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Three Theses:

» Religion & Science are separate but complementary
magisteria. . R & RZ2 IR ERERNAEE LT R

WCEBh Y %,

« Religion is by nature evolutionary. R ILHFBERICEL
TH D,

= Kagawa's evolutionary religion is in effect Paul's theology
of growth into stature of Christ. &I DL HIRE I £
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Outline

. Kagawa s COSH’)O]OQ}/ {higrarchy, self-exprassion, One & many, purpose,

evolution)

+ Religion for Kagawa (globai consciousness, art of life, )
» Criticality of Self-knowledge

+ Science & Religion

+ Faith versus Fact

* Religion Evolves

- Applications for Contemporary Theclogy




Outline of Problem & Solution
Religion is the creation of valuefthe process of becaming in the temporal

realm

creation of value is process of approaching the eternal/perfection;
creation of value is necessary for temporal beings to evolve to the state of
religious consciousness

Religious consciousness itself evolved, culminating in the enlightenment
of Chyrist (God’s fatherhood/immanence="Abba" + “Immanuel’; Redemptive
Love}

Evolution is necessary because creation was created in a state of
inferiority & imperfection. Why creation was created in a state of
imperfection is a mystery. Is everything with (self-} consciousness
necessarily consigned to the realm of fime and contingency?
Redemption is the process of regaining original stafus = evolving into
autonomy, global consciousness, creativity, redemptive power = Perfect
Personality {idea/l2%&) -

God as verb (becoming) is {creation of) Value (Aristotle’s & Aquinas' God
= pure action); God as noun {(being) is Perfect Personality (idea/E %)

Kagawa's Cosmology:
hierarchy

* To understand & appreciate [agawa's view of religion it is necessary to
understand his cosmology—ithe hierarchy of value and existence.

- Idea (32} is at the top, followed by Purpose (& B91%), followed by Vatue {{f
i), {ofiowed by Spirit-mind (##), followed by life (2:43), followed by matter
(4¥0%E}. Nonetheless, [Dr ife an
feedback mechanism for them, Without matter there would be no life or spirit:
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Kagawa's Cosmology:
order of exisience

= In terms of chronological order of existence, Kagawa's higrarchy is reversed:
matter=>life=>mind-spirit=>value
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Kagawa’s Cosmology:
hierarchy of mind & matter
= 1) mind is the core of matter. 2) matter is a discovery of will
and serves as a medium of feedback for mind. 3) matter is

life lived in space. 4) Without matter, there would be no
means of history or evolution.
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Kagawa’'s Cosmology:
life

« Kagawa states that Life is ontologically a
necessity and is eternal and indestructible,
at least as a law. He analogizes life to
electricity which is indestructible.
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Kagawa’s Cosmology:
self-expression

* inthe beginning, there was no being or existence, only The One as /dea ¢z or Pure
Subjectivity e ), The step from Pure Subjectivity to mentality (###) is not clear, but
according to Kagawa, all mentality has an intrinsic necessity to self-express, giving

rise to the world of phenomena & objectivity (matter i 5).
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+ Somehow, phenomena as self-expression of mentality is trapped in spacetime and is
inferior in its initude and therefore in need of redermption.
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Kagawa's Cosmology:
self-expression

* Being/existence is temporarlized expression
( TR (BRI AEBE hieRIR) of Spirit-mind, which

is God in evolution. The evolutionary process
works in opposite order to the hierarchy: matter
1st, life 2nd, spirit-mind 3rd. As temporarlized
expression, existence is inferior to its

progenitor (Bl#43) and in need of redemption

through growth back to its origin. It does this
through creating value, which is one of

Kagawa's definitions of religion.

* trapped in spacetime
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Kagawa's Cosmology:
“The One" & the Trinity

* The Trinity (= tt—# is God as understood by finite human

minds which are confined to the dimensions of spacetime.
Purpose is what binds the One with the many. 1t is only
through accepting the existence of purpose that monistic
plurality (organicity) can be explained.
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Kagawa's Cosmology:
Purpose

» Kagawa's cosmos is permeated by purpose which is
generated by the qualitative differential between the One
and its inferior self-expression. Purpose occurs from the
combination of this differential ¢s - #®) and intention (&

|\ - Ea). Example: "what is” (¢52) & "what could be” wmh @
).
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Kagawa's Cosmology:
Purpose

* Because the cosmos is permeated by purpose, it is
necessarily evolutionary, meaning it undergoes a

process of change/growth in time toward a specific goal
(reconciliation/redemption).
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Kagawa's Cosmology:
purpose as source of mental life

* According to Kagawa, purpose drives the
creation of all mental fife, including the
baseline of consciousness and its derivatives
of cognition, memory, association,
imagination, and invention:
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Kagawa's Cosmology:
Purpose
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Kagawa's Cosmology:
Purpose = intelligent Design

e Kagawa sees matter as "God's dermis”

and suggests purpose and design behind
the veneer of phenomena:
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Purpose: human vs. machine
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Kagawa's Cosmology:
evolution

+ Kagawa accepts change as inherent in and findamental to
the relative universe. He does not accept change as
fundamental in the absolute universe of law and purpose. He
declares that there is certainly a world of spirit-mind which
cannot be explained or described through material force. This
invisible world of spirit-mind is the realm of religion—of
selection/choice, purpose (based on value) and of
development.
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Kagawa’'s Cosmology:
evolution

* 1) Physical evolution & evolution of value. 2)
“Evolution” is just another way of expressing
teleclogical growth. 3) Evolutionary order from
matter to human consciousness (i.e.
mat’ter:>Eife=>mind—spirit)-
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Kagawa's Cosmology:
evolution

e [n Kagawa’s cosmology, God, or “God-as-
Life,” evolves:
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Kagawa's Cosmology:
evolution

* Human evolution attenuates belief in external
fate. As human intellectual life flourishes, new
powers are obtained and belief in external fate
diminishes. Humans learn that they are their own
masters and they end up modifying their
attitudes toward evil and suffering.
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Kagawa's Cosmology:
Holography?

¢ |3 Kagawa a type of holography supporter?
He states that matter is like a screen on
which God reveals all manner of amazing
phenomena to us and that his role is to
dance on that screen.
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Cosmology Recap (83&)

+ Phenomenal world (3RZR5) began with matter and

evolved into life, with consciousness evolving later.

= Matter is the concretized self-expression (BRLUcBESE
IR) of the divine and therefore not totally “other” as in the
“ex-nihilo” interpretation of Genesis.

» Because of its origin in the divine, matter naturally longs for

(re)union with its source, but because of its inferior status,
(HZFHAI) the phenomenal world (“creation”) requires

divine intervention (B9 & D7 L) . This intervention is
religion, epitomized and concretized in Jesus Christ.
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Religion for Kagawa

« Kagawa's understanding of religion is expressed in various
ways, but perhaps the most fundamental expression is

man’s response to his awareness (cognition) of the
TranscendentWhole. (A TiB#E, - &k CHdT 3

F25%) itis an awareness that each individual is part of a

larger entity/project, like a cell which has a life of its own
but serves a larger purpose in comprising an organ.

« Kagawa terms this awareness rentai-sekinin (B3 {L) and

identifies it as the peak of evolved consciousness in man,
which Jesus, as the first person in history to do so,
apprehended.

Religion for Kagawa:
Part & Whole
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Religion for Kagawa:
Part & Whole

« This expression hints at Kagawa's cosmology of "the
Cne & the many,” which has ancient roots and is the

basis for my dissertation on Kagawa's theology of
arganicily. (Parmenides, Plotinus, Thomas Aquinas, etc.)

« Hesources:

1 Clatke, Normis, W, S, The Ona and the Many: A Contemparary Thomistic Metaphysics Notro Deme. Indiana Unsy
of Nolre Dama Press. 200%)

2 Heisanberg, Wemer, Irns Yamazaki Kazuo, VEBS & 246 (Dor Tnd und dag Ganza: Ges, im Umbrois der
Atamphysik
29

Religion for Kagawa
*Religion = art of life

1. Life is sovereign because Life is God-in-action. God, in perfect
wisdom, meets out to each individual different circumstances. Life is
the medium for the individual to make art. Religion is the artisan’s tool
kit, the actor's script with which he improvises.

2. If Life is sovereign, what abott problem of avil? This too is a function
of God's perfect wisdam which can redeam human maievoience:
"what you meant for evil, God meant for good."wenesss0 20 Additionally,
the innate vulnerabilities of the finite striving for infinitude guarantees
pain and evil: 'FEEN,SBRIE. BoSRRNERBEETH D, ThRTHENICH
BULBELWIErSESDTHD. TEBNLBROBAYTIELSLDTHELNS, TO
BROGCEBREENE-TH, BRREYTS. MlLREoRETS L (B,
DURCEWTE, BB LATERV. LML, HROVFCBILTHERD, %
@ SEEN. TES ORE THR SREL, TR ARRERCECBELES L
TRIEWERILATEUBATLOTHE ERRFESEL, | : sea

Religion = art of life

¢ Religion = art of life. The universe/life is evolving and
its telos/goal is perfect personhood. Religion is the art
of understanding life and relating fo it as an organ (the
whole) which is growing toward the goal of perfect
personhood (autonomy, solidarity, redemptive love,
creativity, renewal). Each individual is a critical
component of the larger organ.
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Religion for Kagawa:
What is “Life”?

= What is “Life"? This is a natural question for highly
sentient beings like humans, but Kagawa downplays
sophisticated philosophical and scientific considerations
of Life, arguing instead that Life is the great given which
is self-evident and o be experienced (lived) rather than
rationally understood or philosophized.
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Religion for Kagawa:
What is “Life”?

-» Kagawa believes Life is an eternal mystery. Why it is and
how it is are questions humans will never know.
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Religion for Kagawa
*Art in “Art of Life”

1. Artis creative, subjective, fundamentally individual/particular yet
with ability to speak to others, whereas philosophy & science are
rastrictive in their objectivity, are reason-based and universal,
thereby ignoring human subjectivity. (“work out your salvation”..."so
that others may see your good works and glorify your father in
heaven™)
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Religion for Kagawa

1. in philosophy & science, laws are codified and have
an independent existence aside from human
subjectivity, whereas in the art of living, the few
cosmic laws Kagawa identifies are dependent upon
individual subjectivity to be honored and
concretized/actualized (e.g. redemptive love)

Pragmatic Nature of Religion

« Classical religion (Christianity) deals in the speculative
realm of timeless eternity which, by definition, no living
person can experience. Kagawa too talks frequently
about eternity, especially as a descriptor of God
(Absolute Infinite), but he rejects eternity as being of
concern to people since it is beyond their realm of
experience:

S




* Religion for Kagawa is necessarily experiential.

There is little, if anything, speculative about it.
In particular, Kagawa's religion focuses on
religious experience and feeling:
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Religion is not a Formula

+ If Religion as a means of achieving the aims of life were
formulaic, life would be much simpler and straightforward.

Because Religion is not formulaic, it is a messy process of
trial.error, and regeneration. That is why Kagawa

characterizes Christianity as a diaper-changing (sR#)
refigion.
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Kagawa’s idea of Faith

» Kagawa was preaching within a predominate
context of Buddhism, Enlightenment humanism, and
Scientism. Therefore, he felt the need to distinguish
faith from personal effort and scientific fact:
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Kagawa’s idea of Faith & God

« God is the intelligence (organizing principle) behind the
manifested world, which is the first shore ¢8&) of what we

call “the realflife. Faith is one type of epistemology. it is
aided by but not defined by reason and inspiration.
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Kagawa’s idea of Faith

« Faith is not principally for the believer but for God so that God
can communicate to us. God needs us to accomplish
something. According to theologian John Caputo, God-the-
Insistor (& L3k 5 #k) needs us to become manifested as God.
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Kagawa's idea of Faith:
Possibility

« There is a realm of life for believers accessible only
through faith. There is no other way than through this
realm to find maximum meaning & significance in
life. This realm of meaning contains creativity,
restorative power, and power of preservation. This
realm is hidden to natural human wisdom.
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Kagawa’s idea of Faith

e Faith is believing in the world of possibilities which
transcends wisdom. Wisdom knows only facts, which are
limited in scope; but the world of Life contains a variety of
possibilities beyond the scope of human knowing.
Believing in the historical unfolding of theses possibilities is
called “faith.”
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Faith & Self

= Kagawa states that salvific faith uncovers one’s true self. It is a process

of discovery. Since the only way to see God is through self, knowing
oneself is critical. This is Kagawa's methodolagy: proceeding from what

is most immediately given (to a particutar consciousness), i.e. self.
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Criticality of Self-knowledge

» Why is self-knowledge so important for
Kagawa and his understanding of religion?
Because it is the self which sees and
interprets God {window unto God),
therefore understanding self is the first step
in extricating oneself from erroneous,
detrimental understandings of God.
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Kagawa's assessment of the current state of
science & religion

» Kagawa observes science’s preeminence in society
and its power to contribute to the value of society
and lamenis religion’s corresponding
marginalization. He asserts that religion is life itself,
and, therefore, trying to separate it from science is
absurd. Religion is a movement of value creation,
evaluation, preservation and repair.

— MSETRBISIE &2 MEENHFERTH S - HICRBOMERED
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Kagawa's assessment of the current state of
science & religion (cont'd.)

= Social science is woefully lagging behind natural
science and must evolve and produce new
discoveries/inventions. Specifically, what | am talking
about is the need for a progressive sense of social
solidarity and responsibility among the populace.
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Religion & Science:
Complementarity
* Kagawa envisions and advocates for a
unitive, interdisciplinary cosmology in
which science and religion are equally
critical and mutually complementary
components.

— TREFERFEE WIAEBNRNFEREZIEEL TRISHE
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Religion & Science:
Complementarity

» Science is incompetent (o reveal the reaim of life invoived with free will. With regard to
life being able to self-determine, it possesses a ceriain omnipotence. For those who
bejieve, life possesses a certain purpose apart from determinism which can direct a
person’s individual life. Life possesses intrinsic purposiveness which it works to

expand and preserve. Science has made many important contributions o religion and
is a miracle inits own right. Science has created ifself magnificently for our sake.
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Religion & Science:
Complementarity

* Religion has some accountability to science, which can
purify religion and turn it into a holy art. Conversely,
religion serves to remind science of its roots in human
subjectivity. Science & religion are not separate domains;
they collaborate to flesh out life. Science studies the outer
domain of life and the organization of the universe, while
religion studies the inner domain of life and how it should
evolve,

— IREERFEL >THEL, EMMEUBLLTHECC B RS

e BFELHLFTHRICL >TABNERELTHEVWTESZ EAHEZDT
HDo o o BPLREIHMEOL O TEFEV. THEBECEROANBTENES
HDTH L. RIZBERONCFEOEAZTEMRLFRBEROEIC R
EM L TAICEN SN dREDSRBETREMENRT 2D THS,

(25 174)

49

50

Religion & Science:
Evolution & Social Influences

* “There has never been a time when humanity
has been without religion. Nonetheless, religion
has always been under pressure from various
styles of living, and at times has regressed into
superstition, while at many other times it has
emphasized faith at the expense of natural
science, thus impeding social development.”
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Religion & Science:
Evolution & Roles

* “The old has its value, as does the new which
comes from science, art, and inventiveness,
Both the old and the new are intended to
adorn the human experience and strengthen
the human ability to fly toward God. To live
valiantly—this is true religion.”
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Science

Science is an especially useful, if narrowly specific, means
of discovering God. However, God knows us and

communicates with us through our conscience even before

we utilize science to seek for signs of God:
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Philosophy

= Philosophy is not ontological but is a byproduct of
Personhood.

— THRETRARDENTH D, T UTEERZABDT
UZXLTHB, 1 (11 3)
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Philosophy:
dialectics

* Philosophical dialectics—as sophisticated
as it can be—is incompetent to explain the
truth:
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Religion Evolves

» [n Kagawa's evolutive cosmos, like everything else,
religion evolves. Since religion is a function of human
consciousness in conversation with both the phenomenal
world and Absolute Value (God), it undergoes a process of
growth/evolution.
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Religion Evolves:
with Mankind’s Consciousness

* As man partially awakens, he obtains religion. This
starts with ceremonies & festivals and is partial
consciousness. As his religious consciousness
further evolves, he takes responsibility for the
shortcomings of others, which becomes the religion
of redemption based on full consciousness.

— TABIDN YN EHED TR ERBEL DLSILHB, FREBEHE
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Religion Evolves:
with Mankind’s Consciousness

e Kagawa's three evolutionary stages
- of religious consciousness: 1)
‘unconscious (pure instinct), 2)
semiconscious (morality), 3) full
consciousness (vicarious salvation)
— TRMWIZEBERES LT 28HLH 2. chdhiFUA &
o TN, AHEIC&BAEREERN, BRNEE LR
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Religion Evolves

» “Religion is only now beginning to enter its true phase.
The art of life will now start to advance. Every religious
movement until now has been a dress rehearsal. The art
of life will probably integrate with science which devises
(sic) the organization of the universe to form an even
stronger religion of renewal.”
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Religion Evolves

» Like everything else in Life, religion, as a dynamic
between Whole and parts, mediated through faith and
growth in consciousness, evolves:
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Aesthetic Evolution = Salvation

« Transition from pessimism to optimism is
salvation (or enlightenment). This process of
transition is what Kagawa calls evolution.
Believing in the possibility of this transition is the
most significant point of religion.
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Kagawa as Scientific Theologian a la Teilhard
de Chardin

« Kagawa talked about pure science as did
Teilhard. In the final analysis, however, his
thought superseded the realm of science as
it revolved around purposiveness, as did
Teilhard’s thought.
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Applications for Contemporary Theology

« Kagawa’s observation of religion’s evolution opens the way for new
theology. There is bibiical precedence for this in Jesus' adding to
the Jewish canon. There is a natural human tendency for people to
try to finalize religious truth. This can be seen in the Jews’
insistence that they have Moses and the prophets and in the
author(s) of Revelations insistence that “if anyone adds or takes
away from 'these words,’ plagues or fife will be added or taken
away from that person.” (Rev. 22: 18,19)

» Jesus added new laws to the Hebrew canon and changed
interpretations of existing laws. He also scandalized the prevailing
orthodoxy by claiming to be one with God. He repeated the
declaration of Psalm 82:8, saying that “we are all gods.” wohn 10. 34)
Why should we shy away from replicating his exampie and doing
even greater things than he did? This is Kagawa's idea of religion.

G2

Appendix: Various characterizations of
Religion

=
~

« The sentiment of wanting 1o live in accordance with cosmic purpose 'R
HERBFHOBMICBRSTITRFETH D, 1 G aa

+ Obtaining the consciousness that we can become God's children TRi&
WA Z EERT LCEALLRODEV. UL, TARERT L CHARNTS,
R ERBBAPROTCASBRERIC LR LBAT LY. TOEBHF RSB
HELBSE RBLBRAECELLDDEWAD, § (3:375)

* Creation of value aimed at freedom and autonomy TR MEE & LT
BREBBLTHA MR, BIEREAEBAYT S, 5 (6.564)

* Life improvisation "RBEEEROTETH B 1 (5:54)




Appendix: Various characterizations of
Religion
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Appendix: Various characterizations of
Religion
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