT B A + M+ I 7 7 > (Mordecai M. Kaplan, 1881-1983), KL & -
M- % L > (Horace M. Kallen, 1882-1974) % Hx 0 L %, f & D = & ¥ #H & 0 FEHE
BLO Ifb), T=# ¥ #udaism)] OHFEEZFRNVIC, T AU bE T
ES A= XL OB ERERVICTH LT, VA=A sBHOFIC2 Y -
TATYT AT A RO FTERH L EEHALNIT S, £/, TRLH0O
WY, TNy R e NTAORBLELHT A= L0T7 AV 7L Th -
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T ERET 5,

2. FNY F - NTLOXIEWMOF =X L
2-1. YF =X LEaFvHEDBER

EFT T A R NATACBITLI A=A LY HEOMBREZHET 5,
1856 HAENDT Ny R« NT AEFUV I FTA T OXFZTMGAX T 4 7 HE T,
AL A = X ADORBE L LTHONDE A TH D, T A= 0L
[T h, A E> - /Xy 7 (Simon Novek) (X7 /N K« T LD U A =X LD
WAEUTO XD ITEHBIZTERL TWD,

(TAR—=b ] ~LY b Jixe~]) IE2F Y NEFZA#RICT S Y~
VarkEbLolERRBIEMEEE THo=N, TR AT A [FHx~~]
IERHE I B W T X Y ENEE T D a2 o L, A =X EHo7-
DICHGRNEE L 52 - FEThY ., Bl o7c, NV AFFIFHIC2
Y ANORFORFEE R L, HDHWVIEIKELEROMEZI ST 5720108
HEINDOTIERL, TATARTIIBIT DX Y ANOEXZ HFEEEOLE DK
Mg 7 — & LTEMTREZ LWV FEOHFLEEIT, ~LY = /LD
T DBARE - SR DL & Y AR 128,

NIV IR A E X ERPORO XY NER D 72D AR % FHV T,
28 NEFO@E#RE BIETHIGH S A=A 02 TE L, —FH, 7,y Ko
T LTEHARI RO S A = AL BB AR L7720 TIER< . YO XY
WIRIRDfEREIZ o o ToBUR A B, 27 NOREMIE v # — % S L A FF |24t
RTDLDIENEBETHDLEER L, FE, ~AYNLOTF =X LOEEILE I
DaAXYNERETDHZEIlhoTcled, AFIINVATFFIIBET LI LIX
Rinotz, M, TNy B e AT AFANLVAFF T LAY UL RIS E 5
ZEN, [2XYH OFREERFETHILOTHD EERLZ NS, 1921 4
RICRVAFFAPFES>TNDEY, L, RAROZE Y ABRKEIC L RATFF~H
5922 30 A =X L BB T 2BELFETE RN 72,

TNy K e NT AE, LAY - B2 A7 (Leon Pinsker) D% 10 ORIk
~7-JFFH . Pinsker and Political Zionism (1902) D H1 T, BIREY Y A = X AIZDOWNT
FD XSk ~_Tin 5,

IR FZHN O ET 27251, BV A7 VIEEIEN Y 4= X LAOFEE D
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BUIDO NI TH -T2, T LT, ~AVIEZED (BUEHY =X L 0]) f#HfE
Thd, ()] L, ~Y LI O (métier) TH 5 & 2 A D EEN 72
MR T D2 L E R o72EAH S, (] EBEHEITEMEZ 6NN, T0HE
OrirENELNTLEY )y A =X A iﬂﬁ@%ﬁﬂﬁ%é@ & RIREIT
—oODEM(a faithy TH 5, T (A =X A) (FEM(“Bible”)Z K & L.
() HOOBHRFIR LD, ZOH LW A=XL0 (BiR) &Ll
SNV IV OEBITER TH D08, 1 [~V L) O FE (pamphlet) i i v 2 gk
EEETLZENTE o,

TIE TNy RNT AEI VA =AL a2 T Y EHEED LS ITHERDIT =D,
TNy R e T LORXBUINTT 4 ALEERL T TN s#
MR X YHHEBEEZ T TCHE-TZ, LML, 16 &z b E T, I vT 4

LB EZFDL, WEIZI~AF U —4 (HRFEEE) ~LimmL TnoTl,

WIZHELY B 556 3L, “The Jewish State and The Jewish Problem” (1897)1. 7/~ v
RenT oo T2 H) BRmIICEATHLEHTO —>Th D,

ZOHM LA DICIRRET S &0 ) AR o olc, =4 v #(Judaism)
FBAED L Z AT NI ELEIND, () 202X ¥ ADOAREITHR % 12H
BT5b0THY, [.)ZOHRLEMS, 2 XY HORKMIT, K& RHEIC,
TATARTOTXRTCOELFERICDE DD, HEHICH LWVEMERE LR,
W O—RMEity) 2RO LD ERBIES Y,

Li/iﬁ(D'?zIﬁH’“’“FﬁT“i TNy R e NT A i:h&“ﬂ?%ﬁ@ffﬁiﬁéﬁ%‘—‘@/\"vx%f
SOMNENZ R THENIRENTHL ELAaRD b, 20 [REERATL) ICmE
T5H5ZEITLD, 7C_7)>E (2 XY HOREM) BNEEINDLZ L x_J:OVC\ T A
TART DALY NEHLOMENRBILINDEFELTWD, T4 T AKRKTD
XY NI TERTAT T AT %2457 260 LT 22XV H
(Judaism) | BHERET D2 Z L 2B TW D, 2O X IITT /Ny KT AlE“Judaism”
WZOWTIHERTWHR, By R+ 277 7 (David Novak)iE, 7/ K« T A
D2 HBURIZOWT, “Judaism” LV &, T L A“Jewishness” & FES R, 4
HONONDEFET 5 ETIEEE LWV EREL TSN,

bz end, e A= AL > T, Mt ¥ —L LTRLAT
TOWMPAEYNDT AT T 4T AAFRDT-DICBEARRRTHD LD HH
PR ENT=, TlE, Ty R e NTAIZEST, [k &1 TH 72D,
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2-2. TINY R« NTLIZE>TOXIE

Ty e T 53 TEBIRICEROUbIE, WTHORHR S ZDOF/EIZB N
T, RIEOKBOEMEZARBT 200 TH D) PEHMLTNDES, LarL, ~7
TAMLIZE L TiX, A=A FDORTEIRCCHERZHRD LT b
MLESITTWND, Tovy Ko nNT KEAT T A RIZ-D0 T T E(the Scriptures)
DINIAT TATALE VD B DOIFFELRWY, (FE) 24 Y ARE LD LT
B#AE®REZEATOEKRIEYVHLEZL DO TH D) YEMESIT TS, £Dk
O, TNy R e T A2 Y AR O THEATEE B A TWIZGATIC AT T4
AEDHR L EYRE 2 D MENEE T,

FLOEZ TIE, WERNRAEDS (A =X0) 2K0EMNE WD &, EEIC
AETDHNEIMDENI ZEITFNIZEEETIIRV, &2 LA, BHENTH
& L7 RIEERDIGE & LT, RIEDOHEMINE & —(national spiritual
center) 23 3% 4 D A4 O Hi(our ancestral country) TAIH S 50 E 9 TH DY,

ZDOEINE, Ty R e NT ANEIAT T4 b0REME LT, KEOHO Y
B AHVE, I FE TN A= R A OM A L TX-, KRETIE, T
Ny R e NT AU A= X LB, 1900 Fn 5 1920 FERICEDLT AV B« 24
THEIZBWTEENEZAL TWEZAD AN ~ED L) ITZEINTONEE
R 5,

3. FAYA ~SFHZRMDTNY F - NFTLZE

75 Z(Glass) BT 5 L 912, T AV B DOF ¥ N2 bIZRmEH 2k,
TARX—LEORMEOE N, B HEHe LI ctof-fﬂmK’\’“Ml:LTiaD
TAVAMNENR VAT FABET D Z LI L T B~ 72 RS ELNL L Tz,
TAVD « 2 XX NEEZOFRTORIRESNTZV A=A MBIZESTH, LD
BDIIBE BNV AT FTAAMT 50 SO TIE RN, LA, b DL
I7 AV B TO2LZ Y NOFFRBARRTICET SN TS, AR TRV ~
TRA, AT F0, ALrORTH, EREICA AT VEELRIO/N L ZAFF D
WANEST- AT, ~ T AKX ADHRTHDH, VA= ALNEEBN DT AV %
XY NDORRBEHNLIGZICWTEANDD I L, v T RxR AR~y Z - VLR
(Henrietta Szold, 1860-1945)% [\ Tk, NL AFFICBAET A H TV o722,

KREOELFH T ETT Ny RenT LD F = R LB BT A\,
2K L TR AERY BT S,
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31 AF L ITRRIZESTOVA AL EA R VD

oK e L+~ 7 % A(udah L. Magnes, 1877-1948)/% 1877 4=, 7 A U h D% 7
FrovRARaAThAENT, BHERICEEZZTEmMBEOLETHEL, B b E
WHEIRD T B L b2 Fio, 3EMD A Y FHZEHRIT, N T AL T RKETH
FHEHAEOZMNEZTGE L, v T RAICE > TRYIO A =X LNEH OV I,
1902 42 12 A, RAVIZHEFEFDOZ L Tholz, WITHERE, A Y O= & ¥ At
KORTHEL SO o7 XAV RELERIMNL, ~Vv) oy - Ly
D R4 142 (National Association of Students) D% 37 (2B 5- L 7=, Ji [E % 13, 1903
BIZV T T 4 CHMEARD  FAIFELLTEHHE LZOL, 1906 05 1910 44
T TR, =a—a—7~EY, 77V mvmax s IO
EHOT, —JF, A=A ML LTOHEOIEENT 1905 4F7>5 1908 F 2T T4a
KDY DO A=A M TH 72T AV A - >4 = k¥ (Federation of
American Zionists, FAZ, 1898 ‘Ef¥ )DL ZERMEEHH T D, 1922 FFIT/3L A
FFICBEL, ~T T RFHIRBELELTHEMONDI AN TH D,

< TR AT, BICEY BFS, hTFT oL bR e BREE LW L
Did, wEIER L L TOMmEMATRY, KK, v 7 F AT AH VA6, 192544
RIZTNAVTETOT /Ny K« AT AT TFRETL TN D,

() I L 9IELR LT ELYIC, (&, 29B0ET, ~7F54) K
SN O R o & F(Judaism) D FE R IZ BV TR TERER S O TTE,

IO X ADRLIBITT /Ny K« NT LAORE LIz XL AFF IRt
= FELEEWCRT DO THD, YT RAET Ny R T AOHE%E
MEIKBL LT AN EERT 22 & b ARETH 5,

Fo, R RE, 109 EDT SN v =o)L FI— T TOHRHT,
(VAR AETHY, HERKOEATT, £/, TAV IO XY HERK
RIS, BEBSEDLZ LI, REbORBTHY ., AEZLORKHETT ) Lk
TWBH, 20X, ~TFAFT AT ART HEOBEIET AV HOH) T
EHDE D2 b EHT B THEEMELAZEZ TV, v 7 X AHHIX, 1922
IRV AFF Ao TVDHR, TOHEMBIE, TATARTOFETIERL, &
CETH, AT TARFOREEZBDDLDFEOHBIZLDLDOThoTz, LA,
R AL, T AV IERCFEE LT RNT, 28Y - TAT T 4T 1 %
WHT L5 LIEBEE N TN, Z LT, 24 Y#HEZBEBL T, TOTAT Y
FATAEEHRE LTV Z X AECE T W, v~ 7322 . b L=a—3a—
JIWCRDDORBIE) EELEREDE OOFTKRD X HIZIERTWND,
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b) FH DRI —ITRAREETH Y 2N 5, R YO THL h—
77— (OZR) zbE0lbo, HHWRRNELE 2 YORBOE, £, F
DRSSz bHbELObD, (] bl XY ABEET DL LN
ARETHLN, BEOLEOITTNELZERNIZAS D,

c) ¥t F— (=&v AER) ®i%, Jewish Communal Council (& %\

TNERT XD ) WELTHXETHD, (] TOHBO—DIL, 7
AV DDEFEOLEVEICKETEE7 e T—DAIME T 2D L RE1E5
D, e T —OMAITMBERHD LD T, KHITEHEVICHLELYL, b
T —xAIE (FEE) L, 62X v#Hudaism)D Fikz FT 4 2 Hik
EFEHT, XY NORBEDBHNIZEim D% & 3T, Jﬁ?k®¢~f@
IN—TNERT L2 L IChH D, (FREBSIZFIHZICL D)

FROSIHNOH BN EDIC, v 7 RRIZE S TE, HBEORA ZF5HE
BB OAIZRETELSOL, TOHBEOR—R I YHOHZ (b—TF—D
BZ) ICHESWT-HERBEEZT AV DICERT L E2HZATNZ &R T
XD FELTMTRLIEEBY HROBEFEET AV WHRCE LI 77—
OWEERZBET LT, 24V - TAT T 4T 4 DEERA D EEALTH
T EDPHLNTH D,

~ T RAD LY HBUCET 2 KN 2L, KEOEALT A - M- BT T
YOFERFOHRTIY BT D, o, WETEI T T 0onfb e 2 X v HIZHONWT
WNZHRE L W AT 5,

32. ELTHA - M- hTSUICHEIBXLELFTYE

FEILTFTHA + M+ H7F T (Mordecai M. Kaplan, 1881-1983)i%. WA/ A iE (1
DAY NS T D L AR L, [F YR (Reconstructionism) | & W ) iEEh % Al
BLlzZ & TMmbEhTWVnD,

Ub?:?&%@&u\9%@%K7%Uﬁ«%ﬁbkoE%W@?Hf@o
RN AT Y EDORZ ZFATH%, an BT KETHARFLEZ2ED, =
X B FEROTS) TE L ZE2BE Lic, B 77 U RN EZ T -0lL, R4V T
RHIT A=A L ERB LT E -« 7 A 3 A (Rabbi Yitzchak Yaakov Reines,
wwiwﬁf%otoﬁ77/i7t-54*%@%&?@E%§TTP62 7
77 v OBLEIE, ERATRICHE L2 X Y EERD, BEFEO X v H e
T5 & :%&225)0710

1910 AR T A U HIZIE TS EMIR SRR, RSTFIRE WS T2 =D D 7 L —
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TN I T W2, L L, BT T 008 > THNIE, EFRIRS EIRS D
MRbDE LTBLhoTz, FHIEND T, T e » Tk, REFIRICK L
THFHFROEFFIZH TR AONTWD XS ITITR Ao, RSFIRITZIERIR
EWHIRDE OS2 Y | Wi 72 O EBNC R L CIE#R b O 2 00T, Bfia &
ALDZE, L LZRIEHEICEBEICERT2 5O TEHRNE WS ST E2 BfFT
IN—TThole, LInL, BT T IFRTFIRICHIRT 5 Z Lidenolz, [1H
BIR) LD Z— TN EBICHENL S D DI 1968 ALK TdH 5 A3, Tl 1928
EORESTIE THAER) Ob & LAZHEAIMBESN TS ZoME&IT, &
77 o DREHFIETH 5 Judaism as a Civilization (1934)D FFIZEAHIC R &
b, UTICSIHTALEIZ, HT T D2 E Y EEF RS D LEMEEZGFZ
TWAEFTTH D,

fthD—Z OHTO—E, ZHIE D THRAEPEICH T 5 2 4 7 A D B
EMEIEZLD0THY 32, ZhC 25— B o 2B mix. Al
EH) 72 2 2 Zi(a creative Judaism) T, ZhiT, 2 X YEDR. HONITH D
EmD b DEWD HIFD T2 O FFHEFE (re-constructed) S 4L 72 1T LT 72 & 72
TLEEEWLTWET, WO Z RS, FE21ED, meEi
M, EREIFEATH DR E L VRS THZ L EARRIZT D &
IICEZ LRRIT TR Y FEAD,

L —>% « 23—/ L (Renee Kogel) & B 7 - 71 v 7 (Zev Katz) 412 &L 5 . Judaism in
a Secular Age: An Anthology of Secular Humanistic Jewish Thought @ #1 T &t T
WHEIC, AT T ERET ANy R AT ANLEBEZIT NS, 17T
VEHE., BUNET Ny R e NT AN OEBEERBD TN, B, #IX
TNy R e NT LI LOEBEEVRPLTRDTNDY,

TNy RenT Aid FAC 2 & ¥ #(Judaism) D L B & Z O 22 6 D0 D |
FI% i itk (peoplehood) 9 72 & DT 2 S8 72%,

Z LT, /7«7 a(Noam Pianko) 35 L CWBH K H1c, 77T
Ny R e T ADNVAFFHa Y NORHE 24— T 5L HEL,
TAUY B TOE Y ANDLHDEMEES,

LIIWER, AT FTURT Ay R AT AERHIICZEL, HELTWEblT
TR, TNy R e NTLAEHT TN D T “udaism” D HE x 05 O FE T
HbDH, Ty R T AILTLHREHFE L CTudaism”Z i 2 TWzbh T T2
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Mo 123 ZHICK LTH 7T id, T2 2 Y #(Judaism) | & a “religious civilization”
ER AT, FLTHIT A YHDOSEGNE, TAVA « 24 XY ANDT AT T 4
T 4 DFEEE R AR,

Flo, B0 TRE ELTOXTYHOIZ TN, UL F =X AIZ
WRBEZ T IMOT A H - A=A FIRTELDOEsTent0nzIE, &
TLHLE D TldZehoTz, BIEITERY EiF /e~ 7 22380 R EFE2HF LTz,

UTIBIHTA201E, ~Z7 3 AN 192141 A 14 HFTH 77 1258 Tl Ef
ThHhd, ZOEMI AT TN~ T KRR LT/ 7 L v h“The Society of the
Jewish Renascence” (The Maccabaean, November, 1920 |2 F6%) lckf4 25 2 A v K
ThbH, 7 FAE, 2 A MTHBIC 12 B ICH T CTHE O RREE BRI R R
TW5, ZOEIHEBITZ > Th b,

LOLARS, v Fa—7o%EL LT, (bREPITHoTWnDE] 4% - b
*x Y 24 (The Society of the Jewish Renascence) DIEEHNZ W T, (B2 5
FT2L) vFI=ITHOWTWD REAR] RERE LTRALBNLDLE DI
FRZToNERA, RO TLy FORME2OFTCERINTWND
HADEINZ DN T, MOFRBENRBEHE VD K0T, SR BEND
MIZOWTERLTWS (Ko ICARZTLRET) Y,

YT RAZESTIE, BT T DT TYHDRZ TN, bIETVRERHN DL
LTI Z Y TR OVEITE L TWERRT 2N RO HNG 5 25,
DFY ., ZOSIHEFRNLLREL, AT T DY HOUEL IR XY
BOEME~ 72 AL o TERBHICER TE2 b0 TIERWZ bbb, 2
DX, AT T DONGFILT LR REZEESTMOT AV T - LRI F
ZAROHIZEBENWTEZEAINH O TIH o7z, LML, A7 T BHIX
2K Y DR (the Jewish religion) DL E U A= XA EZB X TV Z EBKD
SIANOHERTE D%,

%ﬁ%’iﬁ?k’ﬁékbi:&m XY NOWEERNZHDIZT 5 |
T, EHEMDPORBMHRERICET LI LN TEDLLIICHEDZ L2 ERT
%, ) 2 XY NOBIEOMAL (—Bs S, WAt LI BIRDER—) )
DABHRESERICETED DD, 2 XY ALK K, DV

XX NERERTHEMEZRET DL MERDBRIZRD T L, MHES
N2 XY AOETE L WD OlF= XY H D528 (Jewish religion)# D & O T
¥, (EM & PO TRE T L IS AEICL D)

10
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HBETREINEEIL, 7Ny K e AT A0 T2 XY HOEMHIX, 50K
WEROLDERD I EVHIBEZLHEBLTWDHY, £, WM TR LAMEITIX
HICHIHA LI~ T2 2D 7T 0 OF RITRBEHI TRV &5 2 BRI L
T T T DAFTYHOWRZFT N ONLEAN ThD, ~ T RANERLIZE
AD TRBELTOEYH Blaeh 77 FHE LW holo 2 LB ERT
b, W7T7VHHDOEEICHD L O, T XY HNRAFELELZ LT
X DO—EEEHREE S E LTV ERbND,

ULEDOSIHZEET L, £F AT TET Ay R e AT AF2F YOk
PERD I X T N2XYHIORIETHEIOLMENR 2D Z LRGN ST,
Flo, ¥ RREATTUICEALTL, RACT /Ny R AT LOEEEZ T DD
by X VYHORAFICEHL TEREL BTl Emahi,

3. RLR M= HALUICE>TDODATSA XL

AEITIH, TNy R NTANOOEBEZ T~ ANOT AV - 4=
A b, XY REFEHFE L TCLEREZAL A - M B L (Horace M. Kallen,
1882-1974)D AT T A4 XL O A FICEB L, Ty R AT AELDH#ER%E
17729, I EF7=, =7 %A, BTN Tax2¥#H LoBEbY)OFT
VHAZRLERZ TN L, B iE, [NT T4 XL L) HiEEH
WAHZ L THDOY A =R LB EFE-> TV 5D,

T AE, A AT 7 T g b (Israel Zangwil ) D T A VT ¢ > 7R
NJ (1908 4F) TH YW EFonsz TAFEDOZ21F] fwicxf LT, b cEx%
RELEZZETHLARATH DY, M, 1882 FFICv LY TR by v a v
N CAEENTZ, 1887 FICRBOMEEDZD, RA R ~BELTWD, #iORHE
IZTEHIRO S ETHhHolz, L L. ALl o TiF 1917 FITRBNTEL oo -
%BH, ERIRITEDOZR LD TE 2 hoT, RERICT AU D OHEIRO 7 EIxt
LTH, XY AREBHLTCWDETATUT 4T 4 TF DGR LTl b %t
TETWVWARVERE TS, 13 1908 4Elc—7 7 — RRETHES 2 BE L

Teth, FEOBEESL LI D,

I0HENRETOT AV HIE TAFED L OI1F] SHNEAMCTERESN TV T
HD, 7Lt 1924 4 F Tocultural pluralism” & W9 HFEIXEEH LR »-> =i
Eb® it oT, TAVAHEORNT I ZREROHANEBETAE>T—>
DHLDIZD ] EWHIF LTI oD TAFEDBDIFE] #HITREZTFANLOND
LOTIEARN-12%, TAEOSOIE] T, 24 YR b0 bEMLTLE
FeDOTHD, DL ZET AV ST Y HEERFET DDA =X LA
FUCHEE L7, L L A L2 AP E W FETIER L IAT T A4 O

11



—HPER 9
VD HREER A A THN TN DY,

JESRHIZ 22 N ix, Bz 5=# (religion) & L TOARBIN D & O TiEAR
Vo ) ZRUTRI O A FRRLE 2 HAERIBr 2% TS, £h (247 AD L
B£) X, =X ¥ #HQudaism) &5 KD ix, ~T T A X L(Hebraism) & FEIX L
5, FLT, ~NTIFARLOBATD LW Z Lt =& ¥ #fEQudaist)
T B LU LD DTHDS,

71 L. “Democracy versus Melting Pot” & B L 73 % O T, TIRIZEHZ 5
nNa L2 L)] soRMIFEZLRRN] PR TNWDE, Zhix, 521F
DOHFTHETEN, OEDOH LWAMEERT S 2R T 5 HRICKHT D
HHTHD, 2NERITSI A L R4 v AObiL, B2 2% (religion)
ELTORBND HDOTIHAR, (] TR D205 A 2 il 1 8 & 52 1) B
51 EVI LD I0FEORFIZYTIEOHTEZLEUTOLIIRD, 24
YHRZ Y ANDAZTHFIZYTEIHDHE, DL UORTIE, 24 YHOERE,
HDHVIIHADEEDERIIEZDZERAETHLIN, HLONL—Y 2 EHS
HIENTERW, LEZBND,

T, TAY R e NATAEORBIZELTHRY EF5201E, 2oLy
YANDT AT T AT ABBRLE LT, HLURANTITA AL ENI) HiEZHNT
WHEIE, TNy R e AT APRBEZESN AT T4 bR L2 & L3
FIZHE LTS, 7y R AT AR, 2 X YHOBFAEIZHZY, ~T T4
OEENZFEL T, IRV RAFFTRERNT IS BHELZT. TR
EHE OIEWN 2 A T e bR hIE, A XL O EGHZ LixfL 0L
FRLTWD, 2FV, Ty K AT AL, 2FFVAILEST, ~TTA3E
HAWTHEET L L, HBDOWVIENT ITA B THELEZDENDIZEN, TAT
PTATADRIDEZALRY HERERTHDHEEZ T,

TV E, 1910 DGR OHF T, TRIXT A=A N ThH D, FAlT=¥ ¥ A(the
Jews)DFEA EHEEZHIFE LTS TR TNDE, AL ET Ny K nT A
DIEWICOWTELTFTOZ ENFERHTED, 7y R AT AR XY NOFED
iz SV AFFOMEFLE LT, 747 AKRTHEO2 X NILFERO R
BIXHENEIND EFRELIZOICH L, I LAl o T, FRURRNVARAFFTO
MW EDs, LLATAVIOMEEKRLTWZZ LITHD,
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4. BEHYI<

Uk, =0 %A, BTT0, AL Wolm=Z4D WO F =R LB
LTy R e NT LAOEBEMET L2 LT, UL A =XLDT AV LD
W OO ERR LT, v~ RA, W7 T v Alt@md o0, 4
R X Y HOBEEERBR LI ThHD, v 7 X ACEALTEL, 72U DDk
R A YHOEBELEZ FEHBOLE TEoD, W7 T Lot
REDIEFRIRL X PHICESWLEHEORZ LIXD LRWBR RS, Thiib~r
FRANEIRTWNYT 4 RLDFERTHHS 27202, T AV BIZBITHHEIRE W
=20 a2 ZYH UHNOMO XY H IR EZMOESITEER TV, L
NIEHA 22 XY B O FERRITHK L CTHBR 2 2 &3 ola B AT T4 X
Ll EWIFTERTAT VT AT 42 A=ALOFICREB L, 242 T
EBHZ LR, TAVITAEFEEEALATN Z 2B 27, b oERE EE
LB L iz oTid, F0OF v aF - TAT T 4T 4 E2BODLY A=A A
B ORZ L 1T 6o T,

KFETIEZ, T RRAEDTT00 (XY FEONSENRE > TS EE
YT RAN T T AT EMOOHER L, £, DL OHRIT. VA=
ALEFEETHZER DI YHOE LB LELTEXT-OTIEERL, &
LA, X VHTIEH L, T2V OFFICELEREDL, A= X A@E#~L
L Cnole, LED XS, ZHEDaXYHOLZ T, HDHNT X YH L
DL FiTxNnZENReDbD0Tho7z, LML, =FIX, FKEROT AV 7 -
24 NEEREROFAICE L CBALEEAEL TV EE R D,

1900 {226 1920 FERICELRROFFHE LT, 7 RA U H » 2 X7 ANtk D
EOFOEERFETFTOND, DFV, X YHOEY o2 XY - TAT T+«
TAZDOLDODOEREZBEBONDIRILTDRNT, ~T A, BTT7v, Bk
VAZRABEOPICT AV B - 2 XY AKFEROFREO % 0 &2 RNEE 5 Lk
Iz ZEDVF =R LA~OEETIL, TAV ST ZYEERDTICAET T
WIZHELERVHATH T2, U A =% T A kT2 &
T, XY - TAT T 4T 4 DHEFFICED LI E LD TH S,

AR T, 1900 D 1920 FRICEIT DT AU A « 24 ¥ AtEE D ZEAE
WKL, VA= XNEROFIZT AT T 4 T A RO E L ZE 5 & LA
EHLNICT A0 PHEZELZE LT, LR =ADENZENICBIT ST Ny
R NT AL ORELZO%O BB EICET /M AERY i, KT
ISEI Y =X AOT AV LR ERHI< 222 A E Licled, ThEh
BT A VA= AL EHROEBIZOWVTHEMICHRFT TN TER o7, £
A A= XL DT A U IbDafEE, MO A =X L0 MEGT 5T A
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U

DY EEy

B VA=A NREVA=ANLEOEDY OFTHTOLEELH LM, Th
HBOREEL L, HINCELZL TN 22T D,

*

AT R L OGIHEFTOREFRICLDMSITATFEIM (] TRLE,

* A1, JSPS BHF#E JP17H07235 DBk % 52 1 TIT o To e R D — T Hh 5,

1

3

1900 25 1920 FERICIR BT, 7 AV I A~ABR LA F YN LD (22 ¥H) ©
T AV IE~ORBRIE, X TEROVMENRTE T, 24 YHOT AU LR BHE T
NGO —2ll v F A= OENbIT oD, #l2iX, RO X ¥ AR
RizkoTyFra—r, ALEERZBLTHLALEDZ L6 LTSN EET
by, FEKELINIHLHEEOTR— FBEffahiz2 L ©, Rl Y AD
TEDMEEINDEH & LTHIEL T\, LML, Z—7(Karp) BT 2 L Hic, I3
NS LI RIZB W T, v I —J3RB Mmoo —mMmEzn, 20 (£
{EEBWRER 22 P ANTZ) XRFEZHBERA VR TFARLLNE —BEDH
LTATYT AT A HHIIOF 2] LB T\W2%, Abraham J. Karp, “Overview: The
Synagogue in America—A Historical Typology,” in The American Synagogue: A Sanctuary
Transformed, Jack Wertheimer (ed.) (Cambridge University Press, 1987), p. 3. 7 — 7 D451
WEWRTDZLE, 2F4Y - TAT T 4T 4 DHEFFOTZDIC, v FI—=713—ED
A o TN, KA MEEOBRBICARIELZLTaFY - TAT VT4
T 4 B AERE S LRI CT& 5, Eric L. Friedland, “Hebrew Liturgical Creativity in
Nineteenth-Century America,” in Modern Judaism, Vol. 1 (1981), pp. 323-336.

KAy EREHAMIT, 19 ISR DE, FAY BAIT A HY—=RENBL R
AVRAZXYANRT AV I~BRT D L1005, £OHIE, 1820 225 70 41270
T, BEZ 20 HADBFHAL, 1880 FEDREH T, 7 A U BIZBIT 24 ANDHKIT 25
TN Eo 7o, 8 HIXTEERBHR AL S Ry M L OBRIZ R D | TREERSRAL & pl L& T 72,
AELZEREO<ERORE>T AV I 24 v N @EHE] QGEBORFEHMFE. 2009
), 11 H,

WAL A Y NICBIT D ERIRO T EOFICIE, TAVI~OBRELTCESLIZ L%
BT 2H bW, ZTORD, HRROZ LY N BIZ—RNICEZHN ThH o1z & &
NTWBER, FEERBICZEANELD Z L2 N5H -5 bV /-, Jonathan D. Sarna,
American Judaism: A History (Yale University Press, 2004), p. 154, HEKATT L —HE T
e otc, BlxiE, HOLFERICFETHOICEE LN, FHOILFERICEDH
DE N A— ROEF &2 FET 2008 Vo T FMITHOWT, AR5 D3 T, Ibid., p.
157. HEEDT A VIR D2 X v e TiE, BIAEE» S OTBEC & 2 R faik
Wz, REEEOREL a3l 2=T 4 2R THERLETHLLEVIRWTDO S
ELBIZE, Ta—vy—RWEEE) ITREIND LD RFKOFEFNEMT L L5 F
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10

11

REIZffa > T 7z, Ibid., pp. 162-163

TAVBZET L Zo0kEER (TR V%R BIO THREKR]) Ol zhZho

A B ORE A fERE T 9 D T B L CTIX LA T O SCRRASFE LW, lbid., pp. 135-207.

L BIFLLFA2Z M, Ibid., pp. 151-165; Eitan P. Fishbane and Jonathan D. Sarna (eds.)

Jewish Renaissance and Revival in America (Brandeis University Press, 2011).

Jonathan D. Sarna, “The Great American Jewish Awakening,” in Midstream: A Monthly Jewish

Review, Vol. XXVII11, No. 8 (October, 1982), pp. 30-34.

ARAIEXT =)L - ¥V~ J (Asher Ginzberg) THIHNTWDE N, DO R — AT

DTNy R e nT LN TARO—AN] ZBEWRT DL, 7y R T HTER

b« IR, AL TV T XY ORfMEE S 5 —ERHZICBIES S &

RO THD, /U7 7I28DE [Ty R T A L) 7 L—XE, Al

L2610 I T D eI LTS, LarL, ZoRIRIL, A= i | 26:15 OfF

FricbHbid, LA, /U7 ZI3AREE 26 LA OEFTIZIZE AL T,

LAz EBNHETIE R WIZHTEA S ), David Novak, Zionism and Judaism: A
NewTheory (Cambridge University Press, 2015), p. 66, n. 32; Hans Kohn, “Introduction,” in

Nationalism and the Jewish Ethic: Basic Writings of Ahad Ha’am, Hans Kohn (ed.) (Herzl

Press, 1962), pp. 7-33. 7 ¢ v /X— A X A > (Zipperstein)t,, [Ty K« AT A OFKEL

NHEFBTITAIME 26 HIZ—DFTOHLBND LML THDEH, A= LG EIZBE LT

B M&IZ LT, Steven J. Zipperstein, “Symbolic Politics, Religion, and the Emergence of
Ahad Haam,” in Zionism and Religion, Shmuel Almog, Jehuda Reinharz and

Anita Shapira (eds.) (Brandeis University Press, 1998), p. 61.

AFTE, T~ v ERRELTHD2, SIHXITICH TS 258132 DRy T

eV, BRIGED . T~y m)b) ERFEL TS, BEHEIZETS72012, BLT, WY

R ZOFREBETRLT D,

YAEL - /Ry [20 Widoa XY EBAE] BEHR GO (I A 1996 4,

25 H,

Xy [mE, 47T H,

TNy RenT A~ VHERENZ B L CTid, BLT O XS M, Yossi Goldstein, “Eastern
Jews vs. Western Jews: the Ahad Ha’am—HerzIl dispute and its cultural and social

implications,” in Jewish History (2010) 24, pp. 355-377. = —/L K = ¥ 1 > (Goldstein) i3,
TNy R e ANT HAO~SVY PN, ~AY VR ERESUEE OSSR L, £
WT Ny R e NT LAORKDINS EITHENR oo EfEwmfTIT Tnd, 20, ~
YRR 2% ARG DT 012, T ORI T T > X R EZ BRI AT,

TNy R e NT AONENOT DL, U FRITFBEBIZIZIALR Y, 2FD | KiE
(nation) D FAEICIX, TH (ZDHFA, =LY - f 2T )L &2 FZ Y AN BRI
BN TEERLVAFFOEFHZHELTNDE) ORBREEIEZZ N0 -7, lbid., pp.
369-371.

Ahad Ha’am, “Pinsker and Political Zionism,” (1902) in Nationalism and The Jewish Ethic:

Basic Writings of Ahad Ha’am, Hans Kohn (ed.) (Herzl Press, 1962), pp. 122-123.
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12
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14
15

16

17
18
19

20

21

22

23

24

25

26

TNy RenT AT Z OB HEFTO A LAI T, “its historic centre” & W\ 9 RELZ VTV
Do

Ahad Ha’am, “Jewish State and Jewish Problem,” in Nationalism and The Jewish Ethic, pp.
78-79.

Novak, op.cit., p. 68.

Ahad Ha’am, “The Spiritual Revival (1902),” in Selected Essays, Leon Simon (trans.) (The
Jewish Publication Society, 1912), p. 259.

BRI 7 87 (Novak) i 7 Ny K« AT A0 1304k O ZFTERO L H I EIZH
LTWS, bERHORH EALRTOTIEHRLS (FXTo3x k(all culture) & /v
Meul)RE LT 7 U RBEOFERICEHK L TWD), 1FEA LD =X Y NiZZ 2 THli
BEOmERSHMAESE LTS ] & L(Novak, op. cit., p. 79). [ EZHEIZIRMS W2 _TD
AR, HEMDOBRAL LD EREEL I EFS R LTV DI bbb T, i
BT NR e NT NIHECHER L) &R LTy % (David, op. cit., p. 80).

Ahad Ha’am, “The Spiritual Revival (1902),” in Selected Essays, p. 262.

Ibid., p. 288.

Joseph B. Grass, From New Zion to Old Zion: American Jewish Immigration and Settlement in
Palestine, 1917-1939 (Wayne State University Press, 2002), p. 37.

7 Z v Brown)id, w7 R A, YA RIZIMAT, IAH - XA 7 (Golda Meir)% 215
TV %, Michael Brown, The Israeli-American Connection: Its Roots in the Yishuv, 1914-1945
(Wayne State University Press, 1996), p. 133.

TATARTZ DALY N OMERILT 57DV AFTOHPEETH D &
IRTRADERE, TNy KT AOBMRIZE L TIXLL T oG TRt Tn
b, KEWRZR JL-~w 7 3xAL H VL ROV A= RAAIZHD [#4] —the Internal
Jewish Question” & “the Arab Question” % &> T—] [— £ttt R 6J (2015 4= 3 A). 19-36
=)

YT RADRFIER—F v RONVTF 4 ZADEZRTHoT-, L LEORXHIL,
a7l dT 2R =7 ROKELFEIZ, T A Y I~LHEY . 20H%, 72XV IOK
BIR2 XY H AR L T\ Z&iZ/ b, Daniel P. Kotzin, Judah L. Magnes: An
American Jewish Nonconformist (Syracuse University Press, 2010), pp. 11-16, 41.

Letter from Judah L. Magnes to A [had] H[a’am], in Arthur A. Goren (ed.) Dissenter In Zion:
From the Writings of Judah L. Magnes (Harvard University Press, 1982), pp. 234-235.

Judah L. Magnes, “The Melting Pot,” Sermon Delivered at Temple Emanuel (New York,
October, 9, 1909), in Goren, Ibid., pp. 101-106.

st F—(Kehillah) & (%, = & ¥ A Jt[F]{4 (a Jewish Community) Z #§9~, Jkix, JE< =
Ay NEREZETHGEEE LTHwSA TE 2R, it Ly Bicay v Aot
FAREZETHFETE R, v F A -7 oM BE 2RI HFEL LT, L0 REW:R
BWRAEVWTHWDLND X 51275, Geoffrey Wigoder, The Encyclopedia of Judaism
(Macmillan Publishing Company, 1989), p. 409.

Judah L. Magnes, “40, Journal: If I Went Back to New York,” (Jerusalem, May 3, 1923) in
Goren, op. cit., p. 207.
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28
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30

31

32
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34

35

36

37
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39

40
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42

43
44

45

Renee Kogel and Zev Katz, Judaism in a Secular Age: An Anthology of Secular Humanistic
Jewish Thought (KTAV Publishing House, 1995), pp. 32-40; Dan Cohn-Sherbok, Fifty Key
Jewish Thinkers, Second edition (Routledge, 2007 [1997]), pp. 119-124; Alan T. Levenson, An
Introduction to Modern Jewish Thinkers: from Spinoza to Solovetchik (Rowman & Littlefield
Publishers, 2006), pp. 133-158; A —F - TA B v a XA v TEATHAL - M- BT Z
VITZ Ao v EERI A€ - /Xy 7 (R BEFHK GO (IR,
1996 %), 309-341 &; i)l [= & ¥ HOMEL] (L)1 iR, 2009 ), 223-224 H,
TAR Va2 A0 miEE. 317 H,

Mordecai M. Kaplan, Judaism as a Civilization: Toward a Reconstruction of American-
Jewish Life (Thomas Yoseloff, 1934), p. 511.

Kogel and Katz, op. cit., p. 33. £7=, =—7%7 /L (Kogel) & 7 v 7 (Katz) D i #5E O H T,
HTZr0 [XHELTOZEYHQudaism)] & WIHEEIL, 7Ny B AT A0
WYY - o7 7 700 EBERZLMESITTND, oM, 77 (Alan)b
Ak D R %2 LT\ %, Alan, op. cit., p. 135.

TNy R e NTEANLORBIZEATLINT T ORI OWTLLL FOME BT,
Meir Ben-Horin, “Ahad Ha-am in Kaplan: Roads Crossing and Parting,” in The American
Judaism of Mordecai M. Kaplan, Emanuel Goldsmith, Mel Scult and Robert Seltzer (eds.)
(The New York Univeersity Press, 1992), pp. 221-231.

Mordecai M. Kaplan, “Reconstructionism in Brief,” in Jewish Spectator, Vol, 31, No. 2
(September, 1966), p. 10.

vy v aPianko)iFBR = XY EE, L0V DIF KAV ETAYDITBT =24 - F
vaF VAL A =X LOMTEH TH D, Noam Pianko, Zionism and the Roads Not
Taken: Rawidowicz, Kaplan, Kohn (Indiana University Press, 2010), pp. 203-204.

AR, 2-1 20,

Levenson, op. cit., p. 136.

[y V=T  ZEHHOTEE TH -7, TORDYITH T T 1% 1922 4212 The Society
for the Advancement of Judaism &\ 5 & 235 _EiF T %, Goren, op. cit., pp. 193-195.
Ibid.

Mordecai M. Kaplan, Judaism as a Civilization: Toward a Reconstruction of American-Jewish
Life (Thomas Yoseloff, 1934), p. 328.

Ibid., pp. 328-329.

ARG, B 10 o5 fE T & 2 M,

Daniel Greene, “A Chosen People in a Pluralist Nation: Horace Kallen and the
Jewish-American Experience,” in Religion and American Culture: A Journal of
Interpretation, Vol. 16, No. 2 (Summer, 2006), p. 161.

BEOR—F » REBEH— & F = 2 LRI F 7223 2 Hull,

Greene, “A Chosen People in a Pluralist Nation,” p. 165.

Daniel Greene, The Jewish Origins of Cultural Pluralism: The Menorah Association and
American Diversity (Indiana University Press, 2011), p. 64.

EBFEMT DL, R R - DL BRUEZ L ERETH D LFERFIZV A=A T
bHoloZ & F£72 1920 FRO2F ¥ NREBRLOZFFE TH o722 Lid, 7 AV W4k
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46

47

48

49

50
51

DRTOXVYHORFLE VW) R TFETHHOTiHeroiz, LT, 5lH, (77
HAARZRARD) BRBLRSTHEERLA - ALV A=ANTHoT, B
L ACE LTV AR, 1920 RO & v ANRFHSNFEmICA bR [221F& LT
TAY ] OIS DHET N TH DL EERE, 77T 1910 FRITE R LTZA
MTHbhol, 29T HLI2I. 24 Y ANOMAMNEZEFHTILOE L TOE Y A
KEFERNLOXFFE UL S R ERZOLEFF, T LT, X VY ARFEF N ~D %t & R E
BOFTEOZNENNHEOR2SL W), “o0MNMBHEREIN S, 46, BiEE, 141-142
=

o

Horace M. Kallen, “Nationality and the Jewish Stake in the Great War,” in Menorah Journal 1,
No. 2 (1915), p. 113; Noam Pianko, Zionism and the Roads Not Taken: Rawidowicz, Kaplan,
Kohn (Indiana University Press, 2010), pp. 45-46.

Horace M. Kallen, “Judaism, Hebraism, Zionism,” in The American Hebrew and Jewish
Messenger (June 24, 1910). R CIL, BIE, EF T — ¥ _X—X L CHE T 21, &4
DOE# (181 H) %#FRWT, HEXTH I TV ARWIRETH 57290, B Judaism
at Bay [ZFt#i ST b H &£ H, Horace Meyer Kallen, Judaism at Bay: Essays toward
the Adjustment of Judaism to Modernity (Bloch Publishing Company, 1932), p. 38; Kogel and
Katz, op. cit., pp. 169-171. 72351910 FFIZ IR S AL72 5@ 3C T, “It is called Hebraism, not
Judaism, and to be a Hebraist is more than to be a Judaist.” & 72 > T\ 2 OZ%} L, 1932 4F
DIFE—Fwm X DO TiL, “a Hebraist”® & T/ “a lover of Hebraism”(Z72 > T\ 5, AFFD
AR, 1932 FOHLOEEMA LTV 5, 1910 A & 1932 FD[E—Fm LD H VI IEHE
TOXEOMERROND, EFXZOMBICEEERZRHLTWDI0D, KO
BRI LMD T2, 2D Z LIZBET 2572 8T IER] Off THRET L7z,

Kallen, lbid., p. 38. 7 L' v D [~T F 4 XA JIZBI L TiE, LT O3S 2 M, Greene, The
Jewish Origins of Cultural Pluralism, pp. 33-34.

Horace M. Kallen, “Democracy versus the Melting Pot: A Study of American Nationality,” in
The Nation 100 (Feb.18 and 25, 1915), p. 218.

Ahad Ha’am, “Summa Summarum (1912),” in Nationalism and The Jewish Ethic, p. 152.
Kallen, Judaism at Bay, p. 32; Greene, “A Chosen People in a Pluralist Nation,” p. 171,
p. 189, n. 49.
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FEDHT, Hﬁ~f%é@M%&®@w kalos & [E ], [fhOEV] & OEFK
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The Usage of kalos in the Septuagint

Fumie Hayafuji
Doctoral Student
Graduate School of theology, Doshisha University

Abstract:

In the story “A Woman who Anoints Jesus” (MK14:3-9, MT26:6-13), Jesus says,
“She has done a good thing to me.” Generally speaking, in Greek, the words which
denote “good” are agathos and kalos. In this story, kalos is used.

In the ancient Greek, kalos is the word which mainly means “beauty,” and it has a
very important meaning. On the other hand, in LXX, they say that the aesthetic aspect is
not emphasized; moreover the meaning and the role of the word becomes less important.

In this thesis, | review the usual semantic explanations by studying the use of kalos
in LXX, and | argue about the extent and depth of the meaning of kalos. | reveal how
kalos differs from agathos. | also expand the relationship between the word kalos and
“truth” and “joy of God.” Moreover, | refer to the importance of kalos in LXX. From this,
I look for clues to interpret the story.

Keywords:
Septuagint, kalos, agathos, truth, joy of God
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— NOZ @l 72 F M &2 3 E 0T 2 W3 b\uﬂéﬂ“@z\é DL DITHEITH L,
Brieh (& 4) RAx (wa) TEBEL., ERAEBRENTHD E LTH
ﬁ’&%&b< ERDB, —FH, AZAE [bizLItBWZ ta LT Nin] &
HIF *E‘Q’\ XU TTEET TRV &2#£ 75T agathos <° kalos T 5728, &
0)4‘% BT, mMifAEHEE S, kalos MEbit T\ 5%,

Eﬁiﬁ‘)‘/?“ IZEBWT, Kalos (X, FIZIELW ZE&2EITETHD, [£]

{ﬂﬁ1ﬁ%%< XU o7 B TIE, kalos 1ZHEF ICHERBEK A Z LIET

o — . LHEAGREEE (BLF LXX EFET) 128V TiE, kalos @531 72
@iL% ZOREORTHEENL, XY T FEICB T I EEETEAW
L HECHEMEZICLY LIZLIERAN ST,

ﬁ%filjx IR D kalos DFEMEZRS Z LIk TEROFERATY
DEYBEZ BB T 5, £7 t0b, yapeh 22 EOFIFRE L THEM S 5 kalos 23,
EDXDREHT, L EDISIMEMENTVLDONZHSNT, FAFEFETHD
agathos & DXL H R Z TELE LTV, £OH T, agathos DL L DEWIC
DT Hi s,

S BT, LXX (TR 7 kalos DFEIEZ B 6202 L, £2, TOEKRDIRN
DR LXX 28T D kalos DEEI O BEHEHIEIZHOWTH@wmET H, €D LT, LD
WEE AR T 5 TR0 o te,

1. HERXY DPEEIZHEIT S kalos [2DUVT
1-1. EBiR

kalos DFEIIL, Y227 U v hEEO kalja (272, SR, @) 12hD &
S5, kalos Dh &b EDEREIT, [SXbLW]., [EIZsio)., L] Th
Do RMT, FEMIZ TELWV] LWVWIHEHRELDEL TR, 2ok, [(GEMHE
) ZWvg EwoEKRE LS IR oL

1-2. HHAF) TP XRIZEH TS kalos

Liddell&Scott ™ A Greek-English lexicon Tl%, kalos D&z IL, #EL T&D L5
IS TnWas,

1) 2L

2) B, BEBREW

3) mE. BRI 52
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1) IZBWTIL, kalos IZEICABlOEL s E#RL, LIFLIFAICFER NS,
Eb\i‘ﬁc‘: ELv ) H{k (Xenophon [V 7 Z 7 A BWWH] 2-6-30) Lo X

Wb b, £, kalos (X LIZLIEEROHE b oE LI 2R, I, AT
“Cf£<\ JEREY ., Bl Ebolcblibivd, £, FERRI Jﬁb\fﬁ%éﬁ%i@
7

2) TiX, kalos IZHAMESLCEOREZ R LTS, X # (Homerus [
TavEAT]6-263), MM TR, IRUVITORW, #i] 8 (Xenophon [V
777 ADBNH] 319 Lo KoiTibhs,

3) BV TIX, kalos 1%, EFERER CHEH IS, 13 LJk7e] Z & (Xenophon
TV???UMDEV&ﬂ3-52@\T%J&:MT#\MééﬁiW#(Xmmmmﬁy
75 F2ADBRNH] 1+1-16) 3

F 72 kalos 23, [RIFEFE D agathos & ILICHE VG b E vzt D72 kalos kagathos T
@@\%M@\ﬂﬁ%A¢®ﬁﬁ%§¢:kﬁkLme6nét

IHIZ, Plato @ /31 Fr ] ix, T—RIZoWT—] LRERST B TY
HZEDBHINZD I, MED kalos BEH I TW5D, ZD%IT kallos
(4 7) | kalos (BIF) O, AkGEZ & D5 & 70T IZH DX D, Plato (X [/3
A RaR]OHRT, TANRZOMDELZRLLE, PO TOEREE, T hbbE
EDO<E>SEFMNET) SL D, T 2T, kalos AHAGHR LM LR L &
WO, NEDEKZ 52500 LTIRAONTNSS BLED X 51, kalos
FHRFV T OHEELELE, FRICBWOIEFICEERETH D,

2. LXXIZ&I1T+ 5 kalos
2-1. LXX 2 &1+ 5 kalos

HRFVTICBWTEBEREREZRD, EAHHEEO GV kalos Tixd 2
M. LXX 2725 & kalos O A RTINS 5,

Grundmann | [V 7 BHEE WS BN SE 2 X, bhvbhix, F—I2,
LXX 1238 T kalos DEEIRZ L 2o TWDH EWNDH Z L2 Tk~ %, [
FaB D agathos O H [EI%L 7S 612 [BITd 5 DIZxt L., kalos X 221 [7] & | agathos @
FUTIC> TS, ZO X IITHEMEE OB &5 RIZBW T, kalos D&
FIEBIZR > TNDHEVWR LI, & AT, HHBEOBAIZEN, BHRAR
REFZDLEDE, ZLLRSTZDTHHS I M,

Z 2T, BT LXXIZEIT % kalos O HIEZ BB L7-D B, EIZ t6bX° yapeh
DFER & L“Cﬁ)ﬂézh“(b\é kalos Z Bt ¥ FiF. agathos & Ot X728 6
TARIZEBNWTEZDBE N ED LI EN TV DLIDNEBZET LT LT D,
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kB, KR TIE, ~T7 AR ERXT 7 A M LT, Biblia Hebraica
Stuttgartensia %, LXX (2% Rahlfs hii & 2%, HARGERIL, EARMICHILFRRE
EEHEHTBE

2-2. NTSABEEDARLE kalos EDHIE

Kalos 23615 L TV D7 T A GEEEE D 2 L (FT 13, h'madot. tob. yapeh, yasar,
kabod, na’'weh, na‘im 23& 5, LU TIZ, THZENOZ LIXBRHEH STV D @&
2T D,

h*midot
URAE, FZLEoTBVW I EOR T Y UOBEZRY LT, TOR
T a7icEE (R 27:15)
MT: wattiqqah ribqah ’eL—bigdé ‘€saw benah haggadol hah*mudot "2Ser “ittah
babbayit wattalb&s$ "et-ya‘2qdob benah haqqatan:
LXX: kai labousa Rebekka tén stolén Esau tou huiou autés tou presbyterou
tén kalén, hé én par’ auté en t§ oikd, enedysen lakdb ton huion autés

ton nedteron

tob
FOLEFTIEETHY, ZTZTHERL, FHOESLIE A - XU L EH LT,
(Al 2:12)

MT: Gz*hab ha’ares hahiw’ tob $am habbedolah we’eben has§oham:
LXX: to de chrysion tés gés ekeinés kalon; kai ekei estin ho anthrax kai
ho lithos ho prasinos.

yapeh
LTIELWHEZ LTV, Z7VEELELL, RELEAL TV, (Al
29:17)
MT: we'éné 1&’ah rakkot werahel hayetah yel_)ag-t(")’ar Wi;_)ag mar’ eh:
LXX: hoi de ophthalmoi Leias astheneis, Rachél de kalé tg eidei kai horaia

té opsei.
yasar

HRTITENRELWERRINAZ E&2ITH 720, SEhsEomMezi LIzE%
BB ZENnTES, (H21:9)
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MT: we’atta t°ba‘€r haddam hannaqil miqqirbeka ki-ta‘2§eh hayyasar b¢'éné yhwh:
LXX: sy de exareis to haima to anaition ex hymon autdn, ean poiésés to kalon
kai to areston enanti kyriou tou theou sou.

kabod
Z—=NrDEITHOTEY ZEY KRR MA~KY HIND, £ THAN
BT £, BRIOELIEELETLND, FAORICHE BT H6TH KL,
(A ¥ 22:18)
MT: sanop yisnﬁ;_)el_(i senégﬁh kaddir “el-’eres rah*bat yadayim $amma tamit
wesamma markebot kebodeka q°1on bét '2donéka:
LXX: kai ton stephanon sou ton endoxon kai rhipsei se eis chéran megalén
kai ametréton, kai ekei apothang; kai thései to harma sou to kalon eis

atimian kai ton oikon tou archontos sou eis katapatéma,

na’weh

TAYVLLAORBEDEBLL bELIFEREWTINRELEL LW, FH IO RE,
vyaEryoEEO X 51z, ( 1:5)

LXX: Melaina eimi kai kalé, thygateres lerousalém, hos skénomata Kedar,

hos derreis Salomon.

na‘im
W DOBEIZEIELL FERDOI BIZZE>TIT 2N TE 5, (5 3:17)
MT: derakéha darké-no ‘am wekol-netibotéha $alom:

LXX: hai hodoi autés hodoi kalai, kai pantes hoi triboi autés en eiréng;

LXX (2351F 5 kalos D f# %k 221 Bl W, h'midot, yasar, kabod, na’weh O
& LT kalos 2MEiL D Dk, £ 1EF D, £72 nda'im TIX 6 R TH 5,
72, yapeh DR & LTHEHESNDDIE3LEITHY, tobDFR&E LTI, 7V DIF
ENEBRFERINTWD,

WIT kalos [IZRREND Z EDEN_DD~T T A G5, 16b& yapeh ZH Y LiF,
kalos 3 ED X H Bk E LTHEHAIN T ENE RS,

2-2-1. tdb & kalos
obik TRV, T3, [0, TEA) LW ol EFITEWVEREZFFD

=
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ZEERETHY, HNABOXY UTENREORIZHETOLNTWD, TOHFT, &b
< EEHZ B D DN agathos Th 5, £/, agathos D43 LLF Tlidd 5 73,
M DFEIZ e ~FEEL I AE R A LV DA kalos Th 5,

kalos |% [RFZ 45 LTJ (A 25:8), [ZIR72%]) (H 8:12), [HEADKIHK] (=2
T 21:45)  [MEIZIEE VWA H o7 ) (=1 22:15)  TERKRINTZBWIZ &) (=
T2 23:15) R EIEbiLS,

Fo. BEOMEOA] (A12:9) ., EFORIIRIELWI & (H6:18) &
WH Koz, mEAREREWVICBWTEREN S,

T OEFTTIE, kalos 1% agathos D[R FRE & L CTHEH &5, £ 72 agathos &
[FERIZ, tobDFIFR & LT kalos 1%, D < N B CTHEA SN,

2-2-2. yapeh & kalos

yapeh (& TEL W] ZL 2T TITHL, TREIMERIRLDH L0, —
I ANDOABOEL L S 2~ L &I EN D, Z D yapeh DFRIZIL, kalos 23
LIZLIEAWH S, —7, yapeh (2350 T agathos A3 il S % & ATl — & i o
HTH D,

yapeh ®FR & LT, kalos [ZRD K D I S5,

TT TN T MIADE VT MANEFHTA 2R T REEZLNE RS
7zo (AR 12:14)
MT: waychi k°b6’ "abram misray°mah wayyir’ hammisrim "et-ha’i85a ki-yapah
hiw’ me’od:
LXX: egeneto de hénika eis€lthen Abram eis Aigypton, idontes hoi Aigyptioi
tén gynaika hoti kalé én sphodra,

Z oM, kalos 1X7 7/v (] 29:17), = AT/ (=R 2:7) 7ok iz, &k
DELIRXHEMBOL LS, BN TWAHIFEAEAT L EEIEHAIND, £/, 3
7 (A139:6) @& iz, kalos X721 TikZe < BHECH A SN D, £z,
eI,

BANE, Sz, G 4:1)
MT: hinnak yapah ra‘yati

LXX: Idou ei kale, hé plésion mou,

VO LY, WAL LT 8EBHENTWSY, DL EOEFTIZHB W TIL,
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WERG, TAERELL SV ERTHEDNS, £7-. [H00nk, LR

2T CEEOMES] (A 41:18) @ [H5O00)] O X HICEMICHEHR LS,
PLEOBATCIE, X Y o 7 EREE. kalos A E EMICE DTN D,

3. LXXIZ#I1+ 5 kalos DERZEDOHY
3-1. EEMLEK
—J. kalos D4FE, kallos iZiE, LFO L IflibhdbDbd b,
HTRNIIFHE, LLITZE LW, FE2ENLILZZE, Llezxabid, (G
31:30)
MT: Seqer hahén wehebel hayyopi 'i85a yir'at-yhwh hi” tithallal:
LXX: pseudeis areskeiai kai mataion kallos gynaikos; gyné gar syneté
eulogeitai, phobon de kyriou hauté aineito.

MEIZE R, BHT, ME2ENLZERZEVELE0TOICH L, ZFLIRHRN
LT HEERTSEOE LT kallos BMEHAEND, EHI1IZ, kOXHITH
LaEns,

W DELIELIZEI I, TOERILOLY 227257, (K 6:25)

MT: "al-tahmod yopyah bilbabeka we’al-tiqqah*ka be‘ap ‘appéha:

LXX: mé se nikésé kallous epithymia, méde agreuthés sois ophthalmois
méde synarpasthés apo ton autés blepharon;

TR, Bk, B0k, BEREERTHEOE LT Kallos 23MEDILT
5, U EDOEHTIZ, LI, BEMEWI IV L, LLAGENIZELZD
NTWb, Fio, = ¥FZAEEZ, ROXHICbiEINn b,

TNRDIT, BANZZOXRL S z@A L L, BODOAFDDZIZHEEZIT-
7=, (=¥ 16:15)
MT: wattibtehi beyopyek wattizni ‘al-§*mé&k wattiS§peki "et-taznitayik ‘al-kol-"0bér
16-yehi:
LXX: kai epepoitheis en t§ kallei sou kai eporneusas epi t§ onomati sou kai
execheas tén porneian sou epi panta parodon, ho ouk estai.
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ZOTEFT)LL6 EiT, BEOMBEICHEL TWDHA ATV ZENICL, =8
L% [EE0FE] L LTEMMETHIY, 221280 TiE, B3, 254
WEoTEEDIIIZELLLEDbNEZLEREN, XL ZHEGOIYEZ AL
T5HH86, ELIFFREORERL LNV ZERELND, T2 TIE, Mol T
HY., FEFEOREL2LHDERTHOLE LT kalos BZMEbILTWVWE, ZO=x
BXoLEIZALND L HIC, LXXIZEWT kalos 28 T3 LV &) BB T
Hahdex, LELIFSELEOBEEIZBWTHRRLN S,

UJ:%T%?:J:MC\ IS OEATIZB W T, kalos 1X 75 EHI&E %2 5= LT

. Thbb, U EOEEr i, Grundmann 23R~ 2% X 912, kalos DEER 7
@Jﬁijté% BTV ENZ LI,

3-2. BEEMNLEEN
3-2-1. Ty EDESE
)i, BHUYYEIZBWTX, RO LD IHERHEND,

FRTRAEE LN L0y AN LN L, (B 9:17)
MT: ki mah-tiib6 Gtmah-yopyo
LXX: hoti ei ti agathon autou kai ei ti kalon par’ autou,

ZITIELY] EAESNTHDLDIE, b TH Y Z DFROD agathos TH 5,
Fio. DALV DI TV 2 DA yapeh Th Y Z DFROD kalos ThH D, £ L
T, ZOFOEMICIE, KOXI RIS TWD, (L0225 FEIX, ZOR,
HoERN FTOREZEOLIICEDND, HHITEREOEADLHIIZ DL
Mo EcEmERNEKol (Bh 9:16), 9 FiX, AIXICEDL FROEDORKIZH
T, MCELDROBNOHEEN 2 ENLENTH D, FRMOENBERL, K n
KHET L L&, RIZTAZHD, £IXPWIED 2, T 2 TliE, agathos & kalos
MAFNSFL, W2 TRNEZITHEDOE] 2RT LT LTEASTHD,

S HIZ, A kallos lZLL T O THEH SN D,

FEWTEHUCHE S LR D AEZ B DO X218 ZOANFEDHICE > 72,
Ro~EmEF e MrLVERK L, FE LVAELLZRY, (9 153:2)
MT: wayya‘al kayyonéq Iepanayw wcka33ores me eres sia 10°-t6 ar 16 welo’ hadar
wenir’€htt welo’-mar’eh wenehmedéhu:
LXX: anéggeilamen enantion autou hos paidion, hos rhiza en g€ dipsoség,
ouk estin eidos autd oude doxa; kai eidomen auton, kai ouk eichen
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eidos oude kallos;

ZZE, WHOEE ST oTEIT Th D, Ax D, WA, £ LTREAN,
O LE T HEHOFELTAS Lo, EFICEERGEITICH VT, kalos 23MEH =
NTW5H,

INHDOIXARIZEBWTHEH S D Z & T, fii# Tl kalos X agathos & Itz %
LT, %#& TlE kalos AT, BN EREEST L HERKE ZFFHOZ LT L LTHE
HanftTcwnwas Bz b5,

3-2-2. TH| LDBEE

Grundmann i%, HEEICBWTHEA SN2 & & b kalos IZfERA) 72 Bk TR
N5 ERNBE I HD6:1-8121%, OB ELMMORD SN D175 & BELL %t
BELTHERENTWD, ZOHFRTINIE, BEOSREDN AV o b o), TTEXH
D] ERoTWLHZ WM ULLHFHT D, TORBEOHITLLTO X I ICRS
b,

A& MR ETHY  ENfAzBENRkOTELORL T B
TWo, EEETWV, BLAEZEL ~0LIEsTHERIIHED D
Tho, (I768)

MT: higgid I°ka "'adam mah-t6b Gmah-yhwh dorés mimmeka ki "im-"2§6t miSpat

BIZH T 5
L. Zh

we’ah2bat hesed wehasnéa“ leket ‘im-’c16héka:
LXX: ei anéggelé soi, anthrope, ti kalon? & ti kyrios ekzétei para sou all’ & tou
poiein krima kai agapan eleon kai hetoimon einai tou poreuesthai meta
kyriou theou sou;

Zo, MumsEm»] o, T3] 73 kalos TH Y . P72 E L T kalos 23l & 1
T3,

LIAT, ZOEFTIIASHHOESOERTHY, 2BV TI T LE
PEARIC L2 BRI, EROBEZBE, 2L T, IVCHRLNAD BB REE
H L, ERPLCEOEKRZZORAOKLIIELZ D BMIX, 7TEA, BT HIZ
Lit@ETE LD B ThDH, FhiE. FEEAFVICHLETLILDEEZOND,
TEANIRD L HIZEET,

EAMA, BErEE X £ WOMTERELZE T, HH5WVIX, THEOMHRD
TN I BTOEVOEE AT EEsZE8H59, (7FEA5:15)
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MT: §in’0-ra* we’ehebill tob wehassigii bassa ar mispat "Glay yehenan yhwh
"Iohé-seba’ot §¢’erit yosep:
LXX: Memisékamen ta ponéra kai égapékamen ta kala; kai apokatastésate
en pylais krima, hopds eleésé kyrios ho theos ho pantokrator tous
periloipous tou 16séph.

D%, TETATMNEY ZIRT, BMiTWE LEIINRVWI L EEET S, F
2. AP Y HLHERD I HITET S,

11 BRITZHDOSETF DL OWVITIZZN bl Lick o T b 9, &

FIEEOLND, 17 EZITO 25TV HEEZLEZETHLHEITLT IS

LEEES L, IMROHMEZSFY LbOOFx ERET L, (1 111, 17)

MT: lamma-1i rob-zibhékem y6 ' mar yhwh(11)...1limdd héteéb dirsh mispat "asseri

hamos Sipt yatom ribl "almanah:(17)

LXX: ti moi pléthos ton thysion hymon? legei kyrios;(11)---mathete kalon
poiein, ekzétésate krisin, rhysasthe adikoumenon, krinate orphang kai
dikaidosate chéran;(17)

AL, BRIT b MIIEEIIN T, BOIEEME R HALEFETRIRY
RN D Z Eix v E BT S,
FROEATICB W T, [#] ERENTZ EXITEbI TV 5 D kalos THh
%, F12, kalos £\ 5 T EITIEF WA, WITICADRITY & ORE T, AET7 b
WDOLEHIZ, FROHEET 5,

DELBESDIT BEThHho TWFIZATIERS MHZ2M5Z & TH-T
PEE R T cixZzvy, (Kt 6:6)
MT: ki hesed hapasti welo’-zabah weda‘at "<I5him m& 516t:

LXX: dioti eleos theld kai ou thysian kai epigndsin theou & holokautomata.

LZAT, THITBWVWT, kalos DNFIL TEFE], [ELA], [~0 <Y T
bolz, Zhbo=>oDZ X, +72bb [IE#| (mispat) . (2 L7 (hesed).
[~ <720 ) (hasnga®) T, WEICBWTCKREEREERBEWEFEFSZ LIETH D,
Schmidt 1, [IEF#A2/TO 2 &) ETEA, B LAZETDHZ L] TR ETIC,
ZLTIESD Z R Moz Hte 2 &3S FYITHIET 5 2 L 2Rl 5,
SHTDOHEEOZ LIFIE, TEA, A WY, HIIEFAET b OEEREMN I
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HDOThbdEWNZR LI,

IHIZ, INHHEEICLD., B0 OLFEZ R T 2 WRICHB WV TIX, kalos
WCNEEND, bI—D2DOBWRNREZLNDDTIERMNA D D, BEITENLT
HEIE, BVICHLTHLO, FRIEETH S, [H], 2, TRUYITD%R
W TR O Tl E VWV ONDTHAH, TOHEE, #IERD b i,
=2iins,

T CIZ 1-2. TR K 91T, kalos 1%, MM TR IRUD ITORW, HiFL7 )
WO EHRTHEHAINTWE, 77206 kalos 1340 DZenwb o, T7bb [H]
DEWREHOELD, —J. T 9\ -omEKIL, agathos IZIXRZ T S,

ZOI I OEPTIZE VT, kalos IXfEEM 2B E LTHEHA SIS, 20 &3k,
HEEDLOEERZ LIENERSNT-Z OIS Z & T, kalos A H & b
EbD TH| BRESTZEVZIDOTIEHRWD, ETOWED L1, kD, =
ENsb0E L TOETHD, £ LT, 22 CmEN H] 1XFRFEEED agathos
IR0 LXX 2B D kalos DEHEELREKRD —DLBEZHLNLDTH D,

3-2-3. THOEY] EDREE
tob7’ kalos £ R ENDHAIT, TDOEL N, MENREREZRT Z LiTd~ 7k
LBV THDL, TDOLXHIRHPT, FEFICHEENORROEFTTH 5,

MITRBEVIZRSTZT R TOLDOEHEIT o7, AL . ZHUTMD TR -

Too BBV Wb oTe, FEBAROHTHL, (A 1:31)

MT: wayyar’ "¢1ohim ’et-kol-"28er ‘a$ah wehinné-t6b me¢’6d waychi- ‘ereb

LXX: kai eiden ho theos ta panta, hosa epoiésen, kai idou kala lian. kai
egeneto hespera kai egeneto proi, hémera hekté.

MR ZENENOHEMEEONTEE, Thbx TRT, BLEE (A
1:4,10,12,18,21,25), £z, 2 TOHLDHEEV KX, R TE ZEBICR o2k, TR
. IO TEM-72) (1:31) Z RPN Tnd, 2o TRW IZfibh
TWbdDn kalos THD, ZD TRV X, E2WVIEHRZDTHA I 0,

vonRad X, ZDOEFTZOWVWTRD L H Ik ~R5, [FEE 5 2 b= iEwiL,

Ftobl V& —fRTIL TRW]) Z2OTHD, ZOENREHRL TWDHOIE, ERH
Wrewno Lo, KAMBAEENEEZESLVW) 2L, SEDLLVWTHD LW
HZELTHDHI B, ZOMEATCBITS TRV X, MEMICEVE LSO TIEA
X, SEbLWZ tazRTLERS,
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—7J7. Brueggemann |, [Z Z CHWHATWD [TRW] EWIHFHEIL, &b
CEBMRELBBRL TV DOTIERLS T, FERWRELEKRL WD, Thik
LA TELILOPND, BERLEES, ELW] EW) KHICiRaNDFH
RO L Beik~zn, Sbic, ik IEon-boIcmeEzEx.,
BEOE RSN YL H39, Brueggemann & £/, fE - BEREAICEWVOT
L7 N EERBRRDN, T, TRW T, SZbLITEHARLS, ELIXME,
ENTHHZ EETBRTD,

LZAT, kalos IZUATOLEHIZ, na'im DFRE L THEHAIN S, na'im i, 6
ODOFX Y T EEICRE N, agathos ICHLIREN DR, TOF T, oL HEEHDOE
WD IN kalos Th 5,

FEEESE L, EAEVEELZ, EXLWEHAEZIZDHR ., (§F 135:3)

MT: hal¢la-yah ki-t6b yhwh zammerd lismé ki na‘im:

LXX: aineite ton kyrion, hoti agathos kyrios; psalate t§ onomati autou, hoti
kalon;

F72. na'im O£ no'am TIXLLTFoO LSz bEH IS,

WLDOBEIZEIEXLL FOIBIZE->TIT 2 ENTE b, (F3:17)
MT: derakéha darké-nd ‘am wekol-netibotéha $alom:

LXX: hai hodoi autés hodoi kalai, kai pantes hoi triboi autés en eiréng;

A5 na‘im, nd‘am DR E LT kalos bRy, IEiZLVv] EWVWoE
AEFRLTVDE,

LTAT, MUFf IZ t6bDL— b THD twh 23 TRE] 2R T LD 2 & AR
L7z BT Tl L, SHIFRMEZHRERT UV, RERDL twb &) 2 &k, &
o MERRMEE ARV E Y ZEIRFEEAERVALE, - - s tobldTl R, £
FECOMEERTOTHL) PLiks,
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The Holiness Editors’ Systematic Scheme of the Feasts:
Festal Innovation in Leviticus 23
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Abstract

The process of festal transmission did not depend on a single unbroken line during the
course of inscribing the ritual stipulations. However, the general interpretations on the cultic
calendars plot the various independent elements onto a chronological sequence of four
successive documents (J, E, D and P). This paper will re-examine the methodologies, which
are based on fixed theologies of the three annual feasts which do not consider the Holiness
editors’ intention. Especially, Lev. 23, which is a complex of ritual traditions, adduces
significant evidence of how and why H editors composed this festal calendar under
conventional customs, priestly settings and D’s cultic innovations. This investigation will
elucidate many various aspects which are reconstituted as “mé ‘adé YHWH (Yahweh’s fixed
times)” and “migra’ godes (a sacred proclamation),” and the conclusion suggests that H
editors evolved systematic schemes through means of the significance of Yém Kippiirim and

the new terminology of “Sabbat sabbaton.”
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1. A Preview of the Discussion about the Israelite Feasts

Conventionally, the biblical feasts have been discussed in light of the various sources
(Ex. 23:14-19; 34:18-26=JE; Lev. 23=H; Nu. 28-29=P; Dt. 16:1-17=D)," since Julius
Wellhausen attempted to reconstruct the history of festal calendars that designated Israel’s
cult. According to him, in the earliest period, represented by JE, the feast of massdr
(Unleavened Bread) was agricultural in character, and later in the Deuteronomic reform, the
feast was combined with pesa/ (Passover) in a historicized form as the celebration of Israel’s
deliverance from Egypt. He asserts, eventually, the post-exilic P removed the festival
completely from its natural cycle with a rigid chronological framework.? Many scholars
have been heavily influenced by his theory, while it is not validated by a wider review of the
scriptures, mainly because of his late dating of the P document and its lack of relation to the
ANE texts. In fact, ardent claims of the contrary have been made to prove the antiquity of P
(Yehezkel Kaufmann, Moshe Weinfeld, Jacob Milgrom).?

However, in spite of scholars’ questions regarding the developmental festal cycles, his
counting system, starting from “Easter,” iS generally admitted as a plausible and desirable
theory; the idea of “the feast of weeks” is accepted by many with the reckoning by the
seven-day week towards “Pentecost.”* This method of reckoning towards the fiftieth day is
not included in D’s feasts, but only found in Lev. 23:15-16.° Hans-Joachim Kraus
appropriately points out, “The OT has not bequeathed to us any traditions about the second
great annual festival in the cultic calendar, the feast of Weeks.”® Despite this, Gerhard von
Rad concurs, asserting that “the creed we have in Dt. 26:5ff. is the cult legend of the Feast of
Weeks” on the thesis that the tribute of Dt. 26 corresponds to his alleged “the Feast of
Weeks” in Ex. 23:16; 34:22 and Lev. 23:17. Also, Martin Noth claims that “the continuous
seven-day week determines the Sabbath,”® but this view fails to consider all the various
factors related to the Sabbath. Thus, the understanding of Sabbath in terms of week is
obviously a late Jewish development, as J. B. Segal mentions, “There is no analogy
throughout the Bible for the use of the week unit to fix the date of religious ritual. If, as is
commonly assumed, the Jubilees calendar of the end of the second century B.C. does
maintain such a system, it is precisely in this respect that it is at variance with ancient
Hebrew practice. Indeed, the interpolation of sabbat as a period of seven days in ending a
day of rest—not necessarily the Sabbath—is the only interpretation which seems to yield
satisfactory sense throughout the passage Lev. 23:9-21.”°

The problem is that most critics tend to ignore the uniqueness of H'® and to assimilate it
into P. Wellhausen acknowledges H’s significance but for him H is an outgrowth from the J E,
and D sources, which in turn develop into the P source."* On the other hand, Kaufmann’s
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presupposition is problematic in that the D’s idea is reflected nowhere in the Holiness
Code.'? He asserts that P’s festival laws (Lev. 23) betray pre-Deuteronomic viewpoint. Also,
Weinfeld, whose aim is to prove P’s antedating D, in light of the many parallels between P
and ritual texts from the Ancient Near East, concludes not only the dating of P, but also H is
from pre-exilic times.”* He overlooks the evidence that H demonstrates the dependence on D.
Instead, for him, they are to indicate D’s development, not H’s. He assumes that D built the
seventh-year institution on the material which he ascribes to P, using an even more novel
element, that of Yahweh’s redemptive action in Israelite history, with the aim of Yahweh
centralization. In my view, this rise came as a direct result of the decline in the purity of P
worship, not for lack of interest in the observance of cults. Nonetheless, Weinfeld sees these
omissions, and others, as evidence of D’s deliberate suppression of sacral ritual.™* He
ignores the valuable original elements relating to the H calendar in the Deuteronomic
sections.™ However, | owe much to Weinfeld’s examinations of the P aspects of the D
theology, even though obviously, his aim is to elucidate the biblical formation as the
crystallization of D, not H.

This textual analysis limits its investigation to the divisions between P® and P°, and
those of Dtrl and Dtr2. Thus, regarding the procedure of editing the cultic calendars, we
have much difficulty in investigating it within the framework of P/D’s theology. This
research has been significantly advanced by Israel Knohl, who initially claims that P was the
earliest layer in the Pentateuch against the prevalent opinion that H antedated P.** The crux
of his theory is that H expands the realm of holiness which encompasses all of Israelite life,
society and land.'” It is a new interpolation of the earlier narratives through an innovative
theory and develops the languages from earlier legal collections as well. However, Knohl
doesn’t consider how D’s traits influence the form of the feasts. D demanded not only the
restriction of cultic ceremonies to Yahweh’s sanctuary but also the innovation of the calendar,
which is primarily holy and evolved through a strong claim to the representation of “the
people’s obedience” to Yahweh’s holiness. Now, H demands the representation of “the
people’s holiness” to Yahweh through daily activities in H’s annual calendar. From this
perspective, it is productive to re-examine the methodologies, which are based on fixed

theologies of the three annual feasts without correctly considering the H editors’ intention.

2. The Structure of Lev. 23
Knohl begins with a detailed analysis of Lev. 23, focusing in particular on how H
incorporates P’s legislation and shows real concern for agricultural life."® His main concern
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is to compare Lev. 23 with Nu. 28-29 and detail the unique layered character of this chapter
from the perspective of “the relationship between the P schools.”*® The structure of Lev. 23
must be first clarified before exploring the individual issues. This chapter can be divided
fairly easily by the introductory formulae “wayyedabber YHWH ’el-Maseh le’mar (Yahweh
spoke to Moses, saying)” (v. 1, 9, 23, 26, 33). Also, it is generally assumed that v. 2-3 is a
secondary addition to this chapter which is itself a literary composite in light of the existence
of two superscriptions (v. 2, 4).2° Noth points out that the first heading in v. 2, already
composite in its inconsistent mixture of third and first persons for Yahweh, is followed by
another in v. 4.** Specifically, the double headings similarly characterize the migrd* gédes
(sacred proclamation)? as Yahweh’s mé ‘adim (fixed times). Also, Knohl reconstructs the
original introduction (vv.1, 2a, 4) to the list of festivals in Lev. 23, and asserts that the H

editorial addition includes v. 2b and v. 3, as follows.?

V. 2b mé ‘adé YHWH ’aser-tigré’ii “otam miqra’é qodes “elleh hém mé ‘aday

(the fixed times of YHWH, which you shall proclaim as sacred proclamations, these are
My fixed times.)

V. 3 $éSet yamim te'aseh méla’ka iibayyom hassebi‘i Sabbat Sabbaton miqra’-qodes
kol-méla’ka 16 ta asii Sabbat hi’ laYHWH bekol mosebotékem

(Six days shall work be done but on the seventh day is sabbat sabbaton, a sacred
proclamation; you shall do no work. It is Yahweh’s Sabbath in all your dwellings.)

It is comprehensible that primarily, the seventh-day Sabbath ordinance of v. 3 does not
really belong to this annual festal-calendar, and it is deliberately inserted to the top of the
original calendar, which reconstituted various elements of the feasts. However, as a
recapitulation of his theory, Knohl assembles the stratification list of HS and PT* and
includes Lev. 23:2b-3, 9-22, 24-26, 28-32, 38-43 in H’s list and regards v. 4 as the P heading
of the original calendar. Here, we must first clarify one issue with Knohl, initially raised by
Milgrom, who claims that the Sabbath is not a mé ‘éd, even though it is called such in Lev. 23.
Milgrom argues that the designation of “mdé ‘ddé YHWH ‘dser-tigré i (Yahweh’s fixed times
which you shall proclaim)” as distinctive H vocabulary and the omission of the required
public sacrifices, pinpoint the exilic period as the time for the composition and insertion of
the Sabbath pericope at the head of the festival calendar with his exilic theory.”® Therefore,
according to him, the H redactor composed the framework not only of Lev. 23 but also Nu.
28-29 to indicate that the Sabbath is one of the mé ‘ddé YHWH. He asserts, “The original P

list subsumed all of the festivals under the heading «’elleh mé ‘adé YHWH (v. 4).” % | agree
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that H demands the Sabbath as “mo ‘adé YHWH,” but for a different reason.
Explicitely, this proclamation (with slight differences) recurring in v. 37% indicates v.
4-37 should be regarded the body of the annual calendar. The proclamation of v. 4 designates

P

the feasts as mé 'adé YHWH and miqra’ qodes by early H editors. That of v. 2b proclaims the
seventh-day Sabbath as such with the designation of mé ‘dday by later H editors. Regarding
the second Tabernacles passage (v. 39-43), which is close to the center section (v. 9-21) in
manner and content,?® it is regarded as the H later addition.” Lev. 23 itself features a
blended product of historical process and traditional agricultural festivals, and the period of
H’s activity can be divided into at least two stages. Knohl asserts that the formula “’ani
YHWH ’¢lohékem | am Yahweh your God (wv. 22, 43),” which is characteristic of H,
indicates that the sections (v. 9-22 and 38-43) stem from HS.** In the former section, the H
editors retain original traditions of the calendar but display various innovative elements as
well. Now, the relationship between Lev. 23, Dt. 16 and other various sources must be

examined.

3. H’s Harvest Festival Collection—v. 9-22
3-1. Seba‘ Sabbatét—Seven Sabbaths

D promoted the custom of eating massét material and the period of seven days, using an
even more novel element, that of Yahweh’s redemptive action in Israelite history (Ex. 13:4;
23:15; 34:18).3" Over time, the seven-day kag massés joined with the pesah was emphasized
through D’s calendrical innovation (Dt. 16:1-7 [8]), but conventional P customs could not be
ignored, so various materials were integrated into H’s inventive concept. The key example is
v. 9-22, which represents a clear development of the older festal arrangements. This integral
section describing the harvest does not name the feast, while D’s harvest festival is named
“hag (feast) sabii'6t (sevens/sevenness)”®* by the seven-multiplied expression of “Sib ‘Gh
sabu ‘6t (seven sevens) (Dt. 16:9-10).” This existent term has been traditionally rendered as
“the feast of weeks,” interpreted in light of H’s counting system in Lev. 23:15-16.%
However, unlike in the earlier decree, H no longer employs D’s term of seven sabi ‘6t, nor
the name of the feast, as follows.

V. 15 dsepartem lakem mimmohorat hassabbat miyyom habi ‘akem ’et- ‘omer hatténiipd
Seba ‘ sabbatot tém imot tihyénd

(You shall count for yourselves seven Sabbaths from the morrow after the Sabbath,
from the day on which you bring the sheaf of the elevation offering; they shall be
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complete.)

V. 16 ‘ad mimmaohorat hassabbat hassebi it tisperi hamissim yém wehigrabtem minhd
hadasa laYHWH

(You shall count until the morrow after the seventh Sabbath, fifty days; then you shall
present a new grain offering to Yahweh.)

Here, it is essential to explore how to characterize this harvest festival as shown in H’s
own unique depiction of the Sabbath in the following points. First, H’s intentional phraselogy,
“Seba ‘ sabbator” which means “seven Sabbaths,” reveals H’s attachment to this term. Second
is the question why H puts this nameless feast in the middle of the calendar. The reason is
clarified on reading this section as one passage collected from the harvest traditions. The
nature of this complex of traditions is substantiated by the key lexeme gsr,** which means
“reap, harvest” in the first and last verses (vv. 10, 22),* enclosing the stipulations of the
harvest offerings. Primarily, in v. 10, H’s intention is to edify as to the notion of the land as
Yahweh’s gift with D’s phraseology, “ki-tabo i ‘el-ha’ares ’ani notén lakem (When you

enter the land that I grant you),”

and express how to serve the ritual of harvest and present
“‘omer re’sit qésirelkem (the first sheaf of your harvest)” in light of priestly view.
Furthermore, v. 11 defines the beginning of the ritual as “mimmohorat hassabbat (the
morrow after the Sabbath),” and stipulates that “ha’omer (the sheaf)” is lifted up®’ by
“hakkahén (the priest).”*®

Thirdly, the reckoning system of counting “Seba ‘ Sabbatét (seven Sabbaths v. 15)” from
the morrow of the Sabbath is again explained by adding the new phraseology of
“mimmaohorat hassabbat hassebi ‘it (the morrow after the seventh Sabbath),” and “hamissim
yom (fifty days)” in v. 16. The countdown to “hassabbat hassebi it (the seventh Sabbath)”
expresses the heart of this section, that is, the hope of the people looking forward to the
harvest, with repetition of the H phrase “hugqat ‘6lam lédorotékem bekol mosébaotékem (an
everlasting statute throughout your generations in all your dwellings)™* (vv. 14, 21). Also,
Knohl includes “iigéra 'tem bé’esem hayyom hazzeh (on that very day you shall proclaim)” in
the H origin and differentiates it from the P phrase; “migra-qodes yihyeh lakem kol-méle ket
‘abéda 16° ta’asi (you shall hold a sacred proclamation; you must do no laborious work).”*

Undoubtedly, H’s accurate phraseology “Seba ‘ Sabbatot (seven Sabbaths)” indicates H’s
appropriation of D’s “hag sabi ‘6t (the feast of Sevenness)” in Dt. 16:9. Here, the term
Sabbath is implicitly a double synonym for both “seven days,” and “the seventh day,” and
the whole passage using “Sabbath” must have been re-constructed from the festal traditions.

This must be validated through further examination. Liguistically, H’s idea of the longing for
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the harvest during the period framed by these Seven Sabbaths can be regarded as crucial for
a new understanding of the Sabbath. Of particular note is the fact that the counting of every
seventh-day does not correspond to H’s annual calendar, in spite of H’s concern with the
seventh Sabbath and the morrow, that is the fiftieth day, which corresponds to the fiftieth
year. By the same token, this textual evidence betrays the erroneous rendering of “the feast of
weeks.” It also indicates that the conventional interpretation of the second annual festival is
based on the Deuteronomic sections.** Andreas Schuele believes the Holiness Code is “a
collection of legal and cultic materials from the First Temple period” considering “that one
exception (Lev. 23:3) the Sabbath is not yet the seventh day of the week.” According to him,
“the day of a particular festival is determined in relation to its preceding Sabbath, most likely
understood as the day of the full moon in the middle of the month.”** This suggestion raises
a question about controversial terminology, “mimmaohorat hassabbat (the morrow after the
Sabbath wv. 11, 15, 16).”

3-2. Mimmaoéhorat Hassabbat— the Morrow after the Sabbath

In the light of the literary context of this phrase, the possibility that the counting
start-day can be associated with mimmaohdorat hassabbat connects v. 11-16 with the preceding
v. 5-8; namely, the seven-day hag massot following the paschal rite. Accordingly, most
scholars interpret this terminology in the light of the prescriptions for hag massér, which are
succeeded by the ‘omer rite. However, Karl William Weyde* points out that v. 10ff. sets no
specific date for the ‘omer rite, the dating of which is conditionally dependent on regional
differences of the climate. He contends that “it would be impossible to bring the sheaf of the
first fruits to Yahweh at the same time.” According to him, the regionally dependent dating
indicates Lev. 23 allows worship at local sanctuaries. Weyde quotes Milgrom who held the
exilic H redactors as those who embraced the Sabbath as the only cultic ritual the community
could celebrate together. Therefore, he asserts that “the day after the Sabbath” is “the day of
the ‘omer celebration” and can be several “weeks later than the sag massét.” Even though |
agree with him regarding the disconnection of the dating between sag mgssét and the ‘omer
rite, his assertion based on the recurring Sabbath institution is problematic.

On the other hand, Gnana Robinson** suggests that the morrow of “the full-moon night
(his alleged Sabbath) in v. 5” is the first day of masséz, a work-off day, including a full
Sabbath day (the 15th day). According to him, therefore, the counting start-day is the
sixteenth day, and the seventh day of massét (the 22nd day) in v. 8 is the second work-off
and Sabbath day. This assumption can be accepted as a later interpretation, but the
characteristics of v. 5-8 do not belong to H, but P (discussed later). Also, the fact that the

41



—RREAER 9

present calendar sets no specific date for the ‘omer rite and that the seventh day of massar is
not called the Sabbath makes his theory difficult.

As for this complex subject based on competing interpretations, Fishbane*® maintains
that the striking onset of festivals in priestly sources points to some significance still
accorded to lunar-especially full-moon phrases. He presents a conclusion that “the original
meaning of sabbar had long since fallen into obscurity, and that reference to it in Lev.
23:10-16 were interpreted inner-biblically and in terms of current usage.” Consequently, he
emphasizes the importance of understanding Josh. 5:10-12 as a fulfillment of the prescription
of Lev. 23:10-14. According to him, “Josh. 5:10-12 preserves eloquent witness to the fact
that the old lunar sense of the term sabbat was once current in priestly circles was the basis
for ritual calculations towards Pentecost.” His rationale is that Joshua “preserves a covert
exegetical clarification of the practical ritual sense of Lev. 23:10-16; and that it does so in the
context of a descriptive historical narrative which purports to be a fulfillment of the
prescriptive command of proper ritual procedure ‘when you come into the land.”” Thus, he
suggests that the Sabbath in Lev. 23:10-16 was identified with the Passover that was the
spring full moon. | agree with the traditional interpretation of the sabbat and pesak on the
full moon.*® This evidence indicates H’s theology, not D’s, but his explanation needs further
examination on the relevant terms in light of the literary context, such as “bé‘esem hayyém
hazzeh (on that very day Josh. 5:11; Lev. 23)™*" and the significance of the verb sabar (Josh.
5:12).

Furthermore, another problem lies regarding “massét wéqgality (unleavened bread and
parched grain, Josh. 5:11) and galiy (Lev. 23:14).” As Noth points out the peculiar
expression “magsdt wegaliiy” in Josh. 5:10-12 differs from P’s divine commandment of the
Passover (Ex. 12:1 f.).* However, in my opinion, it is not D’s divine commandment in
contrast to Noth’s assumption.

Explicitly, the difficulty lies in the identification of the word sabbat, which is not
identified with the seventh day, except in v. 3, and the calendar cannot apply to the recurring
seventh day. My assumption, as mentioned already, is that Lev. 23 is a complex of variant
sources and that H’s concept of Sabbat as a synonym for seven days, the seventh day and
presumably the full-moon day is not fixed yet at this point. However, this section in question

undoutedly presents a phase of cultic innovation through means of H¢s siginificant factors.

4. H’s Scheme for the Sacred Calendar
4-1. Sabbatén as a Catalyst for the Sacred Feast
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H’s original terminology, sabbatén, must be first clarified before exploring the
individual factors. Robinson points out the atoning character of the seventh month, during
which the important and religious activities were held (Dt. 31:10 ff). However, his argument
proceeds without differentiating between the crucial traits of P and H in Lev. 23.*° Thus, in
my extensive review of academic literature, | have yet to find a correct definition of
Sabbaton to develop a conclusive idea on the formulation of the seventh-day Sabbath. Thus,
based on the eleven cases found in the Bible, 1 would like to explicate my definition of
Sabbatén. The term Sabbaton is linked to the following periods of “time.”

(1) “the seventh” day (Ex. 16:23, 31:15, 35:2; Lev. 23:3)

(2) the first (Lev. 23:24), tenth (Lev. 16:31; 23:32), 15th and 22nd day (the first and
eighth day of the festival) (Lev. 23:39 [twice]) of “the seventh” month

(3) “the seventh” year (Lev. 25:4, 5)

First and foremost, we must ascertain the definition of “Sabbatéon” from the above
examples, which are applied to “the seventh” day, month, and year, only appearing in the
books of Exodus and Leviticus. Four cases of the seventh-day Sabbath are found, but as for
Leviticus, the definition of the seventh-day Sabbath is limited to only Lev. 23:3. The idiom,
Sabbat Sabbaton, is employed to all the seventh-day Sabbaths (except in the fourth
commandment), the tenth day of the seventh month (Lev. 16:31; 23:32) and the seventh-year
Sabbath for the land (Lev. 25:4). The single term sabbatén is attested in once to the seventh
year,”" and in three cases to the seventh month: the first day as “zikarén téri ‘ (a memorial
with alarm blasts) (Lev. 23:24),”°? and the 15th and 22nd of the month as the first and last
days of “hag siikkot (the Feast of the Booths)> (Lev. 23:39 [twice]).” Thus, it is noteworthy
that the single sabbaton occurs in only the seventh month of this calendar. (On the other hand,
except vv. 3, 9-22, 32, sabbat does not appear alone in this festal calendar.)

The term sabbaton is generally supposed to be the noun for observing the Sabbath,
derived from the verb sabar.>* However, | assume that the form of the abstract noun
becomes sabbatén in Hebrew, with three vowels using the particularizing suffix -on, giving
the form a characteristic aspect different from the previous sabbat.™ In short, it seems to
describe the concept which really characterizes “Yahweh’s holiness,” not the paganized full
moon sabbat. The aim of projecting sabbaton onto the festal calendar is not an appeal to
abstain and rest from work but to emphasize the holiness of the seventh. In this light, H
definitely designated the seventh month as sabbaton.

On the other hand, pesa/ laYHWH (the fourteenth day) and hag hammassét laYHWH
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(the fifteenth day) in “the first month™® are not designated as sabbatén, despite the fact that
the prohibition of work is enjoined in Lev. 23:7-8 as follows.

V. 7 bayyom hari’sén miqra-qodes yihyeh lakem kol-mele ket ‘aboda 16 ta’asi

(The first day shall be for you a sacred proclamation, you shall do no laborious work.)

V. 8 wehigrabtem ’isseh laYHWH sib‘at yamim ibayyom hassebi‘i miqra’-qodes
kol-mele ket ‘abodh 16 ta’dsu

(Seven days you shall present a fire offering to Yahweh and on the seventh day, a sacred
proclamation, you shall do no laborious work.)

Why are neither the first day (the full moon day) nor seventh day in the first month
designated sabbat or sabbaton? Here, Knohl’s estimation that v. 5-8 is ascribed to P, not H,
comes into consideration. Also, it is true to the hag sikkét in v. 34-36.°" That is to say that
for P the sacred day is not sabbat nor sabbaton but migra qodes.

4-2. Miqra Qédes—a Sacred Proclamation

Obviously, migra’ qodes pertains to the strict prohibition of work in order to participate
in the sacred (the secular work is abstained from). We can confirm that the full-moon
festivals in the first and seventh months are proclamed as migra godes by P, while the New
Moon and the Sabbath are not (Nu. 28:9-15). However, some claim that the recurring
seventh-day Sabbath is not equivalent to the feasts.® As for the terminology in the above,
Milgrom repeats that the Sabbath is neither a mé ‘éd nor a migrd' qodes, because the people
were already familiar with it and its fixed customs.*® According to him, all responsibility
belongs to his hypothetical author in the Exile who had to adapt the terminology of migrd’
godes in order to stress the complete Sabbath rest (Ex. 35:2), which is incumbent on Israel.
Moreover, he maintains that the speciality of the Sabbath should demand the comprehensive
prohibition of work (kol-méla’kd). Also, according to Knohl, the function of sabbatén is
assigning great importance to the prohibition of work on the Sabbath. His contention is “HS
assigns great importance to the prohibition of work on the Sabbath, whereas PT ignores this
aspect completely.”®® Following him, Milgrom states that the work prohibition on the
Sabbath is missing in P’s festal calendar, in contrast to the other festivals (Nu. 28:18, 25, 26;
29:1,7, 12, 35).%

However, the crucial difference is that unlike the other festivals, neither the Sabbath nor
the New Moon are conceived by P as a migra’ gédes. That is to say, for P, the Sabbath has the
same status as the New Moon. That is why H in Lev. 23 explicitly ignores the sacrifice of the
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conventional full-moon Sabbath as well as the New Moon as found in Nu. 28. Whereas H
introduces an even more novel interpretation when incorporating the cultic materials from
the earlier traditions, not necessarily restricted to the exilic situation. Sabbatén does not
necessarily indicate the prohibition of work without migrd' gédes (Lev. 23:39 [twice]). In
regard to this inconsistency, Milgrom explains the lack of prohibition in v. 39: “the term
Sabbaton implies a minor Sabbath (except in the completed sabbat Sabbatén) when minor,
non-occupational work is permitted.”®® Conversely, however, examining this annual calendar,
without the foundational presupposition of the seventh-day Sabbath, shows the opposite
conclusion. I assert that the process of the Sabbath conceptualization should be reversed. H’s
systematic scheme starts as follows. First, the Sabbath as well as other festivals was defined
commensurately with “Yahweh’s mé ‘éd and miqra’é gédes (Lev. 23:4).” Subsequently, H
coined the new terminology sabbatén, which appears alone in reference to the first day of the
seventh month as zikarén téri‘a (v. 24), and the first and eighth day of the seventh month to
the seven-day hag sikkaot transformed (v. 39 [twice]), is not minor.

Therefore, Milgrom‘s view is not supported by a wider review of the scriptures. The H
editors seem to have evolved their first systematic scheme to bring together migra’ qodes
and sabbatén, the two notions which have become identical in content. The former which
holds significance of holiness different from D’s®® reinforces the nature of the concept of the
latter. Thus, for H, the role of migra’ qades is innovated. Also, the basic characteristic of the
root sbt is the cessation of work,** but both primarily demand holiness. Such a notion as the
work prohibition comes as the result of strict holiness” demands.

4-3. Yom Kippirim and Sabbat Sabbatén—The Birth of New Concepts from the
Tenth Day

Now, we have to consider the crux of this paper: How does H encourage the people’s
holiness? H, for whom sabbatén has a special trait, considers the scheme more enlightening
on all sacred occasions. The date designation is one feature of the priestly document, while
the notion of a sacred number is arbitrary. In the original P stipulations seven days is not
holy; impurity lasts seven days, which is regarded as the period of purgation, and on the
eighth day a sin offering must be brought to the priest (ex. Lev. 15:14-15, 28-30). Eventually,
P’s festival calendar related this period to the full-moon day. Specifically, P designated as
migra’ qodes the first and last day based on the full-moon day of the first and seventh
months (Ex. 12:16 [twice]; Lev. 23:7, 8, 35, 36; Nu. 28:18, 25; 29:12).® Thus, the
prohibition of work on the first, seventh and eighth day is enjoined by the designation of a

s A

miqrd’ gédes. One corresponding specific formula “kol-mele ket ‘abédh 16 ta’asi (you shall
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do no laborious work)” is employed in Lev. 23:7, 8, 35, 36; Nu 28:18, 25; 29:12.%

The experience of the exiles changed the transition of the sacred time. The crucial
change influenced the liturgical calendar, in which hag sikkér (Lev. 23:34)% of the biggest
annual harvest is preceded by Yém Kippiirim on the tenth of the seventh month (v. 27).%
Significantly, this dating corresponds to the stipulation of the tenth day of the first month for
the pesah preparation in Ex. 12:3. It is commanded to “kél ‘adat yisrd'él (all the
congregation of Israel).”® Knohl appropriately suggests that as H’s characteristic phrase,
“the repetitive resumption of lédorotékem hugqat ‘6lam (Ex. 12:14, 17)”" brackets the
seven-day sag massér (v. 15-16)." Noticeable are the severe penalties: “wénikrétd hannepes
hahiy' miyisra'él (v. 15: that soul shall be cut off from lIsrael.),” and miqra-qodes (v. 16
[twice]), which does not appear apart from here in Exodus, with the expression “kol-méla ’ka
16° yé‘ase (no work shall be done).”” Undoubtedly, the traditional purgation theology™ is
expanded by placing its dating and more emphasis on holiness through the addition of
stricter injunctions. Furthermore, the main focus shifts to the tenth of the seventh month.™

As a point of departure, the tenth day is designated as migra’ qodes enjoined with the
total prohibition of work: “kol-méla’ka 1o °ta’asi (you shall not do any work) (Lev. 23:28;
31; Nu. 29:7).” The enjoined concept is definitely related to not only the severe prohibition
of secular activities, also to a self-affliction formula such as the strict phrases:
“wé‘innitem ‘et -napsatékem (you shall afflict your souls) (Lev. 23:27, 32; Nu. 29:7).”" In
this purifying stipulation, the tenth day of the seventh month is designated as Yém Kippiirim
(the Day of Purgation)’® by the H editors (Lev. 23: 28b).”” Furthermore, H’s intention is
integrated in this sacred tenth day, the holiness of which is emphasized as sabbat sabbaton,
as the tenth day of the seventh month (Lev. 23:27-32).® It is the completed sabbar Sabbatén
(v. 32), the repetitive sound sa of which emphasizes holiness.

It must be noted that this phrase does not indicate a specific date, whereas Yém
Kippiirim indicates specified the tenth of the seventh month and is couched as the
commencement of the Jubilee year (Lev. 25:9). Also, the significance of sabbat Sabbatén is
interpolated at the end of Lev. 16 as the center of Leviticus (16:29-34).” Lev. 16:29
addresses the people directly to observe “hugqat ‘6lam (an everlasting statute)” on the tenth
day of the sabbaton month. Thus, Sabbat sabbaton acquires a critical place and significance

in the ritual legislation combined with H’s intention as follows.
V. 29 wehayetd lakem lehugqat ‘6lam bahddes hassébiT be'asor lahodes te‘annii

et-napsotékem wékol-méla’kd 10’ ta’asu ha’ezrah wéhagger haggar bétokekem

(1t shall be an everlasting statute to you: in the seventh month, on the tenth of the month,
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you shall afflict your souls and do no work at all, the native and the alien who resides
among you.)

V. 30 ki bayyom hazzeh yékapper dlekem létahér ’etkem mikkol hatto 'tékem lipné
YHWH titharii

(For on that day purgation shall be effected on your behalf to purify you; you shall
become pure from all your sins before Yahweh.)

v. 31 Sabbat sabbaton hi’ lakem we ‘innitem et-napsatékem huqqat ‘6lam

(It is sabbat sabbatéon to you, and you shall afflict your souls; it is an everlasting
statute.)

The injunction corresponds to the phraseology of Lev. 23:27-32 and gives no reference
of the seventh day. However, the equality of the sojourner and the purification of the people
are enjoined. Intrinsically, the purgation ritual itself contains the most significant element:
how we are to prepare for “kabéd yehwh (Yahweh’s presence).” It is the climax of the
priestly theology and H’s aim. In Ex. 24:16, the preceding period of six days is completed on
the seventh day, which encourages the people’s holy worship, intensifying the salvific faith.
This six-seventh day scheme is already utilized in Ex. 23:12; 34:21, in which the verb sabat
represents the work-off commandment. It also appears with a didactic modification in Josh.
6:3-4; 14-15. Here it must be affirmed that this trajectory of seven or six-seventh formulas
may have led to H’s new concept of sabbat sabbaton and the seventh-day Sabbath

commandment holds the heading position in H’s festal calendar (Lev. 23:3).

5. Conclusion

The H editors elevate Yahweh's sacred calendar through various innovations. Each H
editor presents his own new interpretation respectively using such integral elements as mé ‘éd,
miqrd’ qédes, and (Sabbat) sabbaton. The formation of Lev. 23 begins with gathering of the
conventional feasts that were closely connected with “Yahweh’s mé 'éd and miqra’é gédes (V.
4).” Consequently, the resonance of Seba ‘ (seven) and sabbat in the middle section is ticking
Yahweh’s time with strong echoes mutually rebounding (v. 15-16). It impacts the reckoning
of time, although we cannot deny that it is a rhetorical expression. However, the crux of H’s
intention is not the feasts’ dating but the Israelites’ sacred worship to Yahweh, who demands
the prohibition of foreign gods and moon worship. The purgation commandment is most
rigidly enjoined to the people as well as priests (v. 27-32; 16:29-34). The present form of Lev.
23, which represents various aspects of the cultic traditions, is reconstituted by injecting the
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seventh-day sabbat sabbatén in the opening words (v. 3). It is declared as Yahweh’s Sabbath
by the final H editors.

Wellhausen says: “The undesigned preponderance gained by the Sabbath may have
ultimately given it independence, and led to the reckoning of time by regular intervals of
seven days without regard to new moon, with which [the Sabbath] came into collision,
instead of, as formerly, being supported by [the new moon]. In the end, even its name came
to be interpreted as if derived from the verb ‘to rest.’... The highest development, amounting
even to a change of quality, is seen in the Priestly Code.”®

In the above, if we substitute Holiness for Priestly, no better comment than this is to be
found. However, the above discussion indicates that the main thrust of H’s work was still in
the transitional stage and H’s position was not stable during its period of activity. Much more
still remains to be investigated. Above all, it is essential to explore the process of
interpolating sabbat sabbaton and the six-seventh day scheme with the aim of elucidating
their roles in the course of the biblical formation.
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Verse 37a reads, “’elleh mé ‘adé YHWH ‘aser-tigré’i 'otam migra’é -qodes (These are Yahweh’s
fixed times, which you shall proclaim as sacred occasions).” See Milgrom, Leviticus 23-27, 2033.
See Noth, op. cit., p. 175.

Knohl (op. cit., p. 56) attributes to the late H editors v. 38, which was added to the original
conclusion (v. 37) to account for the lack of sacrifices in the Sabbath interpolation (v. 3).

Knohl, op. cit., p. 9. Also, Budd suggests that the features, “the familiar self-introduction by Yahweh
in vv. 22, 43, and the reference to Yahweh as deliverer of Israel from Egypt in v. 43 (cf. 19:36;
22:33)” are traced to the Holiness Code (cf. 20:22; 25:38). Philip J. Budd, Leviticus (W.B.
Eerdmans, 1996), p. 314.

Martin Noth, A History of Pentateuchal Traditions (Prentice-Hall, Inc. Englewood Cliffs, N. J.,
1972[1948]), pp. 48-49. Noth discusses the Passover in the Deuteronomic law (Dt. 16:1, 3, 6) and in
other Deuteronomistic passages (Ex. 12:26, 27a; 13:3, 8f., 14-16; 23:15=34:18) as the example of
“bringing of Israel out of Egypt.”

The expression of hag sabu ‘6t occurs in Ex. 34:22; Dt. 16:10, 16; 2Ch. 8:13. It is conventioanlly
called “the feast of Weeks.” However, the habituation of week system makes us fail to notice that the
seven-day unit is nowhere mentioned as a division of the year before the Book of Jubilees (as
mentioned earlier). The term $abi ‘6t is attested 20 times (the above verses and Gen. 29:27, 28;
Lev12:5; Nu. 28:26; Dt. 16:9, 9; Jer.5:24; Ezek. 45:21; Dan. 9:24, 25, 26, 27, 27; 10:2, 3, 8). This
alledged second annual festival is generally identified as hag haqqasir (Ex. 23:16) at the time of the
first fruits of the harvest (Lev. 23:10), because of offering the firstlings in Ex. 34:22; Nu. 28:26; Dt.
16:9-12. However, Milgrom, (Leviticus 23-27, p. 1990) points out that sag sabi ‘6t, first appears in
the deuteronomic sources (Dt. 16:10, 16; Ex. 34:22). Also, Milgrom (1991-92) who remarks on “Nu.
28:26: itbayyom habikkirim béhaqribkem minhd hadasa bésabii ‘otékem,” points out that “the unique
expression sabii ‘otékem, a suffixed “your” betrays the existence of more than one date for the
festival.” | maintain that basically sabi ‘6t means a “seven day unit” and not a “week” in a
calendrical sense. It must be noted that sag sabi ‘6t in its present form is estimated as the seven-day
observance, because the term, sabi ‘6t, can be regarded as the emphatic plural form of the symbolic
seven, sabia ' for the Deuteronomic offering date. See also Frank Criisemanm, Torah: Theology and
Social History of Old Testament Law tr. Allan W. Mahnke, (Fortress Press, 1996), p. 133. He states,
“Because of its name, it is often called the ‘festival of sevenness’ Sabu ‘ot.”

E. Otto, TDOT, v.14, p. 366. Otto states that “the different dates for the Feast of Weeks proposed in
late Israelite and early Jewish circles derive from the different interpretations of mimmahorat
hassabbat in Lev. 23:(12), 15, interpretations leading to differing solutions to the mediation of the
festival calendar with the week-based structure that was not really carried through in the biblical
tradition itself.”

The verb and noun gsr occurs in Lev. 23:10, 22, while the frequency of the verb in Pentateuch is 6
times (Lev.19:9; 23:10. 22; 25:5, 11; Dt. 24:9) and that of the noun is 11times (Gen. 8:22; 30:14;
45:6; Ex. 23:16; 34:21-22; Lev.19:9; 23:10. 22; 25:5, 11; Dt. 24:9).

v. 10... gésartem ’et-Qesirah wahabé’tem ‘et- ‘omer re’sit gesirélkem ’el-hakkohen (you reap its
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harvest, you shall bring the first sheaf of your harvest to the priest.)

v. 22 iibgsrkem ‘et-qesir ‘arskem 1o tekalleh... béqesreka. .. 1o telagqét leaniy welager ta'azob otam
‘ani YHWH éléhékem (And when you reap the harvest of your land, you shall not complete... when
you reap | Yahweh am your God.)

Weinfeld, op. cit., see the D phraseology list in p. 342. It is important to compare Lev. 23:10; 25:2
with Dt. 26.

The term wéhenip, yenipenni>niip is a special contribution. Milgrom, (Leviticus 1-16, pp. 461-73)
concludes that is an actual or symbolic elevation rite of dedication.

Noth (Leviticus, p. 170) postulates that the expression “’el-hakkohen” is based on the ancient
sentence.

The phraseology bekal mésebotékem occurs in wv. 3, 14, 17, 21, 31 in this chapter.

Knohl, op. cit., pp. 12-13.

The expression “three times in a year” occurs in Ex. 23:14, 17; 34:23, 24; Dt. 16:16 and 1 K. 9:25;
2Ch. 8:13. This phraseology can be considered as D terminology and general interpretation
regarding “three times of feasts” derived from the D documents. Lev. 23 does not refer to three
feasts, and the precisely dated feasts are found in the first and seventh months. | assert that this is not
a literal three times, but rather a rhetoric expression of the frequency of times.

Schuele, NIDB, v. 5, pp. 4-5. However, he admits the most notable exception is yém hakippiirim (the
Day of Purgation), which is itself called a sabbat sabbdtén (v. 32), although it does not fall on a full
moon day.

Karl William Weyde, The Appointed Festivals of YHWH (Mohr Siebeck, 2004), pp. 78-84, esp. pp.
82, 83.

Gnana Robinson, The Origin and Development of the Old Testament Sabbath (P. Lang, 1972), pp.
379-82. According to Robinson’s counting, the fourteenth evening (pesa) i.e. the full moon night of
the fifteenth day, the Sabbath (v. 5) and the first day of massdr (the fifteenth day) is a work-off day
and a full Sabbath day.

Michael Fishbane, Bibilical Interpretation in Ancient Israel (Clarendon Press, 1988 [1985]), pp.
145-51. However, Fishbane (pp. 166-67), regarding the phrase in Lev. 23:15, suggests “that the noun
Sabbat also meant ‘week’ in the biblical period. A comparison of Lev. 23:15 with Dt. 16:9 supports
this observation.... The two prescriptions show both a traditional formulation (‘you shall count’) and
a significant variation.”

The transformation of the Passover narrative: the morrow of the Passover in Josh. 5:10-12 might
have caused the concept of the Sabbath to be changed. That is the morrow of the Sabbath, the day of
the first-fruit offering.

Knohl, op. cit., p. 13. He suggests that the verse “b¢’esem hayyom hazzeh (on that very/same day)”
is characteristic of the elements of HS origin (Lev. 23: 14, 21, 28, 29, 30). Cf. Gen. 7:13; 17:23, 26;
Ex. 12:17, 41, 51; Dt. 32:48.

Noth, The Chronicler s History (Sheffield, 1987 [1981]), pp. 111-12.

Robinson (op. cit., pp. 349-52) emphasizes Yahweh’s Sabbath as the impact of Yahweh’s kingship
ideology, states that the word “Sabbaton” could be applied to any day which has an atoning or
sanctifying character, independent of the full-moon day. According to Robinson, Dt. 31:10ff, the
release seventh-year also commenced in the seventh month, with the festival sukkét. Both in
Babylon and in Israel, the seventh month” was the holiest of all the months. However, he argues that
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P, “for whom the number seven acquires a special atoning character,” seems to have considered all
those solemn occasions in the seventh month as Sabbaton.
% Niels-Erik A. Andreasen, The Old Testament Sabbath (Society of Biblical Literature for the Form
Criticism Seminar, 1972), pp. 72-73, 111-113. He claims that “there is general agreement among
Semitists that Sabbatén is a denominative of sabbat,” and the term sabbatén is not the superlative
noun and “does not carry any idea of propitiation.” Also, according to him, “it seems to describe that
which really characterize the Sabbath or any other day which has Sabbath qualities.” His conclusion
is “that Sabbatén describers the content of the Sabbath, i.e., it is an abstraction of “keeping Sabbath,”
used only in the late literature of P and H.” Moreover, he assumes “that the priestly circles found
certain qualities in the Sabbath institution, probably abstention from work, which would justify the
use of the name for these feast days.”
Morgenstern, IDB, v. 4, p. 140.
Haag, TDOT, v. 14, pp. 389, 396.
Baruch A. Levine, Leviticus (Jewish Publication Society, 1989), p. 155.
Milgrom, Leviticus 1-16, pp. 1057-58; Leviticus 17-22 (Yale University Press, 2000), pp. 1405-6;
Leviticus 23-27, pp. 1959, 2013-14, 2018-19, 2036, 2040, 2056-58. Milgrom writes an exhaustive
study dissecting, deliberating and defending his interpretation of the Sabbath. His
work is the valuable guidance for my research, but his assertion, based on his reading of sabbat
as “rest,” is that the construct chain Sabbat Sabbaton (as a superlative form) means literally “the
most restful rest.”
Knohl, op. cit., pp. 17, 35.
Erhard. S. Gerstenberger, Leviticus (J. Knox Press, 1993), pp. 340-41. 348-49, 375.
Budd, op. cit., pp. 237, 319.
Schuele, NIDB (2009), v. 5, p. 5.
Christophe Nihan, From Priestly Torah to Pentateuch (Mohr Siebeck, 2007), p. 567.
William Propp, Exodusl1-18 (Doubleday, 1999), pp. 431, 589, 597. Exodus 19-40 (Doubleday,
2006), p. 493.
Daniel C. Timmer, Creation, Tabernacle, and Sabbath (Vandenhoeck & Ruprecht, 2016), pp. 47-51.
Jeffrey Stackert, How the Priestly Sabbaths Work: Innovation in Pentateuchal Priestly Ritual in
Ritual Innovation in the Hebrew Bible and Early Judaism, ed. Nathan MacDonald (De Gruyter,
2016), p. 106.
The phraseology of “sSenat (year) sabbatén,” occurs only in Lev. 25:5, which designates the seventh
year as Yahweh’s Sabbath.
Some scholars (ex. Noth, Leviticus, 172) interpret Lev. 23:24 as the New Year’s Day but the text
explicitly defines not the first month, but the seventh month (hodes hassebi'i) as “Sabbaton zikardon
terii‘d miqra-qodes.” 1 assert that the blast of the horn means not necessarily the New Year’s Day,
but the proclamation of the significant day. The same hold true also for Lev. 25:9.
Here, this name “hag siikkof” comes from Lev. 23:34.
Knohl follows this idea and asserts that “The term Sabbaton, which indicates the prohibition of
labor, is unquestionably derived from sabat.” (Knohl, op. cit., p. 35.)
cf. Paul Jotion, Orthography and Phonetics; Morphology, tr. and revised by T. Muraoka (Editrice
Pontificio Istituto Biblico, 1993), p. 262; John Huehnergard, A grammar of Akkadian 39 ed.
(Eisenbrauns, 2011), p. 198.
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Frank M. Cross, Canaanite Myth and Hebrew Epic (Harvard University Press, 1997 [1973]), pp.
105, 123. He argues that two New Year’s festivals in early Israel were celebrated at different
sanctuaries, or periods and seasons; in the fall and the spring.

V. 35 bayyom hari’sén miqra’-qodes kol-méle ket ‘aboda 16 'ta’asii V. 36 sib ‘at yamim taqribii ’isseh
laYHWH bayyém hassmini miqra’-godes yihyeh lakem wéhigrabtem ’isseh laYHWH kol-mele ket
‘aboda 16'ta’asu ‘aseret hi’ kol-méle’ket ‘aboda 1o ’ta’asii (v. 35 The first day shall be a sacred
proclamation; you shall do no laborious work. v. 36 Seven days you shall present a fire offering to
Yahweh. On the eighth day, you shall observe a sacred proclamation and you shall present a fire
offering to Yahweh. It is a solemn assembly, you shall do no no laborious work.)

See Noth’s contention that the Sabbath-ordinance does not belong to the feast (Leviticus, p. 166).
Milgrom (Leviticus 23-27, pp. 1953-78) claims that “the Sabbath erroneously termed maé ‘adim in the
heading and subscript,” through the presupposition of the seventh-day Sabbath that is a “sacred
occasion,” a day of rest for Yahweh, and a Sabbat sabathon “complete day of rest.” He saw no need
to label the Sabbath as mé ‘adim or migra’ gédes, as he viewed its origins going back to antiquity,
and rejects editing which added this phrase as attempts to modify or interpret the Sabbath beyond his
view of its original form. In short, he asserts the occurrence of the Sabbath is calculated by God,
expending considerable time defending why it isn’t an appointed time. Whereas, the designated
festivals, set in harmony with the lunar calendar, were to be calculated by man. However, it is clear
from the outset that he is arguing from the stance of his presupposition of the weekly Sabbath. His
discussion (esp. pp. 2034-35) goes on the rationale that the Sabbath is not mé ‘éd, but, Lev. 23:2b-3 is
the product of the latest (exilic) H stratum (H,), which wanted to incorporate the Sabbath into
“mé ‘adé laYHWH.” He states, “The Sabbath is scrupulously distinguished from the mé ‘éd in all the
biblical sources, and it is independent of the lunar month, falling on every seventh day, it is not a
migrd’, a proclamation day, its arrival need not be announced.”

Knohl, op. cit., p. 122.

Milgrom, op. cit., p. 1960.

Milgrom, Ibid., p. 2040. “Perhaps because sabbat Sabbaton ‘rest’ implies a prohibition against work,
the injunction kol- mele’ket ‘abodh 16 'ta’asii “you shall do no laborious work’ (v. 36b) need not be
repeated. That the term sabbdton implies a minor Sabbath (except in the completed sabbat sabbaton)
when minor, non-occupational work is permitted.”

My assumption is that D demands the people should be holy to belong to God as an ‘am gadés ‘a
holy people’ (Dt. 7:6; 14:2, 21: 26:19; 28:9). Consequently, this concept of ethnic sanctity became
H’s slogan (Lev. 11:44-45; 19:2; 20:7, 8, 26; 21:6-8, 15, 23; 22:9, 16, 32).

The verb sabat primarily means “cease, to come to an end” and is employed as the obligation to
cease from work in the festal calendar (Ex. 34:21).

Mclaughlin, NIDB, v. 4, pp. 138-139. “The monthly New Moon was a time of sacrifice and feasting
(Nu. 28:11-15, 1 S 20:5, 18, 24, 27).” The new moon of the seventh month is especially holy, in Nu.
29:1f. As for the relationship between Lev. 23:23-25 and Nu. 29:1-6, Milgrom (op. cit., p. 2013)
states, “Lev, 23 (H) takes for granted the character and rites of Nu. 29 (P), and its innovations rest
with two new (For H) concept: Sabbaton and zikkarén.”

The expression “kol-mele ket ‘abodh 16 ta’asi” occurs in Lev 23:7, 8, 21, 25, 35, 36; Nu 28:18, 25,
26; 29:1, 12, 35. Two differing prohibitive formulas of assigned tasks pertain to migrd’ godes. One is
“kol-méle’ket ‘abodh (laborious work)” and the other is “kol-mela’ka (all work).” (discussed later)
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Hag siikkot occurs 9 times in Lev. 23:34; Dt. 16:13, 16; 31:10; Zec. 14:16, 18, 19; Ezr. 3:4; 2Ch.
8:13. It is noted that Lev. 23:34 employs the terminology of Dt. 16:13, 16 different from Numbers.
Propp (Exodusl-18, pp. 443-5) details more extensive similarities of Pesak and Yém Kippiirim.
Both rituals begin in the evening (Ex. 12:6; Lev. 23:32; Dt. 16:6), and “have undertones of
purification and vicarious offering. In fact, the verb kipper (purge) is associated with Pesah in Ezek.
45:18-20.”

‘ddat >‘edd is considered as P/H’s distinctive term for the entire Israelite nation. (Milgrom, Leviticus
17-22, p. 1603 etc). In Ex. 12, the proclamation about the dating decrees that the whole assembly of
the congregation of Israel should be held on the night of the fourteenth day (v. 6) of the first month
of the New Year (v. 2).

It is generally assumed Ex. 12:1-20, 40-50 are P units. However, Knohl ascribes v. 1-20 to HS (op.
cit., pp. 19-23). He argues that the “cutting off” warning in vv. 15, 19, which too is HS provenance,
militates against P attribution (op. cit., pp. 52, 93).

V. 14 wéehayah hayom hazzeh lakem lezikkaron wehagotem ot hag laYhwh lédorotékem huqgat
‘0lam tehaggha (This day shall be a memorial to you and you shall keep it Yahweh’s feast
throughout your generations. You shall keep it a feast as an eternal law.)

v. 17 dSmartem ’et-hammassot ... lédorotékem hugqat ‘6lam...(You shall observe the feast of
massaot. .. throughout your generations as an eternal law...)

v. 15 §ib ‘at yamim massét to kelii ‘ak bayyom hari’son tasbiti se'ér mibatékem (Seven days you
shall eat unleavened bread; on the first day you shall remove leaven from your houses) ki k6l 'dkal
hdmét wenikrétd hannepe$ hahiy' miyisra'él miyyom hari’son ‘ad yom hassebiT (whoever eats
leavened bread from the first day until the seventh day shall be cut off from Israel.)

V. 16 abayyom hari’sén miqra-qodes itbayyom hassebi ‘i miqra-qodes yihyeh lakem kol-méla’kd 1o’
ye ‘ase (On the first day it shall be a scared proclamation, and on the seventh day it shall be a scared
proclamation to you; no work shall be done.)

This passage adds the exception: food preparation is permitted. Also, the verb “ye‘a@se (Niphal,
masculine)” does not correspond with the subject mela kd (feminine).

The full-moon evening (vv. 6, 16, 18) and the significance of the blood smearing (vv. 7, 13, 22, 23)
are emphasized. Also, the procedure of Yahweh’s pesai (v. 11) is explained, developing the early
narrative introducing pesa’. The editors seem to have used earlier traditions to legitimate the paschal
sacrifice. It is commonly held as an apotropaic rite to secure protection. | assume that the blood
ritual is the emphatic accretion for redemption or purgation (Lev. 17:12-15).

E. Otto (TDOT, v. 12, p. 18) states, “The redaction of the existing tradition in Ex. 12:1-14 stipulates
the tenth day of the first month as the day of preparation (12:3) corresponding to the Day of
Atonement of the seventh month; in so doing, it introduces an allusion to the atonement theme that,
with the association of ntn (12:7) with the atoning smearing of the horns of the alter (29:12, 20, etc.),
also lends a new semantic horizon to the blood ritual. Here the redaction stratum presupposes Dt.
16:1-7(8).”

This self-affliction formula appears in the section of the tenth day of the seventh month; Lev. 16: 29,
31; 23:27, 29, 32; Nu. 29:7. The rendering of Lev. 16:31;23:32 is awkward like, “It is a sabbath of
solemn rest unto you, and ye shall afflict your souls.” (JPS etc.).

The general rendering of Yém Kippiirim is the Day of Atonement, but I employ Milgrom’s
rendering, the Day of Purgation, because the primary focus of the day is the ritual cleansing, i.e.,
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purging, of the accumulated sin from the sanctuary (Lev. 16:11-19). See Milgrom, Leviticus 1-16,
pp. 253-69, 1079-84. He explains that in the context of the purification offering, the verb kipper
(“purge” or “purify”) has to do with decontaminating the sanctuary and its sancta.

T As Milgrom states(Leviticus 23-27, esp. p. 2023), it is admitted that Lev. 23:27-28a is copied from
Nu. 29:7. Also see Knohl, op. cit., p. 13.

® The tenth day of the seventh month is mentioned in Lev.16:31; 23:32; 25:9 and Nu. 29:7. The sin
offering details in Nu. 29:11. Segal (lbid., pp. 143-45) explores the theories about the original
function of the tenth day.

™ Milgrom (op. cit., pp. 2019-21) argues that Lev. 23:26-32 depends on Lev. 16. However, the
opposite view can be conceivable from H’s intention to emphasize the new terminology, sabbat
Sabbatén, and Lev. 16:29-34 is widely regarded as a later addition to Lev. 16. As Noth (op. cit., p.
174) states that “the concluding formula in v. 31b shows v. 32 to be an appendage,” I assume that the
idiom sabbat Sabbaton is added at the end of this section. Also, Noth (op. cit., p. 126) states, “the
final section (vv. 29-34) first fixes (vv. 29-31) the date of the tenth day of the seventh month for the
annual performances of the great cleansing ritual. The position at the end shows the supplementary
character of the date-fixing. The same is shown by the fact that element in the priestly and
holy-place atonement has quite disappeared and the only atoning of Israel—addressed in the second
person plural—is considered (v. 34a). In this last respect the passage vv. 32, 33 is seen as obviously
older, though already secondary element of the holy-place atonement.”

8 Wellhausen, op. cit., p. 114,
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About Telling of God:
The Mode of Expression Using the Beauty in ‘Attar’s llahi-nama

Kido Ishikawa
Doctoral Student
Graduate School of Asian African Area Studies, Kyoto University

Abstract:

In this paper, I analyze how ‘Attar expresses his mystical thought by observing the
parable related to beauty in ‘Attar’s [1aht nama. ‘Attar tried to convey his thought and
teaching in his verses by taking adavantage of many parables. Under the tradition of the
persian mysticism, the beauty is recognized as a symbol of God, and the main theme of
‘Attar’s verses is “love toward God.” Though, in the era in which ‘Attar lived, theory of
“love toward God” was already developed, he made a new way to tell of God by
applying the psychological description of the practitioner of “love toward God” and the
description of the Beauty depicted by metaphors.

In this paper, I indicate the originality of ‘Attar’s “love toward God.” by analyzing
the parable of ‘Attar.

Keywords:
“love toward God,” the Beauty, llahi-nama, Sawanih, ‘Abhar al- ‘ashiqin
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A Critique of Speculative Theology and Innovation of Islamic
Faith in al-Ghazalr’s Later Works:
Research on his new Faith Theory Using the Concept of Fifrah

Fuga Kimura
Master’s Course Student
Graduate School of Humanities and Sociology, the University of Tokyo

Abstract:

Al-Ghazali has been known as Algazel in Western Europe since the Middle Ages,
and there is considerable research about him. In previous studies, he has been recognized
as an intellectual speculative theologian or a philosopher, and his thoughts have often
been compared with those of al-Asha‘riyah and Avicenna. However, it is not enough to
research his faith theory only from a speculative theological perspective, especially
because he developed his thoughts through his criticisms against conventional theology
in his later years.

In this paper, we examine critical historical studies about al-Ghazali as a theologian.
Re-examining his evaluation of the speculative theology(kalam), we research his original
faith theory, which does not need the speculative theological methods. We then point out
that he uses one of his key theological terms, figrah, to seek primitively monotheistic
faith from existing Islam.

Keywords:
Al-Ghazali, al-Asha‘riyah, kalam, fifrah, monotheistic faith
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Expansion of the Gllen Movement in the East Coast of the U.S.:
Critical Discussion and the Result of Examination of New York

Kyoko Shiga
Doctoral Student
Graduate School of Global Studies, Doshisha University

Abstract:

This study focuses on the Hizmet Movement, also known as the Gililen Movement,
founded by Fethullah Gilen in Turkey. | attempt to examine how the Gilen Movement
develops through the Turkish immigrant community in New York. Onsite research was
conducted in New York Metropolitan Area, Boston and Washington D.C. from 2013
through 2016. As a result of interviews with Turkish immigrants and participant
observation, this article argues that the Giillen Movement has been a big influence among
the community and it has been expanding. In this paper, first I will look at previous
studies on the Gulen Movement and discuss the different opinions on this network. Then,
I compare the previous studies with my research to clarify the situation of the Gilen
network in the east coast of the U.S. The aim of this study is to provide a new
perspective on the global Gulen Movement.

Keywords:
The Gulen Movement, the U.S., immigrants, globalization, network
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Esotericism and Exotericism in the Early Imamiyyah:
Analysis of Tafsirs and the Collections of Hadiths in the Minor
Occultation

Takahiro Hirano
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Abstract:

This paper focuses on exoteric doctrines in the early Imamiyyah through analysis of
laws transmitted by imams. In order to consider the doctrines of the early Imamiyyah, we
must refer to literature written during the period of the Minor Occultation.

Through our analysis, we demonstrate that exoteric doctrines as well as esoteric
ones are original to the early Imamiyyah. Some differences of law between the
Imamiyyah and the Ahl al-Sunnah are caused by the different interpretations of the
apparent (zahir) meanings of the Qur’an and Sunnah. However, we can see that there are
differences which are caused by the Imami belief that imams and their followers are
special. Examples include certain rules reflecting the distinctions among imami, mukhalif,
and nasib, as well as rules giving imams and their family certain privileges. The
continuity of these rules from the Minor Occultation onwards shows that the Imamiyyah

has regarded the exoteric doctrines as important elements transmitted by their imams.

Keywords:

Imamiyyah, Imam, Exotericism, Esotericism, Hadith
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Abstract:

The Islamic perspective in the field of biomedical ethics is increasingly becoming
more relevant and significant in these days. Islamic scholars have been tackling the
crucial issue of how to apply Islamic ethical values to medical practices and scientific
progress in area of biomedical research. In other words, how Muslim societies and
communities opt to adopt and apply biomedical ethics from an Islamic perspective. Two
important aspects are the application of the principle of Autonomy and Informed Consent
in medical practice. It is significant to understand the way Islamic biomedical ethics are
applied in the contemporary global age with increasing social diversity. T here is without
doubt much at stake for coexistence when it comes to how such things are understood
within the field (of biomedical ethics). Primary sources of Islamic legislation and
jurisprudence come mainly from the Quran and Sunna, in addition to the opinions of
scholars. The sources, documents, and written material for this research paper have been
obtained mainly from Arabic and English source material. The results reveal that Islamic
perspectives in the field biomedical ethics remain quite crucial as they are of grave
consequence for the daily lives of many people. Also, that there remain certain
challenges to agreement amongst divergent scholarly views.

Keywords:
Islamic Biomedical Ethics, cultural diversity, Sharia, Magasid, Figh
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Introduction

The ethical dilemmas that are raised by new advances in medicine and scientific
technology have presented societies, religious and non-religious, with new challenges. A
diverse array of Societies across the globe face an increasingly urgent need to solve
problems related to biomedical ethics at religious, medical tradition, philosophical and
legal levels. The relationship between the medical practitioner or clinician and the
patient is increasingly influenced by the cultural and religious background of either or
both. In the absence of a universally accepted framework for the clinician and patient
relationship, cultural and religious knowledge can be crucial in providing better and
more effective medical care. Conversely, a lack of knowledge of cultural and religious
matters could exacerbate conflict between clinician and patient. Such knowledge and
competency do occupy a significant position in the biomedical ethics discourse. Thus,
the focus of this paper is to explain and illustrate what is meant by Islamic biomedical
ethics and its application in medical practice and biomedical science. The question is
quite significant in order to understand the way Islamic biomedical ethics are being
applied in every day’s medical practice and bio research science. This is even more
cogent considering our contemporary global age with its increasing social and cultural
diversity. The understanding of Islamic biomedical ethics has repercussions for the
harmony and coexistence of diverse communities in our modern, global age.

Currently, Muslims comprise almost one-fourth of the world’s population. Diversity
and multiculturalism have become a salient characteristic of many societies all over the
world. The field of biomedicine and relevant ethical issues are becoming even more
important in the daily lives. Biomedical ethicists worldwide are keenly aware of this
contemporary development compelling them not only to understand their own traditions
and cultural backgrounds but also those of communities around them. The urgency for
understanding biomedical ethics from an Islamic perspective has been stressed as an
important subject in the discourse of biomedical ethics deliberation.*

In Muslim societies, the values and teachings of Islam play a central role in shaping
individual and social life as well as attitudes on health, illness, life and death. Religious
values, needless to say, represent a major determining factor in the discussion concerning
health care and the medical field. Also, Islamic Sharia extends the private lives of
individual Muslims, therefore becoming a central frame of reference for public policies
in Muslim societies or societies with significant Muslim populations. For years, Islamic
legal and ethical traditions have dealt with inquiry and questions on emerging issues in
the field of medicine.” Both scholars and jurists tried to respond to ethical questions
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according to the Islamic teachings. Yet, in the contemporary Muslim world, diversity is
less tolerated when it comes to ideas and interpretations in some societies. Before
examining the different points of view and challenges facing Muslims concerning the
creation of a coherent Islamic Biomedical ethics, it is crucial to understand first the
definitions and concept of Islamic Biomedical ethics.

1. Definitions and Terms

In this section, we are going to provide definitions for various terms that are related
to the field of ethics in the medical and bioresearch fields. The various terms have
contested definitions.® Contemporary ethicists in the field of medicine and biomedical
research are still debating which terms need be used in order to reach an agreeable
definition describing the phenomenon.* It is important also to point out a definition that
Muslim scholars seem to agree upon. The terms which are most commonly used are

»> Are there differences among

“medical ethics,” “bioethics,” and “biomedical ethics.
them? And what term do Muslim scholars prefer to use?

The term “medical ethics” refers to rather a traditional field which focuses on the
physician-patient relationship.® Thus, this term can be described as the more traditional
one. Since it is confined to a direct relationship between physician and patient, the term
in itself is rendered limited. In other words, the term medical ethics does not deal with
stems cells or related technologies. Thus, it suggests an old definition that does not
reflect the contemporary circumstances and diverse medical and related technology. One
Muslim scholar of ethics described the term medical ethics as “Hippocratic thought,”” as
the medical field has developed and progressed beyond such limitations. This, therefore,
compels us to search for a more fitting term.

The Term “bioethics” appears to enjoy greater usage and breadth. As it implies, the
word consists of “bio” and “ethics.”® Bio comes from the Greek word meaning “living

things.”

Here the term’s implications are broad, including agricultural products, food,
animals, etc. It can even go as far as covering public health and healthcare ethics. If, for
example, animals are included under this broad terminology, “biomedical ethicists” do
not take animals into consideration. Thus, the question begs; where does it end? It is a
term that can be considered problematic. Even one of the contributors of the famous
work, Principles of Biomedical Ethics, Mr. Beauchamp, does prefers not using the term
despite the fact that he did in in his early writings.'® Thus, the term “bioethics” does not

fulfill the required definitions as it is too broad and open-ended. Finding a more
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appropriate terminology and definition is of high priority.

The term “biomedical ethics” is introduced to answer the rise not only of traditional
medical field but also the biomedical technology and science.! The term means not only
strictly medical, but includes topics such as cell research, genetics, reproductive health,
research ethics, even human-experimentation. It is a broader term than medical ethics as
it covers the medical field of human beings as well as related medical sciences and
technological advances. This definition of biomedical ethics appears to be the most
appropriate when refereeing to the relationship between ethics and “biomedical field.”
Muslim scholars have worked to find an equivalent meaning in Arabic to the term
“biomedical ethics” in order to facilitate a better understanding of the general Islamic
perspective on the ethics of biomedical field.

A debate has been going among scholars, particularly on the exact use of Arabic for
the word “bio” in order to help define more correctly the term biomedical ethics. The
word “bio” means “life” in Greek'? which corresponds to the Arabic word ahyaiyah or
haywiyah.*® Those two Arabic vocabularies are related to the Arabic world of life, Haya,
The Moroccan scholar, Al Resouni, prefers the word haywwiyah as such term is not only
much more commonly used among ordinary people but also the it simply means
biology.** Al hayawiyah implies in Arabic the meaning of “active” or “lively.” This term
gives a wider meaning than specifically medical. Medical in Arabic means tibbiyah and
with that the intended meaning of the term “biomedical”, the terms become in Arabic
“hayawiyah tibbiyah,” in which hayawiyah refers to biology and tibbiyah, meaning
medical. The combination becomes hawayiah tibbiyah.*®

The word ethics itself had enjoyed a prominent attention in the wiring and Muslim
scholars. The word ethics in Arabic can be translated into either akhalaq or adab. Akhlag
comes from the Arabic root verb kh-la-qa, meaning “to create” or “to from,” pertaining
to appropriate and done.*® From this word, comes the Islamic discipline of knowledge
known as “ilm al-akhlag,” meaning the science of morality. The other well-known
Arabic term and equivalent is the word adab. Literally, the it means “literature.”
However, the meaning can be enlarged and extended to represent the connecting learning
and knowledge to right and good conduct which is the foundation of human personality.
One can say that adab is about improving the character and refine its conduct. It is about
character ethics at personal and professional levels. As ethics mean akhlag in Arabic but
the word Adab seems to aim at refining akhalg. One of the classic works in the field of
medical ethics was the book Adab al-Tabib, practical ethics of the Physician. This
significant book was the work of the physician Ishaq ibn Ali al-Ruhawi in the ninth
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century during the Abbasid era. Al-Ruhawi work is relevant to this day when it comes to
the Islamic codes related to medical ethics.

Moreover, ethics is referred to as “a sub-branch of applied philosophy”’ that is
inherently connected to morality, aiming at distinguishing between “right and wrong”
and the “good and the bad” of a conduct at a certain situation.”® Ethics in the medical
field and bio-research is considered as a subdivision of ethics which deals with moral
principles in those fields. In the West, ethics emerged into the philosophical realm as it
gradually broke away from the Christian definition of morality or the “good and bad” as
shown throughout the writings of Western figures such as Augustine and Kant. The
process of secularization that influenced Western discourse in contemporary time
experienced a shift in the discourse of ethics in the West; one from religious ethics to
philosophical, based on human experience, judging “right and wrong” and applying it in
daily life. Such discourse is non-existent in Islamic intellectual perspective. Certainly,
philosophical traditions have been studied and included whenever suitable in Islamic
discourse; however, religion and religious text have always maintained a central role in
shaping ethics in the Islamic discourse.™®

2. Islamic biomedical ethics: A Conception

Islamic sources, the Quran or Hadith (Sayings of Prophet Mohammad), are
abundant with references to the human body, hygiene and health in general. Ritual
purification (al-tahara) is explained at length throughout chapters written by jurists
(fugha). These fugha wrote about maintaining the cleanliness of the human body, during
both daily care and times of illness. Some of those fugha were medical specialists
themselves.?® Such references in Islamic tradition to ritualistic hygiene and health by the
jurists form the basis of the Islamic understanding of “medical ethics.”?* The goal “has
always been to protect the life, dignity and the welfare of humankind by protecting their
conscience, stability, integrity, and health.”?* The integrity of a person is heavily
connected to that person's health because of the larger Islamic concept of life and death,
and people’s common good and interest. The main Islamic sources of the Quran and
Hadith are filled with verses and prophet’s sayings referring to health in many instances.
Here, we are going to highlight some of the most important Quranic verses and Hadith
sayings on health and medicine.

At the heart of the subject, the Quran correlates belief itself with health, as it says,

“a guide and a remedy (a cure that restores health), for those who believe.”*® The
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implication is that the health of heart (mind/spirit) is essential to leading a healthy life.?*
In other words, living a healthy life is also about the heart being cured from vises such as
lying, arrogance, ego, etc. Essentially, a person returns to God after death with “a healthy
heart;” it is important to protect one’s heart in life so that you return to God with galbin
salim (a healthy heart). As the Quran says, “a day when neither wealth nor children will
be of any use, but for those who return to God with a sound (healthy, balanced, peaceful)
salim heart.”®® The root verb of the word salim is 'sa-la-ma, ' which refers to health and
welfare, in addition to tranquility and spiritual peace.®

727 a5 it calls

The revelation of God's word to the Prophet Mohammed is “a remedy,
and encourages believing consciences to strive with all one’s power for the inner
health/peace, and ultimately an elevated state of wellbeing. Such a quest is embodied in
the word jihad al nafs, meaning to exert one’s utmost power to reach the highest form of
a well-being and health.”® According to this interpretation, the aim of human existence
should be to fulfill the role given to us by God, and that role is to be stewards of life here
on earth.?? This implies that everyone bears a responsibility as guardians on this earth.
The Quran says, “Then, we made you vicegerents on Earth.”* This sense of
responsibility is extended, not only to one’s own well-being, but to all fellow human
beings. The Quran shows what an essential duty it is to save one human life, even going
as far as to say that if you save one life, it is “as if they had saved all mankind.”" The
human body is given by God, so that we must care for our bodies, ensuring its
healthiness and keeping it fit. During his lifetime, the Prophet Mohammad emphasized
the necessity of keeping one’s body healthy, clean and fit. He said, “Your body has rights
over you.”*? What is meant by “rights’ includes protecting life, which is one of the five
goals of Islamic Sharia.®® Protection of life implies hygiene, health care, well-being, and
leads to the understanding that health is essential. Such emphasis on sound health is
illustrated when the Prophet told his companions, “Ask God for health, for no body
receives anything better than good health.”*

For a Muslim, a person is the guardian of his/her own body. The body needs to be
taken care of, nourished and respected. This is because God entrusted us with our bodies,
and therefore we owe a “debt” (dayn) to Him, and one day the body returns to Him.* It
becomes incumbent upon every person to implement practical ways of curing the body in
a time of illness. The Hadith says, “There is no disease for which God has not provided a
cure.”® The quest for seeking new ways of curing illnesses and diseases is the way
forward towards preserving health conditions of the body and the well-being of the heart.
New medicine and scientific research discoveries can lead to the persevering and
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protection of life through the preservation of sound health of body and heart. What is
explained here is not the definition of Islamic medicine or how it is different from
Western medicine per se, but, how it relates to the question of medical ethics.

Explaining the importance of respecting the health of the body and heart according
to the Islamic perspective is to highlight its link to ethics. What is important here is
“establishing the objectives of Islamic ethics relative to the health of the heart and
body.”*” Every day, we are faced with challenges concerning health and medical
technology, including diseases, epidemics, and research on humans. Medical knowledge
and related scientific discoveries do not exist in a vacuum, however. The tasks of
medicine and research are performed within human and social environment, forcing us to
consider new and efficient Islamic ethics to deal with them.*® Therefore, it is necessary
to understand what the term ‘Islamic medical ethics' means.

From the outset, there is no distinct branch of knowledge or a known discipline that
can be referred to as Islamic biomedical ethics. The term ethics itself certainly can be
found in Islamic sciences and material, such as figh (Jurisprudence) or the science of
kalam (scholastic theology) and tafsir (Quranic exogenesis).*® In Islamic societies, the
term 'ethics' has its roots in historical and religious texts, yet over time the interpretation
has changed, even being used in recent times to describe “biomedical ethics as a separate

. . 40
discipline.”

3. Islamic Biomedical Ethics in light of Sharia and its Higher
Objectives

The difference between Islamic biomedical ethics and the secular principles-based
medical ethics is that the Islamic perspective gives ethics a religious basis.** The secular
discourse of biomedical ethics, like the famous work of Beauchamp and Childress, deal
with man as a social being.*” However, in Islamic ethics, the basic tenet for both the
individual and the society is to have faith in, and get close to, Allah. The approach to
Allah can be done through Sharia. Yet, almost no Muslim country applies Sharia as a
legal framework. Sharia is applied at an individual level and remains a significant aspect
of life for Muslims, no matter where they reside.”® Sharia is defined as “the collective
ethical subconscious of the Muslim community.”* In practical terms, when a Muslim
patient is facing a certain medical dilemma and has an ethical question concerning a
certain medical issue, they may seek the opinion of an expert in Islamic law or a scholar
of jurisprudence (fagih). The goal is to find the most appropriate divine law in order to
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protect the five necessities of a person; religion, life, intellect, lineage and property. To
make the case for Islamic perspective of medical ethics clearer, it is important to observe
that God alone defines what is right and what is wrong. In other words, good deeds are
good because God commands them and evil deeds are evil because God forbids them.
This means an entire dependence on revelation. However, God’s command carry purpose
and it is purposefulness of God’s will in which human reason, in relying on revelation,
can distinguish and design rules in order to apply them. From those two assumptions, a
rich culture of legal thought, ethical traditions and material flourished throughout Islamic
History. This materialized into the vast discipline of usul ul-figh (principles of
jurisprudence) which is the science examining the sources of figh-law and brings about
rules. Usul is the Arabic word for “root” and when is related to biomedical ethics; the
attempt is to trace back the bases or the root of revelation to determine the specific
reference which constitutes the actual law on a specific case. Thus, understanding what
does Sharia as well as its objectives is of high significance in understanding the Islamic
ethical dimension.

It is highly important to define the word Sharia itself in order to understand its
relation to the larger context of Islamic biomedical ethics. The word sharia come from
the Arabic root verb, “sha ra aa,” meaning to command, to designate, to make lawful, or
to prevent. Also, it means the water spring (the source of water), and it can also mean “a
straight road.” Other meanings of sharia include “flat and clear landscape.”*® Thus, the
word indicates what is designated, clearly defined and free from ambiguity and
vagueness. It is also defined as the complete guide of al din (religion), meaning it applies
to the rules, commands and prohibitions that Allah ordained upon the believers.
Moreover, the great Andalusian Scholar Ibn Hazm defines Sharia as what Allah ordained
through the message of Prophet Mohammad, and the messages of all prophets. He adds
that Islamic belief brings Muslims together where sharia organizes their lives in order to
bring people from darkness into light.*’ In other words, sharia, as principles and rules
that Allah ordained to his servants, is to organize both religious and earthly lives, be it
acts of devotion, ibadat, or transactions and dealings, muamalat; for the realization of
happiness, stability and justice.*®

The principles of Sharia are derived from the Quran, the sunna and ijmaa. All
Principals depend on two pillars; complete faith in Allah and it is he who created sharia.
Sharia is not subject to change and at the same time it is realistic and moderate, taking
into account the conditions of people and giving everyone his/her right. It is applicable to

every time and place for all people for the realization of an individual’s happiness in this
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life and hereafter. Thus, it protects the rights of people and the well-known five
necessities; the protection of religion, life, intellect, lineage and property. Recently, some
scholars have added the protection of environment as it affects all of humanity in many
ways.* But, most importantly, modern Muslim scholars have worked to take the study
of sharia into a higher realm of scholarship for renewal and innovation.

The Tunisian scholar Ibn Ashur is one of the most renowned and great Islamic
scholars of the 20th century. His book Magasid Al Sharia (The Higher Objectives of
Sharia) is a breakthrough in the studies of sharia. He put forward the founding basis of
ilm al maqgasid (the science of higher objectives), and showed how it is important for the
study of figh (jurisprudence). llm al maqasid is proposed as a methodology for the
renewal of Islamic law, which has not undergone any serious development since the
times of the great imams; Al Shafii, Malek, Ibn Hanbal and Hanafi between the 7th and
9th centuries.®® 1bn Ashur argued that the text of Sharia is infinite but events, incidents
and issues are not infinite. His idea is to limit the disputes of differing opinions and
fatwas (scholarly opinions) that may confuse contemporary Muslims. So, the door of
ijtihad (free independent thinking based on reason)®! and tajdid (renewal) becomes wide
open and not bound by restrictions put forward by ulama (scholars; plural for alim, the
learned one)*? of the past and their biases for a certain madhhab (school of thought). The
ultimate aim or objective is to address current and real challenges facing Muslim
societies. This renewal in the methodology of sharia is the first since the 9th century. The
scholar pointed that the Quran requests us to seek the ultimate goal or objective of our
existence, “We did not create the heavens and the earth and what is between them to play.
We created them only for a specific purpose (intention).”®®* Thus, the concept and
meaning of maqgasid (ultimate objective or intention) has been consolidated in our
contemporary time. And the driving intellectual force was Ibn Ashur.

Mohammad Al Taher Ibn Ashur was born in the city of Tunis in September 1879,
two years before the start of the French colonization of Tunisia. He hails from a
prominent family with roots in Andalusia (Muslim Spain) and a long tradition of scholars,
gadis (judges), educators and political involvement. Ibn Ashur memorized the Quran at
the early age of six. In 1893, he joined the well-known Zaitouna College in Tunis where
he received education from Zaitouna’s scholars in subjects such as Quranic studies,
Hadith, maliki figh (jurisprudence of Maliki school), history, Arabic literature and Logic.
Ibn Ashur, became head of the Science Council of Zaitouna College in 1907. By the
yearl924, lbn Ashur attained the position of chief mufti (jurist who gives nonbinding
opinion on a point of Islamic law).>* After the Independence of Tunisia in 1956, he was
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appointed as the dean of Zaitouna College. However, two years later, Ibn Ashur was
forced to retire from the position of dean after objecting to the then President
Bourgeiba’s decision against fasting Ramadan. Ibn Ashur lived to the age of ninety-four
years old.*®

Throughout his long life and career, he authored many important books on the
renewal of Islamic studies and ijtihad (exerting utmost physical and mental efforts).*®
For Ibn Ashur, ijtihad is thought of as an important approach for the jurist to rely on the
mental faculty in solving legal issues and questions. For the study of the Quranic
exegesis (tafsir), Ibn Ashur produced the important work, Al Tahrir wa Al Tanwir
(Liberation and Enlighten). Educational and social reforms were crucially important to
the intellectual discourse of Ibn Ashur. He produced highly acclaimed books on the
“project” of reforming education for Tunisia and the Arab and Muslim World, titled,
Alaisa as Subhi Bi Qarib? (Is not Dawn Near?) and Usul Al IIm Al Ijtimai fi Al Islam
(The Principles of Social Science in Islam).>” His book, Madasid Al sharia Al Islamiya,
(The Higher Objectives of Islamic Sharia), remains a milestone in the area of reforming
Islamic sharia studies and renewal as a whole.

Perhaps one of the most comprehensive and concise definition of magasid is
produced by the contemporary scholar Al-Najjar.*® He tried to introduce an accessible
and easy way to understand what is meant by the ultimate or higher objective of sharia.
He says, “The ultimate objective of sharia is to empower the human being to realize what
is good for him and his wellbeing through realizing the reason for his/her existence in
which a human being is the khilafa, vicegerent, on this earth by developing the
individual self and social organization, community, for the purpose of facilitating
happiness in this life and hereafter.”® That’s being illustrated but how maqasid is
related to biomedical ethics?

Scholars in contemporary times have opted to apply the principle of magasid on
biomedical ethics as an approach in dealing with the many medical ethical issues and
emerging biomedical research. Magasid, requires a holistic approach as it deals with the
preservation of personal integrity (nafs). One’s health and life become priorities based on
the higher objective. The health of a human being cannot be reduced to mere chemicals
and biological functions. A more comprehensive approach is necessary as to link the
body or health to the wider context of spiritual state of a person. It is necessary to
include that emotional well-being of a patient as well as the soundness of spirituality.®
The approach refers to both structure and methodology and is deemed essential in
handling such contemporary issues. But there is much needed work to refine and clarify
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the approach.®* So, the magasid approach, or “objective” approach, is a more holistic
one that incorporates the patients spirit as well as the mind and body. Such a fundamental
task is directly related to the definition and the methodology of applying Islamic ethics
in the biomedical field.®> The result-based effort is the aim itself in applying bioethics.
Thus, definitions and methodology are part of the effort to bring about an output which is
directly related to magasid; no matter how small or big the issue at stake is.®® In other
words, the approach to applying ethics from the Islamic point of view needs to be
connected as much as possible to the biomedical field of knowledge. In all, three
important steps are significant to realize a clear Islamic application of ethics in medical
and biomedical field. First, one must defend the fundamental conception. The second is
to determine the higher objective specific to the field of biomedical ethics. Lastly, we

1. As one

must formulate a terminology suitable to both the conception and ultimate goa
Muslim scholar put it, “magasid is to be used as a pragmatic checklist that can be
utilized in tackling bioethical issues and dilemmas.®® | think that the approach of
magaisd is to put into question the entire issue of contemporary biomedical ethics in
attempting to reform the approach. That is not for Islamic biomedical ethics to just adapt
and limit the damage and risk which is applied, but rather reinvigorate an approach in its
entirety. For this, Muslims approach sharia and its higher goals to effectively mitigate
and solve issues and problems related to ethics in the medical and biomedical research.

Thus, one can say that sharia is seen as a living approach to daily life for both a
Muslim individual and community. It is “both an individual and collective duty in
Islam.”® Fatwa (scholarly opinion) of a learned scholar provides guidance to those who
seek answers on ethical questions, such as medical and biomedical areas. The mufti is the
one who gives a fatwa but fatwa is not legally binding. The legal opinion of a mufti is
different from a gadi (judge) where the decision of a judge is legally binding. In our
present time, one can notice numerous publication outlets which publishes fatwas on
many different matters of life; from finances, marriage and divorce, transactions,
biomedical field, etc.®” The mufti examines a case or question against juridical sources
and principles of sharia in addition to taking into consideration current context and
reality. Thus, a collection of fatwas means a clear indication of the moral and ethical
standing of a Muslim community on certain issues and questions. The scholarly opinion
could arrive from any learned scholar regardless of origin of country or even
institution.®®

There is no “church” in Islam, and thus no system of hierarchal clergy. Different
learned scholars provide a questioner with different legal opinions. The collection of
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fatwas or legal opinions allows the seeker to choose from among the various opinions. It
is up to the individual to choose which fatwa is most convincing and augmented. If an
individual feels most at ease in his/her heart, then, they can make the choice. In other
words, the seeker tries to find “an Islamic position” on a certain question. Ethical issues
of the biomedical field are no different. Yet, to make his case more convincing and
accepted by the general public, a mufti (a learned scholar) must seek the cooperation of a
specialized medical professional. This is an essential aspect of Islamic biomedical ethics,
as the Muslim legal scholar must consult with medical professionals. This constitutes the
so called Islamic Code of Medical Ethics.® In other words, it is the duty of medical
practitioners and researchers to collaborate and be consulted when needed by a mufti, as
biological sciences undergo progress and advance constantly. It is generally pointed out
that such cooperation between the legal scholars and medical professionals is witnessed
throughout the numerous annual conferences worldwide. However, there is still much
room for improvement.”

4. Reconciliation of Science and Ethics: Islamic critique of the
Four-Principle Theory

The well-known Four-Principle Theory was introduced by two American
philosophers, Tom Beauchamp and James Childers in the 1970s. The theory outlined its
main ethical principles when dealing with biomedical ethics: autonomy, beneficence,
non-maleficence and justice. The authors claim that the Four-Principle theory has a
universal character and thus it is in harmony with different traditions, philosophies of life
and cultures.” The two authors are secular scholars who consider new ethical dilemmas
in the practice of medicine and biomedical ethics. The dilemma lies in the fact that the
theory was built on secular and philosophical principles but does not pay attention to the
moral values that are based in religion.”? The issue here is about separating moral values
from religion. And the theory has become one of the most widely debated theories of
biomedical field. The principle of autonomy has been considered by many ethicists to be
the most important ethical principle which supersedes all others of the Four-Principled
Theory. Thus, Islamic critique of the theory has ensued.

The western-based autonomy places considerable emphasis on individualism,
self-actualization and personal gratification, however, it denies the role of faith in the
supernatural being as well as the wider public interest over the rights of the individual.
Autonomy of liberal individualism can be at odds with belief systems of some
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faith-based communities in which many still keep paternalistic attitudes on medical care
provision. For a Muslim to exercise autonomy, privacy is requested especially for a
female patient to be seen by same-gender physician if available; this needs to be
respected. If not available, it is Islammically allowed to be seen by a physician of
opposite gender. Traditional Muslim physicians practiced with the guidance of God
present in their minds. A Muslim doctor used to be called 'hakim’, which in Arabic
translates as 'wise'.

Muslim scholars point to the strictly secularist nature of the Four-Principle Theory.
Secularization brought about “a fracture, giving ethics an independent status from
knowledge.”"® It implies that the very subject of ethics and its role in society must be
reconsidered. The Western discourse presupposes a secularist and rational nature.
However, in reality it is a ‘“reductionist, utilitarian compatibility and ethical
measurability that tends to align with the dominant economic order.””® Yet, the debate
on biomedical ethics cannot be reduced to the point of simply rejecting the West and its
science or even to providing evidence that biomedical ethics are compatible with Islam. ™
On the contrary, it is crucial to study the overall intention of the theory; that is putting to
question the fundamental philosophical frame of reference and the method of
implementing its ways, as devised by the two authors of the theory. Thus, a holistic
approach is necessary to take into consideration the principles and yet again never lose
sight of the ultimate goals.”® We can say that biomedical ethics is, in a way, a field that
aims at finding a common ground or reconciliation between biomedical ethics and the
medical science on one hand and ethical imperative on the other.”” It is this fundamental
premise of reconciliation that is the more significant and certainly enduring for any
foreseeable related intellectual discourse. Reconciliation with science lies at the root of
the matter. We must question the role of science, its methods, its application and its
utility. Islamic philosophical thought has always placed an emphasis on the inseparable
relationship and the natural link between professional ethics and the goals of sciences.
Certainly, the four principle approach may help examining ethical issues in a seemingly
“universal and neutral” frame of ethics, but in reality, at individual and community levels,
when treating patients, an alternative approach becomes imperative with due attention to
different cultural backgrounds.”

Conclusion
At our present time, societies are becoming increasingly multicultural and diverse
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under the impact of globalization and modern technology, creating a plurality of value
systems that may come into conflict. In the biomedical ethical field, cultural and
religious differences can lead to ethical issues and dispute in the clinical realm. Yet, such
cultural and religious diversity can open up new opportunities for understanding a
different culture’s values and ethics.

It is the hope here to facilitate an initial understanding by the ethicists to analyze
and discuss at a deeper level the Islamic perspective on biomedical ethics in comparison
with the secular related ethics. The idea is not to reduce or reject the secular approach.
The discourse on biomedical ethics from an Islamic perspective relies on morals derived
from the Quran and Hadith (the sayings of the prophet). Unlike the secular discourse on
biomedical ethics, where it deals with man as a social being, Islamic biomedical ethics
relates to Islamic sharia which functions as the collective ethical subconscious of the
Muslim community, as well as a legal framework. It is a function of moral values and
actions in Islam. In the practical field of biomedical ethics, the goal is to find the most
appropriate divine law along with the professional expertise in biomedical practices and
science. The goal is to bring about reconciliation between science and morality;
considering the two as inseparable. Empirical and experimental efforts can be detached
from one’s heart, conscience and intuition. Revelation and reason exit in harmony. In
Islam, knowledge is ranked highly but it is subservient to the values of the Quran and
ethics. That is why the Quran often points out on the promise of good rewards for those
who possess both knowledge and faith with good deeds. Thus, science from an Islamic
view is a practical knowledge imbedded with virtue. For example, Islamic society aims
at increasing spiritual awakening and builds a strong community as well as reduce
dependence on consumption. For Muslims, the practice of religion in itself is not the goal,
but good deeds and actions are encouraged in all aspects and realms of life. The 9™
century Muslim Physician, Ishaq bin Ali Rahwi described medical doctors as guardians
of souls and bodies. Al-Razi, a well-known Muslim physician of the same era of 9™
century stressed that the task of a doctor is to humanize medicine and to take care of
patient’s attitudes and problems. Nature and environment, for example, are pursued by
science through Western consumer behavior that is threatening survival on this planet for
future generations. Islamic ethics do not separate from science, including biomedical
ethics.

Can religion play the role of producing a universal biomedical ethics? In other word,
can we address the need for a universal biomedical ethics which emanates from an
Islamic perspective? For the moment, challenges remain ahead for such an endeavor.
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Despite the rich discussion and debate within traditional Islamic references to health
and medicine, the field of biomedical ethics from an Islamic perspective remains a
challenge. Implementing the methodology of the “ultimate Objectives” of sharia
(magasid) seems to be the way forward to answer these challenges. Magasid is proposed
to be used as a practical checklist, which can be utilized in mitigating biomedical ethical
issues and questions from an Islamic view. In all, an awareness of cultural and religious
differences is crucial in being sensitive to different value systems and hence a wider
opportunity for better medical care in diverse and pluralistic societies.
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Abstract:

Political Islam is a term often used in connection with the movements which
represent the current political powers in the name of Islam. It is an idea that politically
interprets Islamic rules and reflects these rules in a political way.

When we look at the phenomenon of political Islam, we can clearly see that it has
some differences between Turkey and most of other Muslim countries. For instance, as
Turkey is a secular state, there were some difficulties in expressing religious concepts in
politics. Apart from this, political Islam has caused a sharp polarization among
conservative people and secular people in Turkey, unlike other Muslim countries.

This paper aims to show Islam’s approach to politics, the place and the domain of
political Islam in the world conjuncture, and the damage given to the true Islamic
understanding by the political Islam as a result of experiences in the history of Turkish
politics.
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1. Introduction

This paper deals with political Islam in Turkey in a critical point of views. By doing
so, | aim to show Islam’s approach to politics, the place and the domain of political Islam
in the world conjuncture, and the damage given to the true Islamic understanding by the
political Islam as a result of experiences in the history of Turkish politics. What is meant
by true Islam is based on the Qur’an and the Sunnah. The main characteristics of true
Islam are that they are in conformity with the Qur’an’s correct interpretation, and in
conformity with the Sunnah and teachings of the Prophet.! So, the question posed for
this research is: what are the damages that political Islam in Turkey gives to true Islamic
understanding?

It is known that the common feature of monotheistic religions is their unity in the
monotheism. This feature is unifying positive element in the social life of individuals
with different cultures and understandings. On the other hand, different approaches
arising from religious interpretation can make it practically negative.

There are four basic belief schools in the history, namely Khavarij, Shia, Murcie,
and Ahl-1 Sunnah, which constitute the Islamic belief system. Today, the basic beliefs of
all Islamic groups that have determined the way of action under the framework of Islam,
whether they are aware or not, are connected to one of these belief systems. Differences
in interpretation that are prominent in the Islamic world today also stem from different
interpretations of Islam in terms of sectarian or procedural criteria in general. From this
point of view, it has seen that the difference of interpretation about Islam today is fed
from the past. Just like this, the main source of the understanding of political Islam was
influenced by Kharijism.

Political Islam is, in short, the effort of politicization of Islam, transforming it into a
political movement. With this approach, political Islam is an idea that politically
interprets Islamic rules and reflects these rules in a collective political way.® With
respect to this issue, Serif Mardin and Zafer Tunaya provide information. Recai Coskun
and Ismail Kara pursues this study and explains the events with actual and true-life
examples. In this paper, | generally obtained information from these names. Moreover, |
enriched my study by interviewing some politicians and journalists.

This paper consists of four parts. The first part contains the criticism of political
Islam and its different interpretations. In the next part, | dwell on Islam's approach to
politics. In the third part, 1 will explain the experiences and examples of political Islam
in the world of Islam outside Turkey. In the last part, | will interpret the historical past of
political Islam in Turkey and the way it has followed to the present day with historical

152



Ahmet Yasir Eren: A Critique of Political Islam

examples.

2. The Criticism of Political Islam

There is a nuance between what this concept is and how it is perceived. Political
Islam is, in short, the effort of active politicization of Islam transforming it into a
political movement. This is defined as "political-ideological movements" aimed at
guiding Islam in social and policy areas other than personal life.?

The term "Islamism" sprang into widespread use after the Iranian Revolution of
1979 and soon became permanent fixtures of contemporary political discourse. They
were coined to describe an allegedly new phenomenon: political movements headed by
educated Muslim laymen who advocated the re-Islamization or Muslim-majority
countries (and Muslim communities elsewhere) that had, in their eyes, ceased to be
sufficiently Islamic.® According to Serif Mardin, Islamism is an ideological current®
that gained its properties in the 19th century, was shaped in India and in places far away
from the center of the Ottoman State, and influenced the central state after the 1870s.
Oliver Roy describes political Islam as “a phenomenon whereby the ideologization
returns to the politics and the promotion of the supremacy of politics against traditional
religious law.”®

Ismail Kara defines political Islam as “a movement including all the political,
intellectual and scientific studies, researches, proposals and solutions dominated by
activist, modernist and eclectic aspects in an effort to reestablish in the 19th and 20th
centuries the dominance of Islam as a whole (belief, worship, morality, philosophy,
politics, education ...) and to liberate Muslims and the Islamic world from Western
exploitation, cruel governors, slavery and imitation and to ensure their civilization,
unification and development.”’

Unfortunately, political Islam can also be described “with all its notoriety and bad
examples among the public” as a phenomenon whereby religion is used for political
gains; religion, the pious and Islam are exploited; the religious values are distorted and
they are used for worldly considerations; votes are garnered through religious discourse;
as though the religion, the most social value, which must be considered to belong to
anyone is owned by a particular group or section and nobody else has a say over it. In
short, it is the estrangement of Islam from its origin and its corruption.®

The expression 'Islamist’ was first used by Ziya Gokalp in the last period of the
Ottoman Empire. Despite the fact that he used the Islamization and Islamism in the
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article titled “Three Currents” in his book named “Turkification-Civilization-
Islamization,” he meant to better interpret Islam, not a political Islam in the sense used
today.

The definition of political Islam in today’s sense emerged late in the 1980°s and
peaked in the 1990°s.° There is no denying that the 1979 Iranian Revolution triggered
the political Islam movements. Islam is a religion that covers all aspects of life such as
social life, politics, economics and education. Faith and its transformation into practice
are inextricably linked. It would be wrong to identify the religion just with the personal
lives and also it would be a flawed and objectionable approach to consider it as a part of
the politics as an ideological tool. Such an approach is an imported approach that does
not recognize Islam.

Tarik Zafer Tunaya regards the Islamist movement as the most influential and
powerful of the political and ideological trends that dominate the thinking of the Second
Constitutional Monarchy Period (1908-1920). According to him, the current of Islamism
is a purely ideological and political movement. It is “ideological” because it suggests
that it is a system of ideas and beliefs that will establish institutions, and invites a social
movement to do so. It is “political” because it wanted to protect the Ottoman state as a
whole and direct it to a direction in order to maintain its integrity. However, in order to
better explain the issue, he emphasizes that the developments in Turkey have evolved
with a more comprehensive "Islamic awakening™ and this awakening has been shaped a
few centuries ago.™

Today, there is a prominent reality about Islamic world and thought. It is the fact
that Islam, as we have briefly mentioned in the introduction to our study, has differences
in interpretation. The different interpretation of Islam in terms of sectarian or procedural
criteria and the question of the politics of Islam have been subject to different
assessments in their own context. These differences have reached such dimensions that
Muslims are able to see them as opposed to each other and even out of Islam.

For example, Hayrettin Karaman who is an ardent supporter of political Islam,
suggests as follows.

“I wouldn’t call those Muslims “Islamists” who try to exercise their beliefs and
don’t pay much heed to religion in their family lives. Likewise, I wouldn’t call
those “Islamists” who try to spread Islamic beliefs to their closest ones and to
other people and strive hard to prevent Islam from any kind of corruption and

invisibility in social life and sacrifice materially and spiritually to this end.”**
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What is saddening is that Islamism has evolved from the principle that “individual
is surrounded by the rules of Allah and he arranges every moment of life in accordance
with these rules” to the understanding that “individual is free from divine and all other
feudal sieges”. The individual will, of course, have the freedom in this evolution to
determine his own connection with Allah. But it will solely remain an individual
preference, not an attempt to impose any social construction in this context.

The Islamists are estranged from their origins and find themselves in unchartered
territories and thus, they serve the international political and economic powers and turn
into a passive part of the dependency relation the capitalism is trying to maintain.™
Moreover, the political method always derives its power from the humans in the solution
of matters. For this reason, sometimes there are great promises to realize personal
interests that are invalid and false. On the contrary, the Islamic method which feeds on
the holy Quran and Sunnah of Muhammad the Messenger derives its power from the
mercy and grace shown by Allah to all mankind. The hadith relayed by the Aisha, wife of
the Muhammad the Prophet is just a point in case: “In case of suspicions, try as much as
possible to not apply the religion-related punishments. Because, it is better for the judge
to make a mistake while forgiving than while applying punishment.”**

Reservations of Ramadan Al-Bouti regarding today’s political Islam are limited to
these. The issues he put forward in relation to the political Islam are unfortunately
experienced in all across the world. Al-Bouti states as follows.

“In order to reach their political aims, the Islamists, political parties and
organization in question see legitimacy in such acts as creating chaos all across
the world, inflicting damage on people’s lives and properties, intimidating
innocent people and murdering the innocent. Then, all these factors led to such
an outcome. The path to establish an Islamic society these individuals aimed to
construct through political Islam has been closed and even the chasm between

them and their aims widened and there are now so many barriers.” ™

Therefore, this neither ensured individuals have sympathy towards Islam, nor have
the Islamic aims of the Islamists been trusted. Consequently, these Islamists could not
maintain their sincerity and purity regarding Islam. As a result of all these factors, what
is distant to Islam was made close to Islam. For instance, it was alleged that Islam
condones terrorism, incite anarchy all across the world, gives damage to people’s values

and legitimizes inflicting damage on the innocent for personal benefits. *°
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3. Islam’s Approach to Politics

Islam is a social life style.!” According to Islam, the individuals have duties against
the society in which they live in addition to the conscientious responsibilities. As a part
of society, they also have to submit to the legal sanctions. This is because Islam sees the
individual in a framework that encompasses all areas of life. Therefore, understanding of
politics in Islam is concerned with the legal arrangement that emphasizes the
establishment of justice and the abolition of persecution, and the protection of human
rights and the necessity to derive power from people.

Muhammad the Prophet did not appoint anyone as a caliph, successor, to carry out
religious and daily affairs on his behalf. There is no decisive provision in the Quran other
than the general principles that are universal in essence. These general principles are the
settlement’® of the contentious issues through consultation, establishment® of justice
among people, obedience® to the head of the state, return®® of the possession to their
true owners and piety® that is a behavior model without discriminating among people.
That is to say, Muhammad the Prophet contend himself with these general principles and
as specified above, he didn’t appoint anyone as a caliph to represent the political power.
It is clearly understood that in Islam, the understanding of politics is not a theological
necessity but a spontaneous need emerging within the scope of the conditions of the
society in which the individuals live.

We can even suggest that the leadership and exemplary character of Muhammad the
Prophet is divine while his status as the head of the state is a human feature.?® Therefore,
Islam's understanding of politics is not a theory that can be valid in all periods of Islamic
societies, but rather a reflection of the political experience experienced by the majority
of Muslims in the past.** For this reason, the elders of the Companions who met in
Medina immediately after his death chose Ebubekir as the caliph according to the
circumstances of the era. After him, Omer, Osman and Ali became the heads of the state
respectively. Within the framework of the power struggles that began with the period
when Osman was the head of the state, the presidency was taken up by the Umayyads
and Hashemites.

Imam Juwayni and his student Imam Ghazali laid the foundations of the first
political thought in Islamic understanding. According to this, the political debate is based
on the absolute provisions and the case law.?® Absolute provisions lead us to the
founding and basic principles of politics on the axis of the Qur'an and the Sunnah. How
these constitutive principles can be applied over time has been left to jurisprudence.
For instance, the obligation to select a fair and legitimate president is an absolute
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provision, and how the president can be chosen is concerning the law case. That is why
there is no specific form of government foreseen in Islamic political thought; the form of
governance is regarded as an issue to be settled over time and consequently by case law.
Relations between rulers and people in the Islamic political thought are dealt with and
applied within the framework of the basic concepts determined by the domain of the
absolute provisions. For this reason, after the death of Muhammad the Prophet, a
different model emerged of the election of a caliph. If there were any provisions in the
Quran and Hadiths stipulating a certain model, the Companions wouldn’t have
compromised on that and a relevant model would be in place today.?’

According to Islam, Allah is the true master of power, the Creator of all the universe
and mankind. But the use of power in the sense of administrative authority has been left
to people. Through the prophets whom Allah has sent, He has provided the basic
principles for the construction of society and development of mankind. It has been left to
the case-law how and by which mechanism these basic principles will be reflected in
practice. Political thought is not only viewed as an ontological imagination established
between Allah and man, but perhaps as an ordinary part of a whole. The state, according
to the Islamic understanding, is not an end in itself but a means to maintain the beliefs of
Muslims in their righteous lives.

In light of these reasons, politics must not be at the forefront of the service to the
religion. It has never been the case throughout the Islamic history. “In fact, all prophets
including the first one Adam and all their followers did not base their service on the
politics. Service to the religion can be carried out through faith, Quran, science, idea,
morality, education and good behaviors. This can be done through encouragement to
religions and reminding religious duties”.?® The only tools of achieving this are the
definite rational, logical and scientific proofs of Islam. They are not the loathsome
materials of politics. If you use force to defend justice, you will cause oppression. That’s
to say, justice, law and religion cannot be defended through injustice, oppression and
intimidation.

4. Political Islam Experiences in Islamic Countries

As of the second half of the 20th century, political Islam has become a reality that
has taken its place on the world agenda. According to Bernard Lewis, the rise of political
Islam is, in a sense, the result of seeking solutions to the problems facing today's Islamic
societies.” It is therefore necessary to look at the underlying reasons for this rise.
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In the period following the Second World War, many Muslim-majority countries
were exposed to social and economic transformation. Particularly in the 1960s, as a
result of increasing population and accelerated immigration from the rural areas to the
cities, the unemployment rates among the people increased and states became unable to
provide basic services. On the one hand, poverty increased while on the other hand the
inequality of income distribution increased. For example, before the Iranian Revolution,
more than half of the national income in Iran was in the hands of 1% of the population.*
This situation almost pushed the masses to the opposition to the existing system. States
were not able to remedy this situation on its own and, as a result, attempts were made to
fill those gaps with the introduction of Islamic movements.

The Muslim Brotherhood, based in Egypt, considered that the reason for the
difficult situation in the Arab world was because the rulers were estranged to the Islamic
essence and they cooperated with Western imperialism.®! If Islamic morality and culture
were to be made prevalent, Muslim society would be able to get rid of corruption even if
the science and technology of the West were taken. The conception that supports this
movement in the context of ideas is fed by al-Afgani, Muhammad Abduh and Rashid
Rida and it was politically strengthened through the contributions of such names as
Sayyid Qutb, Hassan Al-Banna and Abdulkadir Udeh.*

The idea put forth by these names, who have the courage to go beyond the rigid
rules of Islam, was that it was possible to take science and technology from the West and
if true Islamic philosophical and cultural resources are restored, the society may be saved
from the collapse it is facing.® Thus, the Islamic movement created an alternative
leadership against the frustrations caused by the nationalist and socialist elites who were
once seen as a hope for the needs and expectations of the oppressed people and the Arab
psychology against the West, in particular against Israel.

From the mid-1970s, political Islam emerged as a dominant opposition movement in
the defeat of Arab nationalism, in the years when the neo-liberal economic model in the
countries of the region was accepted as the only remedy. In the 1980s, the political
Islamists adopted more Western-style democratic methods than those who were sectarian
and violent (Wahabi, Salafi) and they became an effective opposition, showing an
alternative to other opposing groups who wanted to change the political system in a
democratic way.*

Other than these organizations aiming to come to power through democratic
principles, radical political Islamic figures such as Abul A’la Maududi, who established

the Pakistani Jamaat-e Islami in 1941, and Hasan Al-Banna, who founded the Muslim
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Brotherhood in Egypt in 1928 advocated the seizure of power through force if
necessary.®® They aimed to get the required support from the moderate Islamic
communities and organizations and people. Believing that Muslim societies would
improve by targeting changes to the existing repressive regimes, Sayyid Qutb showed a
more radical attitude than Al-Banna and Maududi, arguing that the only way to provide
an Islamic order was ‘'jihad'.*®

HAMAS, which was established in 1987 and was initially a radical structure, is the
political Islam’s extension in Palestine’s Gaza established a government through
elections thanks to massification.*’

When we look at the recent history, we can see that the Nahda Movement under the
leadership of Rashid Ghannouchi in Tunisia is one of the last examples of political Islam.
In Tunusia Nahda, inspired by the Muslim Brotherhood and elected to power in 2011
following the Arab Spring, has stepped back in the face of the secular opposition. But it
became the biggest party in parliament following the secular Nidaa Tounes Party, which
was divided despite winning the most votes in the 2014 elections.

Finally, Ghannouchi told the French Le Monde newspaper, "There is no room for
political Islam in Tunisia after Arab Spring. Tunisia is now a country of democracy,” and
stated that the political and Islamic activities of the party will be separated from each
other, and thus, another experience of political Islam in Tunisia has failed.*

5. The Historical Process of Political Islam in Turkey

It can be suggested that with the multi-party transition in Turkey, initiatives began
to represent Islam within the parliament. Subsequent military coups activated this
potential all over the country and even allowed the related movements to gain
momentum to a large extent. In particular, with the economic investments realized as a
result of the Islamic capital and the political extension of this capital, development of the
political Islam and people’s support for it increased. Thus, this potential feeding and
rising on these resources became an important power.

The Democratic Party of Islam (IDP), which was founded in the 1950s under the
leadership of Cevat Rifat Atilhan, a retired Ottoman soldier was the first party directly
related to political Islam in the history of the Republic of Turkey. The fact that Said
Nursi warned this structure not to do politics in the name of Islam is also very
meaningful.*

Atilhan managed to affect nationalist conservative circles with his anti-Semitic and
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especially anti-Israeli discourse. Among other factors IDP managed to appeal to the
conservative, nationalist and Islamic segments were its assertions that the Islamic world
was being politically and economically exploited by the West and the Islamic world can
only achieve to stand up thanks to leadership of a strong country like Turkey and to this
end, an “Islamic Union” must be established under the leadership of Turkey. Indeed,
articles supporting these ideas and policies were published in such magazines as
Sebiliirresad, Serdengecti and Biyik Cihad. In response to the IDP managers seeking
support from the religious community known as “Nurcular,” Said Nursi rebuffed them
arguing “Risale-i Nur cannot be used for anything other than for religious services...”
and warned about the possible consequences of doing politics in the name of religion. In
fact, repression of the Islamic - conservative and nationalist groups under the pretext of
the reactionary charges due to the Malatya events unfolding after the closure of the IDP
and then the repression and prosecution of the Nur community was an example
substantiating the arguments of Said Nursi.® Nur Movement, facilitated the first new
Islamic discourse since the beginning of Turkish Republic. Nursi, 1873-1960, was a
prolific writer and interpreter of the Quran, as well as expressing views on various
religious subjects. In his writings, he emphasized the cultivation of the self in enhancing
the spiritual wellbeing of the believer in order to attain the best of the Quranic teachings
and Islamic values. His writings were popular and generated a sizable number of
followers who talked about the issues he raised and discussed his ideas. Those
discussions continue to our present day surviving against the odds of many years in a
difficult situation. And for many, Said Nursi’s ideas and activities represented the first
seeds of civil society action in modern Turkey.**

It is a fact that IDP is the first example of the Islamic partisanship, which is to be
launched under the leadership of Prof. Necmettin Erbakan (who died in 2011). In order
to excite the masses belonging to the nationalist segments, Atilhan's rhetoric was
repeated by Erbakan. The National Order Party (MNP), which was established by
Necmettin Erbakan on January 26, 1970, was closed down and then the National
Salvation Party (MSP) was established on October 11, 1972 and it became the symbol of
the political Islam. Thus, the foundations of the National Vision Movement, which would
have an important place in the name of political Islam in Turkey, were laid.

The National Vision Idea was a movement started with the establishment of the
National Order Party under the leadership of Necmettin Erbakan. The National Order
Party became a partner of the coalition governments four times between 1974 and 1978
and then Welfare Party (RP) was established and its popularity peaked with a steady
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success in many local and general elections it joined in the 1990s and as a result, it
formed governments as a major ruling partner.*?

The National Vision Movement's growth and political success in the decade from
the mid-1980s to the mid-1990s lies in the massification of its propaganda. The RP
succeeded in getting votes from almost every segment of the society in the decade
mentioned as a political organization trying to transform the identity of the
congregational party into a mass party without changing its rhetoric. RP was a party that
could fill the political gap created by the depression that befell on the center right after
the death of Ozal and garnered votes thanks to the Islamic dominance in its discourse and
ideology.*?

Ers6znmez Yarbay, an RP lawmaker, explained in an interview the rise of the
National Vision Movement as follows:

“The rise of RP can be attributed to the incoherence of other parties, their
alienation from people and the filling of the gap by the RP. Increased
oppression of people with Islamic sensitivity and the fact that the RP fought
against this oppression contributed to the rise of RP. A gap emerged as the
other parties were insensitive to this Islamic sensitivity. We filled this gap as

the National Vision Movement."**

Political Islam in Turkey had a rapid rise with the February 28 period,* which was
described as a post-modern coup but shortly afterward, with the decisions taken by the
National Security Council the political Islamic movements were interrupted on the
grounds that they were trying to destroy the constitutional order. It is obvious that the
policy adopted by the representatives of the National Vision Movement, especially in the
February 28 period, had a negative impact on Turkey's democratization. Necmettin
Erbakan’s some rhetoric and politics such as expressing his religious targets in a way
denigrating a certain segment of the society when he was the prime minister, organizing
an iftar (fast-breaking dinner) for the heads of the religious communities and dubbing the
religious high schools as “his backyard” created tension in society. These policies caused
serious damage to the democracy of Turkey, in general, to the National Vision Movement
in particular.

In an interview with author, Alaattin Sahin explains this as follows.*®

“Wrong rhetoric of the Welfare Party triggered February 28 process.
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Politicization by the RP of the headscarf issue and religious high schools can
be taken as examples of that rhetoric.

At a parliamentary group meeting, Necmettin Erbakan said,

“Welfare Party will come to power and a Just Order will be established. Will
the transition period be hard or soft? Will it be bloody or bloodless?” In
another group meeting he said: “Religious high schools are our backyard” This
and similar rhetoric were among the reasons triggering the February 28

period.”"’

We can clearly suggest that as the representative of the National Vision Movement
in the aftermath of the closure of the RP, the Virtue Party tried to identify itself as a party
which advocated integration with the West and liberal economy and democratic state of
law in an effort to guarantee its existence which was different from the stance pursued by
its predecessor.®® We see from the Party Program that the FP pursued different policies
from the RP. The Party Program stated that the state must be kept out of the commercial
activities as much as possible and these activities must be pursued by the private sector.
According to the party program, the state must undertake full public and semi-public
goods and services such as security, justice, education, and health which are the essential
functions of a state and the requirements for free-market economics must be ensured by
the state as a supervisor and regulator to enable the development of the private sector. *°

The first political rift in National Vision surfaced in 2000, and at the Virtue Party’s
First Congress on May 14, 2000, the difference of views between traditionalist and
reformists was very clear. Candidate of the reformists, Abdullah Gl received 521 votes
and the candidate of the traditionalists Recai Kutan received 633 votes. Following the
closure of the FP, the traditionalist parliamentarians supporting Recai Kutan established
a party named Felicity Party. Those reformist parliamentarians who supported Abdullah
Giil at the Virtue Party’s First Congress split and they joined the Justice and
Development Party (AKP) first under the leadership of Abdullah Gil and then Recep
Tayyip Erdogan. The AKP was established in 2001 under the leadership of the current
chairman of the AKP Recep Tayyip Erdogan.

Since then, Erdogan has become the only alternative figure of political Islam in
Turkey. The first years of the government were the brightest years of Turkey in both
domestic and foreign politics; however, personal and financial frailty of the individuals
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and the very obvious political favoritism inflicted serious damage on both the religious
values and Islam’s exemplary character.”® Using religion for political considerations in
particular, exploitation of religion, the pious and Islam and associating religion which is
the most important social value, with just a particular segment of the society or religious
group caused considerable split among public. All this shows that political Islam once
again failed in Turkey.

In other words, all these experiences that started and developed in the name of
political Islam have not succeeded because both in economic failures and in the absence
of enjoying political peace within the society. Unfortunately, Islam has been shown as
the reason for this failure.

6. Conclusion

Political Islam, a form of active politics, is an idea that politically interprets Islamic
precepts and rules and reflects these rules in a collective political way. Political Islamic
thought, which is practically tried to be shaped by liberal and partly religious rhetoric in
the framework of democratic principles, has been one of the most influential movements
of Muslim societies in the 20th century.

As can be concluded from the study, personal and financial frailty of the individuals
especially those in leadership position and the very obvious political favoritism inflicted
serious damage on both the religious values and Islam’s exemplary character. Since
Islam was a holistic system of life, religious Muslims tended to look at the practices of
politicians with the holistic view of Islam. Therefore, they regarded the mistakes of the
politicians as defects of the system as a whole. Using religion for political considerations
in particular, exploitation of religion, the pious and Islam and associating religion which
is the most important social value, with just a particular segment of the society or
religious group caused considerable split among public.

“As expressed by Al-Bouti, the path to establish an Islamic society these
individuals aimed to construct through political Islam has been closed and even
the chasm between them and their aims widened and there are now so many
barriers. Therefore, this neither ensured individuals have sympathy towards
Islam, nor have the Islamic aims of the Islamists been trusted. Consequently,

these Islamists could not maintain their sincerity and purity regarding Islam.”®
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It is clear that, as Oliver Roy points out, the political Islam experience we have

conveyed above in the world in general and in Turkey, in particular, has failed. Islam,

which regards politics as just a means, has been at the receiving end of the damage done
by the assertions that have ignored this basic approach and deemed the political and

worldly considerations as an indispensable target.
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Guidelines for Submissions to The World of Monotheistic Religions

Revised on March 31, 2014

This journal is designed to provide young researchers engaged in interdisciplinary
research on monotheism with opportunities to publish their papers, with a view
toward producing high-caliber researchers.

This is an online journal published annually in or around March, and is made
publicly accessible on the Doshisha University Academic Repository and the
website of Doshisha University Center for Interdisciplinary Study of Monotheistic
Religions (CISMOR).

In principle, eligibility for contributing papers is limited to individuals
recommended by at least one research fellow of CISMOR.

Each submitted paper will be peer-reviewed, and the editorial committee will decide
whether to accept it or not for publication. Both the letter of recommendation and
the submitted paper will be considered in the review.

Submissions are limited to unpublished papers only.

Please send a resume of your paper (written in approximately 400 characters in
Japanese or 150 words in English) via e-mail by the end of June. Please also specify
the name of the recommending person. Any format is acceptable.

The paper should be received by the editorial committee by the end of September.

Please prepare your paper both in Word format (see below) and PDF format, and
submit them along with a letter of recommendation (in 800 to 1,000 characters), as
e-mail attachments.

To submit a paper, please use a template for Microsoft Word, which can be
downloaded from the CISMOR’s website.
(http://www.cismor.jp/en/publication/index.html)

The paper should be written in either Japanese or English.
The paper should be written from left to right.

The paper should be 12,000 to 16,000 characters long if written in Japanese and
4,500 to 6,000 words long if written in English.

The first page of the paper should include: the title of the paper; the name of the
author; the organizational affiliation; an abstract (in approximately 400 characters if
written in Japanese and 150 words if written in English); and five key words. If you
write the paper in Japanese, please provide the following information in English on
the second page: the title of the paper, the name of the author; the organizational
affiliation; an abstract (in approximately 150 words); and five key words. You are
responsible for having the English writing proofread by a native English speaker
prior to submitting the paper.

Footnotes should be provided collectively at the end of the paper. No bibliography is
shown, in principle.
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15.

16.

17.

If your paper includes reference to books, magazines, and/or newspapers in a
European language, their names should be written in italic type, while titles of
papers that may appear in your paper should be written in Roman type.

In principle, Hebrew, Arabic, Greek, and other words from any language using a
non-Roman alphabet should be transliterated into the Roman alphabet, using the
same system of transliteration throughout the paper.

Specifically, in transliterating Hebrew and Greek words, please comply with the
guidelines specified in Chapter 5 (p. 25 onward) of P. H. Alexander, et al., eds., The
SBL Handbook of Style: For Ancient Near Eastern, Biblical and Early Christian
Studies, 1999 (hereinafter referred to as “SBL”), as much as possible. While SBL
specifies two systems of transliterating Hebrew words—academic and
general-purpose—you may use either one that better suits your purpose. (Use of
SBL is also recommended for transliterating the words of ancient languages such as
Coptic, Akkadian, and Ugaritic.)

In transliterating Arabic words, Japanese authors are required to comply with K.
Otsuka, et al., eds., lwanami Isuramu Jiten (Iwanami Dictionary of Islam) to the
furthest possible extent. While no particular system for transliterating Arabic words
is specified for authors from other countries, compliance with ALA-LC (Library of
Congress) is recommended as much as possible for transliterating Arabic, Persian,
and Turkish words.

If you have difficulty obtaining any of the abovementioned guidelines, please
contact the editorial committee.

Published papers will be converted into PDF file and sent to the respective authors.

Please contact for inquiry and submit your paper to:

Editorial committee for The World of Monotheistic Religions
Doshisha University Center for Interdisciplinary Study of Monotheistic Religions
E-mail: journal@cismor.jp
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